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FOREWORD 


THE greater part of the present work had been completed by Professor 
Kent before the illness which ended in his untimely death in May, 1925. 
The successive volumes of The Student's Old Testament have been familiar to 
scholars and laymen for many years, and have exercised a wide influence 
both in this country and abroad. Their author was a tireless worker, who 
spared no pains to accomplish his purpose. Each book in the series is the 
fruit of long study which aimed to use all the helpful material, ancient and 
modern, with an open mind. His careful translations, based on the original 
languages with constant reference to the principal versions, and arranged 
according to a comprehensive plan of his own, fill a unique place among the 
modern helps to the study of the Bible. 

The subject of this volume, The Work of Israel’s Wise Men, was especially 
congenial to Professor Kent, and had interested him for many years. He had 
already given it a brief and popular treatment in his Wise Men of Ancient 
Israel and Their Proverbs, published in 1895, and ever since then had been 
collecting material for a more thorough and extensive work. A glance at the 
critical notes appended to the present translation will serve to show the 
reader how seriously he took his difficult task. Like its predecessors, the 
volume testifies to its author’s ability to construct a book fitted for practical 
use by students and teachers. 

The publishers have been fortunate in securing for the completion of the 
unfinished work the collaboration of Doctor Millar Burrows, a former pupil 
of Professor Kent; one who, in addition to being a competent and careful 
scholar, is also able as few others could be to carry the task through to its 

_end in the method and the spirit of its original author. There will be found 
no unevenness in the execution. The many readers of Professor Kent’s 
printed works, as well as those—also many in number—who were privileged 
to be his pupils and friends, may take satisfaction in the knowledge that the 
book which he had long planned and nearly finished can now be presented 
to the public substantially in the shape which he himself would have given it. 


CuHarLes C. Torrey. 
February 15, 1927. 





PREFACE 


Tus is substantially Professor Kent’s book. According to his own esti- 
mate the task as he left it was about two-thirds done. In completing it I 
. have tried to do as nearly as I could what he would have done. All passages 
found in the Shorter Bible are, with very few alterations, given here as they 
are rendered in that valuable little work, though this often necessitated con- 
siderable change in other passages to secure uniformity of style and diction. 
In those portions of the text which were entirely missing from the manu- 
script, and which I have therefore had to translate myself,* I have tried to 
follow Doctor Kent’s method and manner. 

Professor Kent believed that a new translation of the Bible should be 
couched in plain, vigorous, idiomatic, “Anglo-Saxon” language, the lan- 
guage spoken and understood by the modern man. This ideal involves no 
little difficulty. To avoid archaic expressions without falling into unlovely 
colloquialisms, to be idiomatic without too far sacrificing local color and lit- 
erary flavor, and at the same time to convey some sense of the form and 
rhythm of the original—all this is not easy, especially in translating poetry. 
Perfect balance and consistency can hardly be expected, to say nothing of 
originality. The present work, leaning sometimes rather heavily upon earlier 
versions and sometimes venturing to walk alone, endeavors throughout to 
present that rendering of the text which will most adequately reproduce its 
Meaning and spirit for the modern reader. 

In the general plan of the book and the notes there has been even less 
change than in the translation. The critical and exegetical views expressed 
are Professor Kent’s. Some things, indeed, have been allowed to stand 
which he might have altered if he had been able to revise the manuscript. 
The classification of the Proverbs might have been changed in a few par- 
ticulars. In the sections of Proverbs which were lacking in the manuscript, 
the arrangement of Professor Kent’s early book, The Wise Men of Ancient 
Israel and Their Proverbs, has been followed, though he would probably 
have revised this arrangement somewhat, as he did in the other sections. 
On questions of text and interpretation in the passages which I have had to 
supply I have necessarily, of course, leaned more upon my own understanding. 

* Job 1712-16, 3114, %-28, 4015-41; many scattered verses in Proverbs and all of if Leal except 
such verses as are included in the Shorter Bible; Ecc. 6, 7% 10-2, 27-28, gi, 11- 18, 102-20, 
ix 


PREFACE 


The omission of Sirach and the Wisdom of Solomon is a matter of regret, 
but, although a chapter of the Introduction is given to Sirach, it is unlikely 
that Professor Kent intended to include these books in the volume. He left 
no manuscript of either, while the canonical books had been worked upon 
again and again. 

In passing on to Doctor Kent’s friends and readers this concluding volume 
of the series which is perhaps the most important of all his literary achieve- 
ments, I wish to express my gratitude to Mrs. Kent for the honor of being 
given this share in the work of my lamented teacher and friend. Like many 
other young men, I owed Professor Kent a personal debt far greater than I 
could ever repay or express. Not only did I have the privilege of working 
with him; he also brought me into the “ goodly fellowship” to which, with 
Mrs. Kent’s approval, I have ventured to dedicate this volume. 

I must also acknowledge my obligations to Mr. H. A. Sherman, of Charles 
Scribner’s Sons, for many courtesies; to Professor George Dahl, of the Yale 
Divinity School; Professor H. T. Fowler, of Brown University; and Professor 
James Muilenburg, of Mount Holyoke College, for suggestions regarding the 
bibliography, and especially to Professor C. C. Torrey, of Yale University, 
who has given similar suggestions, has read the entire manuscript and illu- 
minated several dark problems of text and interpretation, and has graciously 
written the Foreword for the volume. To Mrs. Burrows I am indebted for 
invaluable assistance in proof-reading and other details. 


MILLAR Burrows. 
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Aram. = Aramaic. Or: O.T. 
BDB = Brown-Driver- Briggs Lit. = literally. Targ. = Targum. . 
Hebrew Lexicon. MSS. = Manuscripts. Theod. = Theodotian’s version 
cf. = confer, see. N.T. = New Testament. of the O.T. 
cp. = compare. Old Lat. = Old Latin version Trad. = traditional. 
e.g. = for example. of the O.T. Vs. = verse. 
Eth. = Ethiopic version of the O.T. = Old Testament. V.s. = see above. 
O.T. RV = Revised Version. Vss. = verses. 


E.V.V.= English versions. Sah. = Sahidic version of the VSS. = versions. 
Gk. = Greek version of the O.T. O.T. 


Abbreviations for the Biblical and Apocryphal Books 


Gen. = Genesis. Is. = Isaiah. Mt. = Matthew, 
Ex. = Exodus. Jer. = Jeremiah. Mk. = Mark. 
Lev. = Leviticus. Ezek. = Ezekiel. Lk. = Luke. 
Dt. = Deuteronomy. Hos. = Hosea. Rom. = Romans. — 
Josh. = Joshua. Am, = Amos. I Cor. = I Corinthians. 
Sam. = Samuel. Mi. or Mic. = Micah. I Pet. = I Peter. 
Kgs. = Kings. Nah. = Nahum. 
Chr. = Chronicles. Hab. = Habbakuk. 
Ps, = Psalms. Zech. = Zechariah. 
Pr. or Prov. = Proverbs. Mal. = Malachi. 
Ece., Eccl. or Eccles. = Eccle- Wisd. Sol. = Wisdom of Solo- 

siastes. mon. 


Sg. of Sgs. = Song of Songs. BSir. = Ben Sira, or Sirach. 
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PROVERBS AND DIDACTIC POEMS 





I 


THE WORK OF ISRAEL’S WISE MEN OR SAGES 


Tux.desire to. store up and to transmit to each succeeding generation the The 
results of. experience _y was.strong_in.the-mind..of.. early man,...Having-found ne 
that.a.certain.course-o of..aetion~brought.disaster-and-another.success,. he. was bel, 
eager.to profit by this hard-won knowledge and to impart it to his kindred-and 
friends... Thus. arose..the.earliest.wisdom. literature... 

In the_intreduection..to_the.Instruction-of..Ptah-hotep, the ancient.Egyptian 
sage_states-that-his.purpose_was to speak to his_son.the..words.of .those..who 
hearken-to-the-counsel-of-the-men-of-olden-times Ptah-hotep lived nearly fifty 
centuries ago, yet he spoke repeatedly of the counsel of the men of olden time. 
These allusions indicate that at this early day there was a large body of 
maxims embodying the experience of the sages of preceding generations. 
Ptah-hotep’s purpose in transmitting the results of his own practical obser- 
vation and experience in the form of proverbs to his son and disciples is also 
clearly stated: it was to instruct the ignorant in the exact knowledge of fair- 
speaking. He adds, If you heed these things that I have said to you, all your 
plans will progress. Like Israel’s wisdom teachers, he declares that his 
teaehings are the glory of him who obeys, and shame of him who fails to keep 
them. 

Ptah-hotep is an excellent example of the wise men or sages who flourished Egyp- 
in Egypt at an early period. The names of several of them have been pre- &2> 
served: Imhotep, Ke’gemni, and Ameneruhe’et. They were the viziers, 
governors, or kings whose authority and reputation as men of affairs greatly 
enhanced in the eyes of their own and later generations the value of their 
practical teachings. About their names have gathered collections of early 
proverbs. Some undoubtedly came directly from the lips of these famous 
sages; others were probably gleaned by them or by later editors from the 
words of counsel of the men of olden time. Most of them had been committed 
Pog writing by 2000 s.c. They have..been.preserved...because,, they. were set 
as copy.for.the-pupils in the scribal schools. By a fortunate accident these 

| ancient, copy, books haye, survived... In many. points.their teachings closely 

| resemble those of the ‘the Hebrew. wise...... They.deal with duties toward superiors, 

j equals, and “inferiors,.and. the. judicious. use. of the tongue. In general they 

| give practical.advice-as-to.how.to-act.prudently.in all the different relations 
of that ancient life. They are..more.egoistic.than.social.. Class points of 
view and ‘prejudices ¢ are much in evidence. The thought is often crude, but 
it represents the beginning of that wisdom teaching that reached its culmina- 
tion on the lips of Jesus, the greater than Solomon. 
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HISTORY OF THE WISDOM WRITINGS 
Among the more significant teachings of Ptah-hotep are the following: 


Tf you find a wise man in his time, a leader of understanding more 
excellent than yourself, bend your arms and bow your back. 


If you find a wise man in his time, a poor man and not your equal, 
be not overbearing against him when he is unfortunate. 


If you are insignificant, follow an able man and all your proceedings 
shall be good before the god. 


If you are a leader, hear quietly the speech of the petitioner. He 
who is suffering wrong desires that his heart be cheered to do that on 
account of which he has come. . . . It is an ornament of the heart 
to hear kindly. 


Established is the man whose standard is righteousness, who walks 
in its way. He ordinarily makes his fortune thereby, but the ava- 
ricious is houseless. 


Be not avaricious in dividing. . . . Be not avaricious toward your 
kinsmen. Greater is the fame of the gentle than the harsh. 


Repeat not a word of hearsay. 


If you are a strong man, establish respect for yourself by wisdom 
and by quietness of speech. 


If you become great after you were little, and get possessions after 
you were formerly poor in the city . . . be not proud-hearted be- 
cause of your wealth. It has come to you as a gift of the god. 


Do not practise corruption of children. 
Let your face be bright as long as you live. 


The quiet, contemplative life of Egypt furnished a congenial atmosphere 
for the sages. Wit, versatility, and culture were always highly prized by 
the early Egyptians. The Babylonians, on the contrary, were an active 
commercial people, more intent on developing their laws and legal institu- 
tions than in listening to the teachings of sages. In directing their lives, they 
also depended not so much on practical maxims and counsel as upon oracles, 
omens, and magic, or else upon definitely formulated laws. Hence the wise 
men..of-Babylon-were-not-the sages but the magicians, the priests, and the 
lawgivers= There-are-suggestions; however;-that the sages were_not-entirely 
lacking~in-Babylonian_life.... On the back.of.one of the creation tablets is a 
reference.to_this.class: 


Let the elder enlighten, 
Let the wise, the learned meditate together, 
Let the father rehearse, make the son apprehend. 
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Also, in the second volume. of. Assyrian..texts.edited.by..Sir. Henry. Rawlinson 
are.found certain-proyerbs-and.riddles.that, were used.in.instructing the pupils 
in the schools..of»the»scribes;,.but t among. t the | hundreds. of thousands of, in- 
scriptions that..have..come from the 4 ;-Euphrates valley 
only-a-comparatively. f is type of literature have yet, been 
discovered._.Pre-eminent-among-these-is-the-noble. “proverb: — 


You shall not slander, but speak kindly, 

You shall not speak evil, but show mercy. 

Him who slanders and speaks evil, 

The god, Shamash, will punish. 

You shall not speak unrestrainedly, but guard your lip; 
When you are angry do not speak at once; 

If you speak hastily, you will repent later, 

And in silence will feel remorse. 


The Arabian desert was.the natural. home of the Semitic wise man and his 
the. East was well Il_known..to.the 
i Hg f Kings..(L.Kgs...439). The background of the book of Job is the 
desert east of the Jordan. Eliphaz, the eldest of Job’s friends, comes from 
the Edomite city of Teman, famous for its wisdom teachers (cf. Jer. 497). 
The life of the nomad was conducive to meditation. Moreover he was con- 
stantly confronted by crises which required quick and prudent action. His 
unstable mode of living made it necessary for him to make many important 
decisions. ‘The hard struggle for a livelihood sharpened his wits. Having 
no_settled.place.of. abode, he was obliged to treasure his valuable,.hard-won 
REE rr ee eT Hence 
to-day in Palestine and in all lands under the influence of the Arabian desert 
proverbs and epigrammatic maxims are constantly upon the lips of the 
people. Thus, under the old Turkish régime a supernumerary of the Beirut 
customs office (whom we employed to rescue our books from the storehouse 
where they had been placed by the customs officials to await the final Judg- 
ment Day) when asked whether the usual bribe would have delivered us 
from all annoyance, replied: ‘When a man has bread in his mouth he cannot 
speak.” At every turnin the.East.the.apt.maxim. takes. the.place of the 
ordinary-direct statement. Men learn instinctively to think and to express 
their thoughts in the characteristic terms of the ancient wisdom teachers. 
The history of the wise in Israel_is recorded. only.in-barest outlines through 
chance xeferences in. the_historical-and~prophetie-books.and_in.the.inferences 
that_may_be drawn from the wisdom books themselves. Close proximity 
and contact with Egypt on the one side and w ith the life of the Arabian 
desert on the other undoubtedly gave a great and constant impetus to this 
peculiar type of thought. . Similar conditions and needs in each of these lands 
also gave rise to similar ideas and forms of teaching. A-ew.proverbs.are 
found..in..the. earliest..historical..books. (@ gy T Sam, 248), _Jotham,.in his 
beautiful-fable.(dudg.-o°),and.Samscted in aie ECTS LAis-15), 
employed-the literary f a e-teaching of the-later.wise. 
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HISTORY OF THE WISDOM WRITINGS 


who were famed for their practical wisdom. David’s strong-minded com- 


famous Tnander, Joab, employed the services of a certain.wise.woman.of.Lekoa to 


women aid him in securing the recall of the banished Absalom. By means of a skil- 


The 
wise | 
men in 

David's 


court 


Solo- 


“ mon’s — 


wisdom 


fully devised recital of her personal woes she aroused the sympathies of 
David. After he had committed himself to the principles of mercy rather 
than of stern justice, she demanded that he apply the same to the case of his 
own son. Thus she won her point (II Sam. 14'"). Her language has the 
peculiar flavor of the wisdom teachers and her words reveal a remarkably 
keen insight into human motives. 

Later_another..wise,.woman.aided.Joab. While he was besieging the re- 
bellious city of Abel-beth-maacah, that stood at the head of the Jordan 
valley, she sought an interview with him and secured favorable terms. Then 
she went and advised all the people in her wisdom and persuaded them to sur- 


~ render (II Sam. 2015-%2), 


Absalom’s.rebellion.also brought. to the front, two counsellors whe-enjoyed 
a great-reputation, for.sagacity..and-skill.in.giving»advice. Ahithophel the 
Gilonite, David’s former adviser, went over to Absalom. The Hebrew 
historian states that his counsel in those days was as if one inquired of the word 
of God—so was all the counsel of Ahithophel regarded by David and Absalom 
(I1_Sam, 16”). By appealing to the pride and fear of Absalom, Hushai, 
David’s other counsellor and faithful friend, succeeded in thwarting the 
wiser counsels of Ahithophel. Chagrin because his advice was rejected drove 
Ahithophel to deliberate suicide. 

In_a_ court where practical wisdom was esteemed thus highly Solomon 
was.reared. His close alliance with Egypt may also have strengthened his 
ambition to become famous as a wise man. To judge from the traditions 
that survive, his wisdom was of the type that from earliest times had been 
highly prized in the Arabian desert and in the land of the Nile. It repre- 
sented sagacitys insight, and clear-judgment. It is well illustrated by the 
familiar story of the method by which Solomon determined who was the 
real mother of the baby that the contending mothers brought before him 


_~ (I Kgs. 3168), The life of the Arabian desert presents many striking paral- 


: 
} 
; 
; 
t 
t 


lels. ‘Two women were brought before a famous judge among the Arabs, 
charged with shamelessness. After listening to the charge, the judge pro- 
nounced the following sentence: Let her who is innocent of this charge throw 
aside her garment and stand before me naked. One woman unhesitatingly 
carried out the terms of the sentence. The other cast herself to the ground 
before the judge, crying, Slay me instead. It requires no imagination to 
determine which woman was declared innocent. According to the editor of 
Kings, Solomon’s wisdom differed from that of Egypt and the Arabians not 
in character but degree. There is not the slightest evidence that it had an 
ethical, social, or religious quality. It was in harmony with his splendor- 


loving, superficial character. Although he enjoyed the reputation of being 


\ the wisest man of his day, his tyrannical, disastrous policy wrought only ruin 


¢ 


\for_himself and his nation..He was sadly lacking in the deeper moral and 
spiritual qualities that were essential to.a.really.wise rule. In fact he proved 
one“6f the most foolish rulers that ever sat on the throne of Israel. 
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* 


a prov- 


he spoke of different varieties of trees from pep none" cedar that 1s in Lebanon to the eth 
hyssop that springs out of the wall; he spoke also of beasts, of birds, of creeping vee 
things, and of fishes. In the light of the maxims found in the book of Prov- 
erbs (e. g., 6°» 8) it is probable that the reference is to the comparisons drawn 
from the characteristics of plants and animals. There is no valid reason 
for concluding that Solomon was.a_pioneer_in modern sc scientific research. 
His proverbs, like the p peculiar type of wisdom for which he was famous, 
doubtless resembled closely the secular proverbs which have come down from 
the early Egyptian sages. In the ught of. recent, discoveries it is not im- 
probable that he not. only..imported.an, Egyptian, wife, but-proverbs-as-well 
Dae ns m 18  NE According to I Kings 10” his policy was to bring 
into Israel all kinds of foreign products. His.reputation-for-worldly..wisdom, 
his.fame_as..a.framer.of proverbs and songs, and the dazzling sple of his 
court’ filly"explain=-why. a regarded » him: ora rsa not 
of the book.of.Proverbs,-but.of.most.of.the wisdom,books.of.the Old Tes- 
tament..and..Apocrypha.... Moses,..Dayid, Solomon,,and.Isaiah..represent,.re- 
spectively the legal, psalm, wisdom, and prophetic ee of the Old Testa- 
ment«Lo.them were attributed - practically all later anonymous. writings. 
The prestige of their names was thus us used to gis "give authority. to.these.late books. 
It is-possible that pome.cl Dacmiot ns $ proyerbs.have.found.a. place.in.the.book 
: n_ ib.18.00 able. tly mina ao 
majority of then came from ee and more spiritually - ety _sages | en 


liyed in the light-of the noble teachings Gf prophets. Hosea,. (saiah 
and_ Jeremiah. 


Only a few references are found to the wise during the period of the divided The 
Hebrew states, but these few are significant. While Isaiah stood practically hiv 
alone in the wars of 705-701 B.c. in opposing rebellion against Assyria, he de- te 


clares in the name of Jehovah: z 


a reputa- 
The LIENS ‘also > adds that tion as 










ad 
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I will proceed to do a thing so wonderful and astonishing, 
That the wisdom of the wise men shall perish. 


The reference is to the catastrophe that was soon to fall upon Judah at the 
hands of the Assyrians. Evidently the wise men of Isaiah’s day were, like 
Ahbithophel and Hushai, the advisers of rulers and people. Their functions 
are still political and secular, and at times they resorted to political policies 
which the prophet did not approve. 


The same opposition existed in Jeremiah’s day: 





How can ye say, “We are wise and the teaching of Jehovah is with us”? 
But, behold, the deceptive pen of the scribes has rendered it deceptive. 
The wise men are put to shame, they are dismayed and taken! 

They reject the word of Jehovah, and what wisdom have they? 


Here the contrast is strongly drawn between that human wisdom, based on 
observation and experience, which was the possession of the early sages and 
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the messages of the prophets who were inspired by a sense of the divine 
presence and command. The fundamental point on which Jeremiah differed 
from the wise men of his day appears to have been in regard to the national 
policy. If so, it indicates that the wise still confined their attention chiefly 
to questions of state. In one important passage in Jeremiah they are 
brought into clear comparison with the other classes of Israel’s teachers. It 
is in connection with the popular attempts to silence Jeremiah. His - 
| ants urge that, if they put him to death, teaching will not peri: hong eet 
| nor counsel fromthe wise; nor the word from the prophet (18"8). As in the days 
‘of Ahithophel, counsel is the peculiar contribution of the wise, and there is no 
evidence that it was concerned with anything except questions of state and 
the practical problems of daily life. 
Their In Ezekiel 75 the same.three.classes. of.teachers-are-again.spoken.of to- 
sug'8" gether,.but-the-term-elders.is substituted for the.wise. The reference.confirms 
tions” \ the conclusion that the pre-exilic.wise.as a rule, like the sages.of Egypt and in 
\tie-soustad-Rowid>uamemen not on of maturity. but-also.of authority in 
the. stater~-Their-position-gave-them-unusual.opportunities.for.studying life 
and.for.developing.intelligent, practical judgment. It also imparted great 
‘weight to their utterances, so that, like the words of Ahithophel, they were 
regarded as of almost equal authority with the divine oracles. The evidence 
} is also cle -of Isaiah and Jeremiah the people frequently fol- 
lowed. the-counsel.of.the.wise, disregarding the-prophetic_ teachings; but be- 
fore~the-sages.could wisely-guide.mankind they-had-to.gain, in the painful 
school_of sorrow,.a.deeper.insight into truth and.the.inspiration_of a nobler 


_moral-purpose. 
Influ- The Babylonian exile cut athwart all of Israel’s life and institutions. 
ence of Among the many changes that it effected was a fundamental transformation 
Babylo- of the aims and methods of the sages. With the destruction of the Hebrew 


exileon /monarchy and national independence, the Political problems, which hitherto 
the wise / had largely engrossed...the..attention_of the w ise, suddenly vanished, As se 
result; they turned their attention fronrthe rulers and powerful leaders of their 


race to the individual, to the common man of the street, and to the children 


who were to be the ancestors of the risin nor 
problem, ——— ee mble, was pene the-cirele.. : bs 
pathy... Thus, the advisers of rulers became the-counsellors’of the needy and 
tempted. Instead of race or class interest, love for mankind became the 
guiding motives for the work of the later sages. The exile and all the woes 
which followed in its train had softened the hearts of these alert, brilliant 
leaders of the Jewish race. Henceforth a strong ethical and religious note 
characterizes all of their teaching. Narrow racial points of view and inter- 
ests disappear. It.is significant that Israel is not-.once-mentioned in the book 
| of Proverbs, It is to man they speak, and especially. to.youth, to men and 

wemen-in-the-making, 
The Henceforth the social and religious teachings of the prophets, which the 
period earlier sages had rejected, were accepted as the foundation upon which they 
pares built. The principles which the earlier prophets had proclaimed to the na- 
tion were by these later teachers interpreted in terms clearly intelligible to 
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themselwes.to.the.details of 
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ael’s history, the Jew- 
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their patient, : g work large e the preservation of 
Israeks aithe during th ibieabeywears -They..indeed...saved..the-soul~of 
Judaism,and prepared it for.the.new.crisis.which,came during the Maccabean 


siruggle...... hey-also- bore-on-the-toreh~of brewlearning; they,.1n 
turn-handed over.to.the.scribes.and-rabbisy-who-from.165,B,C..0n. became the 
chief. teachers.of.the race.Le-the-rabbis-they.imparted.that-profound.inter- 
est_in the individual and. that.emphasis..on..social_and moral values which 
















partially delivered..the work and. writings of these later. teachers from..the 
lighteof ixinaali nial. 
The Jewish wise men or sages were not a caste like the priests, nor did they, Source 


like the prophets, feel a direct, divine call to their work. Keens.sympathetic pel i 


observation and broad.experience.were.theirteachers. Most of them appear ity 
to have been men of mature years when they began to teach. The motive 
which impelled them was their deep interest in the welfare of society and 
especially of the youth with whom they came into contact. 
The. first..six.verses.of,the first, chapter of the book.of.Proverbs.contain a\ Their 
ro bly cle iraims. They were concerned in imparting) “™* 
ormation and wisdom to the ignorant with the end that they might live 
wisely : ightly. They also aimed to develop discretion in the young 
d inexperienc Finally they sought to inspire and direct their intelligent 
iscl at they might increase in learning and be able to understand and 
ise. Theirultimateaim;therefores-was.tg © 
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The wise were primarily teachers rather than preachers. Ordinarily their Places 
disciples appear to have sought them out in their homes or in the temple fey 
courts, where they probably, like the later scribes, were to be found teaching ‘st 


the circle of eager disciples who gathered close about them. Ben Sira has 
given us a vivid picture of the ideal of the pupil in the school of the wise: 
- Stand in the assembly of the elders, 

And whoever is wise, cleave to him, 
Desire to hear every discourse, 
And let not a wise proverb escape you. 
Look for him who is wise and seek him out earnestly, 
And let your foot wear out his threshold (6%4-%5), 

Ordinarily the Hebrew sages appear to have taught their disciples in the 
<epen ose beside the city gates where old and young were gathered together 

to discuss public and private questions. ; 
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Obsta- Sometimes their intense zeal to reach the ignorant and unreceptive led them 


er 7 to adopt the methods of the prophet and address ihe assembled throng: 
path PRO an AS 


Wisdom cries aloud in the streets, 

Raises her voice in the open places. 

On the top of the walls she calls, 

At the entrance of the city gates she says: 
“How long, O ignorant, will you love ignorance, 
And scoffers delight in their scoffing, 

And the stupid hate knowledge ?” (Pr. 120-%), 


Ordinarily the eastern world is highly appreciative of the teachings of its 
sages, but these and many other references in the book of Proverbs indicate 
that the Jewish wise men were often confronted by indifference or contemptu- 
ous disregard for the pearls of wisdom which they cast so freely before their 
disciples. For that reason the first nine chapters of the book of Proverbs are 
devoted to an earnest commendation of the teaching of the wise. They 
- realized that the first essential was to create a receptive attitude in the minds 
of their disciples, and a clear appreciation of the practical value of the wisdom 
which they were striving to inculcate. 


Prine) The dewish sages anticipated many. of the principles which are regarded as 
tinder | fundamental in-modern-education»,.. Their profound teaching: 

ing f Y = 
aie Train up a child in the way he should go, 


work i 


And when he is old he will not depart from it (Pr. 22°), 





lis the basis {.the.modern.religious.edueation-movement. To the parents 
Prey i rusted the education of their children. The sages devoted much of 
‘their time and attention to training parents, that these responsible guardians 
of childhood might be qualified for their task. The earnestness with which 
e wise urged parents not to spare the rod reveals how important they 
eemed that task. The wise appear to have devoted their attention primarily 
9.adolescent.-youth......From.the age of about twelve, the sensible and well- 
nurtured Jewish boy began-to-sit.at.the feet of the sages, who taught: 


. 
i Walk with the wise and you will be wise, 
But he who associates with fools shall smart for it (Pr. 132°), 


ee 
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; Before their disciples they set up the lofty ideal: 
' A wise man is better than a strong man, 
th And a man who has knowledge than he who has strength (Pr. 245), 
Menn- ‘Wisdom represented in the thought-of the sages the goal of all education. 
Sy The word comes from a Semitic. root.which-means-in-the-Assyrian. to know; 
Pere Sand in the Arabic to be jirm, fixed, free. from. defect. In the teaching of the 
wisdom Hebrew wise it represents not only knowledge, but also the power to gain 
knowledge and to use it skilfully and effeetively. Thus in Isaiah 33 and 
Ezekiel 27° the Hebrew word wise describes a man skilled in technical work. 
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In Genesis 413°: 8°, IT Samuel 147, and elsewhere, it describes a man skilled 
in administering public affairs; in IL Samuel 13°, one who is shrewd and 
cunning in dealing with men; while throughout the book of Proverbs it is the 
designation of a man who in all his public and private acts is governed by the 
highest religious and ethical principles. With the wise the mere acquisition 
of knowledge was never an end in itself. They aimed to make men rather 




















pee than human encyclopedias. Their disciples were tested alone by their fruits. 
a) he.sages also taught that God was the supreme, Teacher: The 
: divine 
teacher 
My son, reject not the instruction of Jehovah, 
And do not weary of his reproof; 
For whom he loveth he reproveth, 
Even as a father the son in whom he delights (Pr. 34: ). 
The fear of Jehovah is the beginning of wisdom, 
—_ But fools despise wisdom and instruction (Pr. 1’). 
They were leans earested | in ral that concerned. the well- 
being and development of the individual; but education which was not truly 
glee eit in a Bets hig no value nor attraction. 
he Jey Se aimed. in th e book of Proverbs, . hold..up..before..their The 
7a nn ne feaniaatesaia s-not..an..impossible, then as 
i hat they ] rtrayed,.but.a.manofred blood and pr. 
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fi fatth in. God and by the God and by “the des ire. tobe Joyal in every. thought.and.act.to.his 
1¢ abi riend, The abidin is his which .comes.through.living, a 
ife, "he portrait-is-well -worthy..of careful_study..and 





thoughtful imitation 
ipa ascii sages were, the pioneers who, prepared the 
ras for, the. the. 9 rement. -Jesus.-recognized...t .this 
when __ imse SAS UPI ig BREAD 


hia @ (Mt. 12%). Also, coi to the charge tbat. he mingled freely.with 
ours ~Ket-wisdom.is.vindicated by. her. deeds.(Lk. 7). 
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in€ HISTORY OF THE WISDOM WRITINGS 


Jesus” N There are many indications that Jesus was a close and appreciative-student 

eee as (P saaerammaneeaiows anes ‘His interest,like that_of the. sages, 

ue ‘centred not.in the nation,-nor in certain classes, but. in the individuals His 

ings of aims.and_those.of the Jewish wise.men.were practically identical.....At.many 

wise | points. the great.Teacher. reiterated or emphasized.the. principles alreadylaid 
down.-by..these..ecarlier~ teachers (ch y-6--Goy-Mt..5% and-Pr.-3%)> His teaching 
that whoever shall give a cup of water to one of these little ones in the name of a 
disciple shall in no wise lose his reward (Mt. 10*) i is but a more personal and 
vivid declaration of the great truth embodied in Proverbs 191”: 


He who has pity on the poor lends to Jehovah, 
And his good deed will he repay him. 


Jesus taught in Matthew 6 and elsewhere the filial attitude of trust ex- 
pressed in the noble Proverb (16°): 


Commit your works unto Jehovah, 
And your purposes shall be established. 


Many.-of-Jesus*figures-of.speech are taken from the lips. of the earlier wise. 
Thus, for example, his figure of the way (Mt. 713+ 14) constantly rr recurs in the 
book of Proverbs (¢. g., 45, 678%, #4, 98), The germinal ideas and figures 
that appear in many of Jesus’ familiar parables are found in Proverbs. Thus, 
for example, the parable of the two houses, the one built on the sand and the 
other on the rock, is suggested by Proverbs 10? (cf. 12”): 


When the whirlwind passes the wicked is no more, 
But the righteous i is an everlasting foundation. 


The | The epistle. oe ta -been.called.the.Christian book of Proverbs, 
tian  It_is not_an_epistle, but-aeloosely~conneeted«collection” of wise-maxims in- 


book of spied by the principles that.Jesus.proclaimed and the spirit_of love and 
Ee demoqenagcthat heated 1 into his followers. 
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THE LITERARY ACTIVITY OF ISRAEL’S WISE MEN 
OR SAGES 


sIsnann's wise men or sages were primarily teacharsandenatamniters. | Tn 
the earlier days they apparently depended wholly upon ogal instruction and 


aimed to impress their teachings directly upon the vnindsof thesedisciples. 
To this end they put these teachings in such compact literary moulds that 
they could be easily treasured in the memory. They also had in mind the 
immediate needs of the ignorant and inexperienced with whom they came 
into personal contact. It i ive 
Seda tha =f : : : : 










related to the Greek-derived word parable which describes the presentation 
of a thought by means of an illustration or story. Like Nimrod a mighty 
hunter before the Lord (Gen. 10%) is perhaps the oldest fragment of wisdom 
literature in the Old Testament. Proverbs 25% contains a characteristic 
proverb that is the outgrowth of the tendency to present an important truth 


in terms of common physical experience: 


As cold water to a thirsty man, 


\y pete os Se ve good news from a far country. 
a siteiteeets pesliaamsiaaine ee ectae 2 oan a a 





* to a constant process of attrition, which in time wore away all needless words 
and tended to give it a compact, epigrammatic form. This process is illus- 
trated in the case of certain proverbs which have been preserved both in 
their older, more verbose, and in their later, more concise form. ‘The older 
Hebrew literature contains a few examples of the one-line proverb, as for 
example the proverb of the ancients, which David quotes in I Samuel 24); 
From the wicked comes forth wickedness. But allofthe-proxerbs.dound-in, the 
wisdom books of 1Geck m. Poetry was the 
most natural medium for conveying thought among all primitive peoples. 
Rhythm of sound or thought is ever an efficient aid tothe memory. Further- 


13 


Early 

wisdom 
oral not 
written 


Com- 
parison 
earliest 
literary 
form 
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growth 
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HISTORY OF THE WISDOM WRITINGS 


more, the presentation of the practical teaching in dual form tended to em- 
phasize god apake clear. the thought, 
The : 





A peat of chains like the ONAN 7 nor, among 7 ths 
prophets? clearly go back to some historic incident (cf. I Sam. 10!°? and 
1914), Some were probably first presented in the form of riddles. Thus, 
for example, Proverbs 1674 may well have been suggested by the question, 
What is as sweet as honey? and its answer, Pleasant discourse, for it is sweet to 
the soul and medicine to the bones. Proverbs 221, with its emphasis on the 
value of a good name, may go back to the question, What is worth more than 
riches? Similarly the question, What is like seizing a dog by the ears? may 
originally have introduced the answer, M eddling with a quarrel not your own. 

} The. great majority, Domsver eed the the maxims in the book of ws, clearly 





proverbs the ieee aes the cont of aoe ot ahaa epee 2 teachers: 





My son, if you are wise I shall be glad, 

I shall rejoice when you speak right things. 

Buy the truth and sell it not, 

Wisdom, instruction, and understanding (23'*: %), 





Use of The sages knew the value of presenting their tea hings in a striking, thought- 
paradox DTOvO. ing form, Like Jess they appreciated the value of the paradox. 
Thus in Proverbs 264: > they developed the paradox by putting two proverbs 
together. Each contained a valuable teaching, and yet, when placed side by 
side, they seem to present a direct contradiction. The reader in explaining 


this seeming contradiction would inevitably have fixed in his mind the truth 
conveyed by each: 


Answer not a fool according to his folly, 
Lest you also become like him. 

Answer a fool according to his folly, 
Lest he be wise in his own conceit. 


Gnomic Notwithstanding the limitations of the gnomic type of literature, thet wise 
succeeded in discussing the important questions in which they were interested 
with remarkable thoroughness. ‘They accomplished this end by putting side 
by. side provenns dealing with the same theme. Each-verse-orcouplet_is_a 


essays 





~ WOES... 
)» In Proverbs 31°“! the characteristics of the efficient house- 
wife are set forth in a beautiful, alphabetical poem. In the same way in the 
opening chapters of the book of Proverbs the value of wisdom is proclaimed 
in a series 2 waa eat ie ened gnomic essays. 


Thenex 





LITERARY ACTIVITY OF ISRAEL’S WISE MEN 


of the thought is set forth in proverbial form, the author refuses to be bound 
down by the proverb unit. Philosophical. essay_or homily..perhaps best 


describes this product.of late. Jewish wisdom. , 

ne minating liters product of the wise.is.the.beok of ob./ He e the 
gnomic unit used is combined. in oh..9.. macste wg ha he. proftoundest 
and*“most diticult problems of human. philosophy...a e treated with amazing 
horoughness. _ DifferenbmSPeCakersnALCmiDILODUCedntOnnSE forth. the ti any 
different interpretations..of.themzreblem.of.innecent, suffering pn Che whole is 
sulfus ers i i eatest, lyri 













ection..of.the book is found in| 10-22,» It bears the superscription, These 
are ‘the Proverbs of ‘Solomon... They deal with the social evils denounced by 
prophets like Amos and Isaiah. apace 

Many references to a king, who is thought of as a native ruler, imply that 
certain, if not a majority, of these proverbs come from a period before the 
Babylonian exile while the Jews were still ruled by men of their own race. 
The absence of any reference to the exile confirms that impression. On the 
other hand, the absence of any allusions to idolatry and the presence of a class 
of scoffers suggest that many of them come from after the exile and that the 
collection as a whole was not made before the latter part of the Persian or the 
early part of the k period. 

The appendices in 2217-24* are not attributed to Solomon, but to the..wise 
men as Relags. "The titeteice is that they come from a later period than the 
preceding collection. The term proverb of Solomon (cf. psalm of David) ap- 
parently describes a proverb which came from an early period, and was there- 
fore attributed by popular belief to the early Hebrew ruler who was famous 
for his wisdom. The,expansion-of-this»t adition,.1s..ulustrated by..the.dact 

erscription.appended to the Proverbs (1!) the.entire-book 
clomon, even though, this testimony. is belied 
ect. state th 












Fents of th bc nselyes,and.by,the.direct.statement.of.the 
ions found j 2917-9454 contain 
el abeclesdansaalladiioneniti inoue: 


‘New light upon the origin of certain biblical proverbs, and especially those 
in 2217-24, has come from the ruins of ancient Egypt. In 1923'Sir Wallis 
Budge published in the Second Series of Egyptian Hieratic Papyri an Egyp- 
tian wisdom book, entitled, The Teaching of Amenemope, which may be dated 
about 1000 B.C. It is divided into thirty chapters and consists of popular 
proverbs. From a writing-tablet preserved in the Turin Museum we know 
that it was used as a text-book in the Egyptian schools twenty-five hundred 


Its date 


Divi- 
sions 
and au- 
thorship 


Egyp- 
tian 
origin of 
certain 
proverbs 


years ago. The most interesting fact, however, is that nipgof.these.proverbs 
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ra be i og 
probably made by a Jew ure 
“ok , ieaiand Be Pema 


drew. freely ti Oliee.. ta uUnOUS WUSdom 0 GU Pt 












Chap- The : are found in cha 25-99, The super- 
eee seri tion states that these seccrt were transcribed by the scribes of Heze- 


kiah,) king of Judah, but they still bear the traditional title, Proverbs of 
Solomon. The word meaning to transcribe is found only in late Hebrew. 
Its presence implies that the superscription is not earlier than the Greek 
period. The rulers who figure in these proverbs are oppressors rather than 
champions of the people, suggesting Persian or Greek, rather than Jewish, 
potentates. The literary form of these proverbs is also more complex than 
the simple couplets found in the first large collection (10 22"). The earlier 
part of the Greek period is probably the historical background of most of 








them r 
Later To,this.collection or collections were added _i alates the preface con- 
ane tained in 2-6 the elabe eT: malaga 1 ee O18 q : bi ng. SE yo IRS Enally 

thelong appendicestin -hapters.30.and 31. "The corrupt city life reflected i in 


the prologue and the philosophical proverbs and Aramaisms that appear in the 
appendices indicate that they all probably come from the latter part of the 
wise Berled, eu ebay is SU vee and Sein 


Sum- 
mary 





PRR RSTS Te B.C 
It represents not the work of one, afr: probably a score at least, if not 
hundred or more different writers. It is the great storehouse of Israel’s 

| practical wisdom, but like the Koran and many other products of oriental 
thought, its contents must be classified before they can be successfully studied 
and utilized by modern western students. 
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THE HISTORY AND POINT OF VIEW OF THE BOOK OF 
ECCLESIASTES 


: ONES. to.Ecclesiastes.is.akin Its 
brilliant,.oriental sunset Share. 
into~a t sage. Teachings which 
have seemed Leone ey ae established suddenly become vague and un- 
certain. Dark doub nd.an.atmosphere of pessimism confront.the.reac 
on eve side he problem ahi bh haunt. the pag ofr m3 Mesnait 


. 
an De imal 3 ON ha neln.o. presen teac.io 





sensation in pasting from the book of P 





SCHnOD ED DAE LD Ghote 
: : 


j 
g 









consideration. 
8 a i adic aia on.English The 
lite: an Ecclesiastes. The French scholar B p de- tion of 


a - a 
clared that it was the most charming book ever written by a Jew. Itsfas- book 


cination lies in part ip-the vers.fact-that.it-belongs-te-that ieraluee-e1 pessi- 






mi mand i S 2 AT rO es-of 
sore Ae all it ass bare the tragedy of a ian soul nillumin vy) 
.insightnor warmed, b fish service. The author also ta a 


rectal epigrammatic manner of presenting his conclusions, which goes far 
to explain why his teachings have been more widely quoted than those of 
an any end bela Tisisioens: er 





theme 







€ problem of what is of yalue in human e even rises to the con- 
sidera ion of the ever-recurring Bee of w ether life itself is is really worth 
iS pessimis sis: : All is vanity. 





e bo ok of Beclesiastes was the ast, to find a place 4Date 
inthe Old Testament.canon. —+1 ing tactis. that it was included at 
all. It is known that Antiochus thé Gace meee bine of Syria when only 
seven, and in 198 B.c. aksnted Palestine from Ptolemy V. If these identifi- 


cations are ii s over this 
e 9 OueAmbi C as a definite date for 
eh eRe: 





ff 
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ie 
r 






The his- \ econd Century.B.C. was 


on the darkest and most corrupt period i : m0) vob the Jews oLbalestine 
ground _/" Their hometanad was the bone of contention ais were the rival rulers of Egypt 
and Syria. ess and_licentiousness were regnant in the court of 
Egypt, and the favorites of irresponsible despots preyed on the people of 
' Palestine. Jewish tax-collectors, like Joseph the son of Tobias, fattened 
upon their fellow countrymen and made their profession loathsome to the 


Jews. It was a.selfish, sordid.age, and the-helpless Jews of Palestine saw 
[eck the. corrupt.and~ seamy~side-of. Hellenistic. eivilization. Thi 


back s-of.the.original author of f Ecclesiastes. 


It also goes far to explain the| hopeless pessimism\that 
that.come from his pen. 

The personality | of the author of Ecclesiastes is clearly Rie. in his 

een He either bore the RAME.< or gsoumed the Lit e Kc ‘ emord 

rogeth ~or-addresses-&-pop assembly Wastever 

Bx his faults, Koheleth was aie franks Snhia navelations of bia inner 

,tivals..the.modern«realists.; It is the frankness of old age, 

which has left behind all the pretenses-ind ideals of youthful years. His 


description of the faili brilli sages 
in the world’s literature a Titten.only.by_one who was 
, ess) It is the philosop ph y af 
een icieeht 


itl oe is > Th for be peck Sie ee soe in Sserrey epigrams. 





















His _ It is evident from 2'-8 that.he t.wealth.and ad used ik Shroughout 
experi- | 117 S“Prmassbiee ars aes pees i pa as ; , posi 3 
ences I LOY us | SON: “ : : evans 

Xperience imitations.of .moneyeouFle had learned that the satiety of the 





rich does not let him a G2), Also that the eye is never satisfied with riches 

(48), Posgent vel os selfish seat had won for him no friends. Even his 

‘domestic ears J : wbragedy. varied 

i nad foun i a5). Sadly he ex- 

{ pe I found Ran more bitter than death—a woman whose heart is snares 

if and nets and her hands are feiters (78). Possibly the sequel is a part of his philo- 

| sophical autobiography, Whoever pleases God shall escape her; but the sinner 

| shall be taken by her, or it may be the sarcastic addition of a later sage. In 
any case, it is probably a true reflection of Koheleth’s experience. — 


Boheleld tells Rie reservation or.apology at his selfish pur Bu a 


bi Spite se TIP AT md ath ms, 28), r ae it is _ nes 
t| _ admirable character that is here revealed, but it 18 consistent and a typical 
* product of the corrupt, materialistic third century before Christ. 












His | ay Ecclesiastes is the most dramatic, as well as the Saldest, book in the Bible. 
writing (| Koheleth, with one foot in the grave and with his physica. energies flickering 


‘like a vento wick. writes, even though a j ee is ple that 
he maypass ON...LO b.the-results-efhis : ative 







HISTORY OF THE BOOK OF ECCLESIASTES 





ost 0 estament books are shot through with a strongly per- Literary 
sonal ee This lyrical quality isa, -lardeebapiniiatbcis charm. Pre- 2% ¢ 
eminently is this true of Ecclesiastes. . eieepeeeteniige, In a series of aoe 
loosely connected essays, Koheleth gives the results of his own personal ob- 
servation and experience. Some of the brilliant proverbs, with which his 
writings are freely interspersed, are of his own coinage; others were evidently 
gleaned ae the storehouse of the wise. The style passes easily from prose 
to poetry. | the brilliant. poem descriptive 
of j 9-198, Tn a series of vivid pictures he portrays the 
gradual disintegration of man’s material habitation until at last comes the 
final collapse and the oriental mourners go up and down the street, raising 
their shrill cries of lamentation. 
Koheleth’s thought is cast in Jewish moulds, and yet he breaks away from Kohe- 
PERy of ag eid Ae Beit of view Re apg aes, His.approach to.thewprob- Henle 
> ein whi a live: God and 


of the 
universe 












Jer o: of ae angers Fe ial paca Tae Coin je 
But ‘to his “aged, wearied eyes, these laws and_the.tireless, 
pine al. Joy. and. sonfidence. ee ee 

x] en 







(14-4, 31-1, 85 A 


mn ed action of natura. 
e does not Li 













“Torces, 
1 God’s : 


inning es the end as rk that God 18 rae 
van.life 2 aniZed'S6 as"he ‘view Te. ast 
ie Men ae a tl stint sarenniem Anowledge,.-honor,.and 
h in thee = esi 












sat # os Pes be- 
sonal lmimortal pertonal 
anne conservatives, the Sadducees, who held with their forefathers that ae 


here was no joyous life or development beyond the grave. For the fate of 
man and of beasts is the same: as the one dies, so the other dies—all go to one 
place; all are from the dust and all return to dust (3'%: °), Having no appre- 
ciation of the sacredness or possibilities of human personality, Koheleth deems 
the dead, who know absolutely nothing, happier than those involved in the tur- 
moil of life (42). It was to present a far different and nobler view that the 
og the re ete ths Lidissnis of Solomon, was written. 

ike ¢} tional..p: sty, Koheleth.seems.to.take.a,certain, grim 
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Grudgingly he admits, however, 


wor (( 
whi ie . . * . 
UT : ay. MNowhere-does._he recommend dissipation, for in 
théendeit.destroys.rather.than.adds.toa-mens-pleasure. Evidently he was 
influenced by the inherited pore as well as the religion of = race. The 
4 ASS pleasures of i ? arried life arey 


Cer delight i in 











joy ote drink your ‘ wine Barg9 a ieee om cB God tak eunrayy approved your 
doing so. Let your garments be always white, and let not your head lack oil. 
Engoy life with the woman whom you love all the days of the vain life which God 
gives you under the sun, for it is your portion in life and the reward of your toil 
under the sun (97-9). 
Sources Earlier interpreters of Ecclesiastes traced many of its ideas to the influence 
fine of the Stoic and Epicurean schools of Greek thought. There may have been 
philoso- such indirect influences, for Palestine in the use ges B.C. was saturated 
phy ae . 
with Hellenic culture; but it is.ewider -ohe was 
fluenced by the older pe foni n philosophy-tre beth bese 
schoots~drew “than their ideas. The ace arellel a to Escdltinee is 
ylonian Gilgamesh Epic, which may be dated about 
2000 B.c. It is addressed to the national hero: 


Tabeeeee 
: 
a 
Bi 
ey 













O Gilgamesh, fill indeed your belly, 

Day and night be joyful, 

Daily ordain gladness, 

Day and night rage and make merry, 

Let your garments be bright, 

Purify your head, bathe with water, 

Desire your children which your hand possesses, 
Enjoy a wife in your bosom, 

Peaceably do your work (cf. Barton, Eccles. 39, 40) 







e 
later, 
revision 











of Ee- J ng sland ellnan eos nits present form confirms this conclu- 
siastes #} SiQn, Certa n.catlicr interpreters regarded it as the. record of ap. ar ent dis- 


J 





asuss in life sunilar to, 






bs. debates, be ween the 
rue,...but thes is no evi- 





' fourth a ibe eee book. records.these. a ometimes.it is.only_aline 

denying-p atblank..one.o Kaheleth’s extreme asser ions metimes i 
' in the.fo ale..poems describing the value of tha at wisdom 
Koheleth rejected_as_o DLY...OL..secondary value (cf. 7 a 2 9-10, 105-15), 
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The words of the wise spoken quietly 

Are more effective than the loud cry of an arch-fool! 
Wisdom is better than weapons, 

But one sinner destroys much good. 

A dead fly corrupts the perfumer’s ointment, 

So a little folly destroys precious wisdom (917-101). 





antayese 


the book of E esiastes Sore it ead ee ued ms the ends of later sages 
and Pharisees (cf. Barton, Eccles. 53-56); but to the contributions of these 
more orthodox critics it doubtless largely owes its place in the Old Testament 







hese later conueds and exhortations: are obvious. The. 
‘ religious 
S C value of 
Eccle- 
siastes 


above the level o 
book. Lacking 3 hy SCADLY: ese. 
hyman character an teens aticaaebenwasnaa ormall¥ekeeedN 
dete ing his own faults 1 nea mate in othe 

Ecclesiastes enab es us to ook into the souls of thousands of our fellow men. 
It also gives us a Xi} eof the consequences of “ne free rein to 
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IV 
BEN SIRA’S GUIDE-BOOK TO RIGHT LIVING 
ra 
i me,* thé lon 
title $B ye crest ' the. wis Re ME = 
| sage, Ben“Sira- mumonly.known.asweolesiasticus? This name comes 
| 4 fromthe old Latin Bible and was used by Jerome in his Latin version. The 
_ title indicates that it was regarded by the early church as especially adapted 
to use for instruction in conduct. Indeed, its use in the ecclesia or church 
gave it this distinctive title. In most Greek manuscripts it is designated as, 


The Wisdom of Jesus the Son of Sirach. This title is probably an expansion 
of the original Hebrew designation, The Wisdom of Jeshua Ben Sira. 





est and in 











Its place in and Greek Bibles Ecclesiastici enjoyed eqvat-euthority with 
=u th SStanren book ime LOS his 2.CRndd e homan 





e- 
siasti i ing. In the canon of the Old 
Testament, agreed upon by the Jews of Palestine about 90 A.D., Ecclesiasticus 
was not included. This exclusion was probably due to the fact that the 
name of the author and his relatively late date were known to those who 
formed the Old Testament canon. Unlike Ecclesiastes and Proverbs, it was 
not by implication or tradition connected with the revered name of Solomon. 
Until the beginning of the last century, in common with the other books of 
the Old Testament apocrypha, it was published in the family editions of the 
English Bible. e exclusi ks 4 Pro 

d Was no 












Date Ecclesiasticus, or as it is known from its Hebrew title, Ben Sira,.i 


itayis.one_of 
th finitely. In the prologue to the 
Greek version, its translator describes himself as the grandson of Jesus, the 


son of Sirach. He states that he went to Egypt in the thirty-eighth year of 
King Euergetes. From contemporary writers we know that this ruler be- 
came king in 170 3.c., which fixes the date of the translator in 182 B.c. His 
grandfather must, therefore, have lived some time during the early part of 
the second century z.c. In 501 Ben Sira describes in enthusiastic terms the 
activities of the high priest Simon the son of Onias. References in the 
writings of the church historian Eusebius leave little doubt that this Simon 
lived between 200 and 175 B.c. Allusions to the prevalent Greek culture 
' and the absence of any references to the Maccabean uprising which began in 
* See Preface for the reasons for omitting Ben Sira, ‘ 
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169 3.c. confirm the evidence that Ben-Sira lived-anducrote-betmcen,,200 ) 
e historical and religious background is very similar to that of Ecclesi- The 


astes. References in-Bon-Sira- indicate that-theauthor wasfamiliar with the Cal sit. 
writings.of Koheleth. Strong currents of Hellenic and Hebrew thought were “ation 
mingling and reacting in Palestine, as well as in the larger Greek world. 
Attracted by the allurements of Greek culture, many Jews were proving 
faithless to the religion of their fathers. Tt was.a.period.when~itWas..cSRe- 


ch cbhar OVv.9 oa the.ice we 8 


[ casaneot few dovinkauslass ofthe age hnausosde He speaks ap- 
preciatively of banquets and has no words of denunciation for the Greek types 
of philosophy which were current in Jerusalem, as well as in Alexandria. If 
he had lived in Athens or at the centres of Greek culture throughout south- 
western Asia, he would probably, like Paul, have been found at times among 
the eager youth that thronged the lecture rooms of the Greek philosophers. 

In Ben Sira the vague, composite picture of the Jewish sage becomes clear Ben 
and pulsating with life. He-is-the-calyJewish.sage of the olden. days whose pire ie 

we KNOW His.wen 3 ayryathasions.d is, W iti gs j ica e.that 



















Hate not laborious work 
Neither agriculture that the Most High hath ordained. 


At the same time he_speaks rather-paizonisingly.of manual laborers. They 
are important, but far below the scribes in influence and significance: 


These are deft with their hands, 

And each is wise in his handiwork. 

But they are not inquired of in public council, 

And in the assembly they enjoy no patronage (38°! *). 


Ben Sira lived at a period when the Jewish wise men were becoming His . 
scribes. They still retained the broad interests and points of view of the "*™'" 
earlier sages. It was not until the beginning of the Christian era that the 
scribes focussed their attention largely upon the questions of the law. In 
391-11 Ben Sira has given a vivid picture of the scribe of his day. Incidentally 
he has probably painted a clear picture of himself. The portrait is well 
worthy of careful consideration: 


‘He searches out the wisdom of all the ancients, 
And is occupied in prophecies. 

, He preserves the discourses of men of renown, 
And enters into the subtleties of parables. 
He seeks out the hidden meaning of proverbs, 
And is familiar with the dark things of parables. 
He serves among great men, 
And appears before a ruler. 
He travels in the land of alien nations, 
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And has tried both good and evil things among men. 
He eagerly turns to the Lord who made him, 

And before the Most High he makes supplication, 
And opens his mouth in prayer, 

And makes supplication for his sin. 

If the Great Lord will, 

He will be filled with the spirit of understanding. 

He himself pours forth words of wisdom, 

And gives thanks to the Lord in prayer. 

He himself directs his counsel and knowledge, 

And in their secrets he meditates. 

He himself sets forth wise instruction, 

And glories in the law of the covenant of the Lord. 
Many praise his understanding, 

Never shall it be blotted out. 

His memorial shall not cease, 

And his name shall live from generation to generation. 







From chance references.in_his.writings, it i ible e in outline Ben 
: j ossibly i in the closing chapter allowance 
mist be reads re the fond eaten of old age, and yet the passage (5118-17) 
gives a vivid picture of this ancient teacher: 


When I was yet young, 

Before I travelled abroad, 

I desired and sought out wisdom. 

In my youth I made supplication in prayer; 

And I will seek her out even to the end. 

My foot trod in her footsteps, 

From my youth I learned wisdom. 

I bowed down mine ear a little and received her, 
And much knowledge did I find. 

Her yoke was joyous to me, 


And to my teacher do I offer thanks. 





li 


knew-well the-walue_of-trained insight and experience. In 3419-1 he states 


that 


He who has had no experience knows little, 
But he who has travelled multiplies his skill. 
In my travels have I seen much, 

And many things have befallen me; 

Often I was in mortal danger, 

But was saved thanks to these things. 
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Here we have a character who reminds us in some ways of the energetic, 
cosmopolitan Paul, who especially attracted the young because of his various 
adventures and achievements, as well as through his glowing words and 
warm sympathy. 

Ben Sira-also-dresmuchfsom the carlicr teachers of is-race- In the Sources 
prologue to his book, he is aptly described by his grandson as “a lover of oe 
learning.” He freely acknowledges his debt to the earlier teachers of his race: 


I, indeed, came last of all, 

As one who gleans after the grape-gatherers. 
By the blessing of God I made progress, 

And, as a grape-gatherer, filled my winepress. 
Consider that I labored not for myself alone, 
But for all those who seek instruction (33! 1”), 


eri . His voice was undoubtedly heard As a 
in the public assemblies. In 33° he declares: bast 


Hearken unto me, you great ones of the people, 
And you rulers of the congregation, give ear to me. 


At times_he taught privatelyas.well.as-publiely : 


Hearken, my son, and receive my judgments, 
And refuse not my counsel (6%). 

















of In 51%) % he speaks of his house of instruction. 
Like a Greek philosopher, he extends an invitation to youth to become regular 
attendants on his lectures: 


Turn in to me, you who are unlearned, 
And lodge in my house of instruction. 
No longer will you lack all these things, 
And your souls be so sore athirst. 


His exhortations to his pupils reveal the man: 


Hearken to my teachings, though you be but a few, 
And much silver and gold will you acquire thereby. 

Let me delight in my circle of hearers, 

‘And may you not be ashamed to sing my praise. 

Work your works before the end comes, 

And God will give you your reward in due time (5178). 






' mob 
reward,.. In the light of modern oriental custom, it is easy to picture the scene: 
crosslegged on the floor or on a low divan sits the venerable sage. About him 
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in a semicircle on the floor are his disciples, intently listening as he pours out 
the result of his study, observation, and experience. The earnest spirit of 
the teacher permeates the ancient classroom. Ample opportunity was 
doubtless given for questions and answers, for Ben Sira’s aim was not merely 
to la but to aries Bis disciples. 














Bis rg : | a1ye oT - he 
panes of aut heed ‘bs. He touches upon most of ie Coe with 
ah they deal, hd his Sotel aeiout are usually in full harmony with theirs. 
He aimed to give instruction upon all the varied problems of life. He was 
greatly interested in the homely, every-day relationships in the family, in 
| business, and in the closer contacts between man and man. He even goes 
i so far as to lay down the rules of courtesy and to instruct his disciples how 
_ they should behave at the table and treat their Soe In many. respects he 
reminds aga! ey 10re..deeply..religi 
ease cave rR ainG, pom e ares 
The beginning of the fear of the Lord is to love him, 
And the beginning of faith is to cleave to him. 
Out of the depths of his own religious experience he exclaims: 
Strive for the right, even to death, 
And ie Lord will fight for you. 
Ben, Ben Sira was an excee¢ ikeen.and ife. 
Satoh of In the Syriac version of 19° he ape 
humor 


A man’s attire proclaims his occupation, 
But his gait shows what he is. 


Possibly he drew from his own experience when he declared in 26": 
A silent woman is a gift from the Lord! 


Equally appealing to universal human experience is the proverb (found only 
in the Greek): 







e who sins against his Maker, 
Let him fall into the hands of his physician! 






e following proverb illustrates the result of his observation (272): 


As a nail sticks fast between the joinings of stones, 
So sin thrusts itself in between buying and selling. 


The Twenty centuries have not materially transformed human nature nor industry. 
folly of é 
the fool Like all the sages, Ben-Sira-has-mueh-te-sayx-about foals, and he was eager 
to deliver them from their foolishness by making them laugh at their own 
folly: 
Have you heard anything? Let it die with you; 
Be of good courage, it will not burst you! 
A fool travails because of a word, 
Even as a woman travails because of a child. 
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Possibly wise Ben Sira knew by experience the truth of the following epi- 
gram (20!8): 

A slip on the pavement is better than a slip of the tongue, 

Thus the fall of the wicked comes swiftly. 


True, indeed, is his statement (21): 


The heart of fools is in their mouth, 
But the mouth of the wise is in their heart. 


Keen is the irony in the following proverb and yet deserved (22%) ; 


Mourn for the dead, for his light has failed, 

- But mourn for a fool, for understanding has failed him. 
Weep gently for the dead, for he has found rest, 
But the life of a fool is worse than death. 


Sira’s li icwhi In the pro- The 
logue to the Greek translation, his grandson tells us that it was written first ese 
in Hebrew and that he later translated it into the Greek. Until the closing ibe 
years of the last century, the original Hebrew version was practically unknown 
to western scholars. Then through the work of Professor Schechter and 
other Jewish scholars who ransacked the Genizah, or refuse heap, in con- 
nection with one of the Cairo synagogues, where soiled or torn manuscripts 
were stored away, Hebrew fragments of the book of Ben Sira were discovered. 

Most of these come from about the eleventh Christian century and are of Style 
differing values. They richly supplement our present Greek texts and give 
us very definite knowledge of Ben Sira’s ability as a Hebrew scholar. Few, 
if any, of the later Jews were masters of such a classical Hebrew style. These 
Hebrew fragments represent fully two-thirds of the original book and are of 


great value in reconstructing the original Hebrew text. 
s.the sbrew.classic.that.bas.not.been Strue- 


ture 







1171.0 f OD wal D 







s. Not only the contents but the present order is apparently due 

from beginning to end to Ben Sira himself. The book falls naturally into five 
general divisions. Like the canonical book of Proverbs, the first four are 
introduced by hymns in praise of wisdom. The first collection (1-16) deals 
with religion and ethics. It is introduced by a discussion of the origin of 
wisdom in 1!°, ‘The second collection is found in 164-2338, It is introduced 
by an essay on wisdom as revealed in the work of creation (16%). This 
essay is based on Proverbs 8. The second collection deals with the same 
general themes as the first collection. ‘The third section is found in 241-3315, 
It begins with a long poem in praise of wisdom (24). The rest of the section 
deals with a variety of practical problems paralleling in part the themes dis- 
cussed in the first two collections. The third collection is found in 33%°43%, 
It contains a group of longer essays dealing with such subjects as the treat- 
ment of servants, dreams, and sacrifices. 

The contents and general character of these first four sections suggest that Growth 
they represent successive stages in the teaching activity of Ben Sira. They 
Q7 
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correspond to the notes of the ordinary university professor. In some cases 
it is possible to detect the progress in Ben Sira’s thought. . The last_group, 
with its longer essays, reveals perhaps the maturity of advancing years; while 
the opening sections with their terse, epigrammatic proverbs are suggestive of 
the intenseness and zeal of youth. The fifth section is found in 44-50%. It 
consists of a description of the men in Israel’s history who by their devoted 
services have promoted the cause of religion and morals. 

The conclusion of the book is an appendix (51) beginning with a hymn of 
thanksgiving (51!-) and concluding with a poem embodying many of Ben 
Sira’s ee Ap eTicnces: 





perso. i In nature he found proofs at every turn of the existence, 
not of a cruel tyrant, but of a divine Friend without whose knowledge not even 
a sparrow falls to the ground. In one deeply emotional passage he addresses 
God as Lord, Father, and Master of my life. In chapter 3919? Ben Sira gives a 
vivid picture of his conception of God and his relation to man: 


The works of all flesh are before him, 

And there is nothing hid from before his eyes. 

From everlasting to everlasting he beholdeth, 
Therefore there is no limit to his power to deliver, 
And there is nothing small nor petty with him, 

There is nothing too wonderful nor too hard for him. 
None may say: “Why is this?” 

For everything is selected for its purpose. 

His blessing overflows like the Nile, 

And he saturates the world like the river of Egypt. 


In the thirty-third verse of the same chapter he exclaims: 


The works of God are all good. 
They supply every need in its season. . 


In 4426 he adds: 


Bodily health and strength lift up the heart, 
But better than both is the fear of God. 

In the fear of the Lord there is no want, 

And with him there is no need to seek other help. 


The phrase, fear of Jehovah, here as elsewhere in Jewish literature, Tepresents 
that rare religion of heart and life which the sages sought to inspire in their 
disciples. As with Jesus of Nazareth, Bén Sira’s ethics were grounded in a his 
deep religious faith. 
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relation 
to man 





As a drop of water from the sea or as a grain of sand, 
So are man’s few years in the eternal day. 
Therefore the Lord is longsuffering toward them, 
And poureth out his mercy upon them. 

He seeeth and knoweth that their end is evil, 
Therefore he doth increase his forgiveness. 

Man shows mercy toward his neighbor, 

But the Lord is merciful toward all mankind, 
Reproving, chastening, and teaching, 

And bringing back as a shepherd his flock. 

He hath mercy upon those who accept discipline, 
And diligently seek to know his judgments. 


Like all the wisdom teachers of his race, BenSia.stoutly insisted.on.man’s Man's 
epee 


freedom of will. In his thought God is ready to co-operate, but every man ASlerctien 
responsible for his own acts. This teaching is clearly presented in 15-7; 


If you desire you can keep the commandment, 
And it is wisdom to do his good pleasure. 
Poured out before you are fire and water, 
Stretch out your hand to whichever you desire. 
Life and death are before man, 

That which he desires shall be given him. 


In verses 19, 20 he adds: 
The eyes of God behold his works, 
And he knoweth man’s every deed. 


He commandeth no man to sin, 
Nor giveth his strength to men of lies. 


Not only did Ben Sira regard each man as responsible for all his acts, but.he 
also believ. t 30) ; 


Water quenches flaming fire, 
So almsgiving atones for sin. 
He who does a favor, it meets him on his way, 


And when he falls, he shall find support. 


TB) J L : ira’s Hiieck 
optim eT sniandheroic. The cold TaniertAlity Ofeueet toca 


fame, Oraterten ; ern oacn it did not eaten him. In 41”: "he exclaims: 939- 





sona! 
Be in fear for your name, for that abides longer for you pee 
Than thousands of precious treasures. 
Life’s goods last for limited days, 
But the reward of a name for days without number. 


29 


Man’s 
attitude 
toward 
God 


HISTORY OF THE WISDOM WRITINGS 


Ben Sira apparently shared the rather indefinite and unsatisfying conception 
of life beyond the grave that is so brilliantly pictured in the third chapter of 
Job, for he declares (22"): 


Weep gently for the dead, 
For he has found rest. 






cubtet of de 1-4). 


Ah! Death, how bitter is the remembrance of thee 
To him who lives at peace in his family circle, 
To him who is at ease and altogether prosperous, 
And still has strength to enjoy luxury. 


Hail! Death, how welcome is thy decree 

To a luckless man and to him who lacks strength, 
Who stumbles and trips at everything 

Who is broken and has lost hope! 


Fear not death, it is your destiny, 

Remember that generations past and future share it with you. 

This is the portion of all flesh from God, 

How can you reject the decree of the Most High? 

Whether you live a thousand, or a hundred, or ten years, 
In Sheol there are no reproaches regarding life. 


Ben Sira’s Bee was = ee sincerest type, since ‘Ae looked for no future 
rewards. Be his : 3 easons for that deep 
loya The second 
chapter of his writings contains in many ways one of the noblest declarations 
of faith found in ancient Jewish literature. It is the same faith that per- 
meates the oldest records of Jesus’ teachings (2'-"); 






My son, when you come to serve the Lord, 
Prepare your soul for temptation. 

Set your heart aright and be stedfast, 

And be not perturbed in the time of calamity, 
Cleave to him, and do not leave him, 

That you may prove yourself wise in the end. 
Accept whatever comes to you, 

And be patient in sickness and poverty; 

For gold is tested in the fire, 

And acceptable men in the furnace of affliction. 
Put your trust in the Lord, and he will help you, 
Hope in him, and he will make straight your way. 
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You who fear the Lord, wait for bis mercy, 
And turn not aside, lest you fall. 

You who fear the Lord, trust in him, 

And your reward shall not fail. 

You who fear the Lord, hope for good things, 
And for eternal gladness and deliverance. 


Consider the generations of old and see: 
Whoever trusted the Lord and was put to shame? 
Or who was ever loyal to him and was forsaken? 
Or who ever called on him and was overlooked ? 
For the Lord is compassionate and merciful, 

- He forgiveth sins and saveth in time of trouble. 


Ben Sira, in his teachings regarding the value of modesty, anticipated two The 


of Jesus’ familiar beatitudes (317: 18: 2°); tance 
d 
My son, when prosperous, walk humbly, aad bad 
And you will be loved more than a giver of gifts. pee 
Be modest the more you are exalted, respect 


And you will find favor in the sight of God; 
For many are the mercies of God, 
And he reveals his secret to the humble. 





And be not ashamed of yourself; 

For there is a shame that brings iniquity, 

And another shame, glory and grace. 

Do not be obsequious to your own hurt, 

Do not humiliate yourself to your own injury. 
ty. Gj 


wncerd re the personal wirtues.most.siressed Personal 
incerity, and ‘te e 2 Fete 


by Be . In each case he aimed to deter youth from yielding to their 
baser, instinctive impulses by pointing out the consequences (6?-‘): 


Do not become a slave to your passions, 

Lest you consume your strength. 

It will devour your leaf and destroy your fruit, 
And leave you like a dried-up tree; 

For unbridled passion destroys its possessor, 
And makes him the laughing-stock of his enemy. 


Ben Sira strongly emphasizes the importance of always telling the truth 
(73; 20"): 
Never take pleasure in speaking a falsehood, 
For its consequence is not good. 
A foul blot in a man is a lie, 
It is continually in the mouth of the ignorant. 
31 


‘ 
HISTORY OF THE WISDOM WRITINGS 


Unconsciou i ndeavoring to 
science into the field of morals and conduct a. j da- 
tion between . In 218 he declares: 


He who builds his house with other men’s money, 
Is as one who gathers stones for his sepulchral mound. 


In the third verse of the same chapter he lays down the broad principle: 


Like a two-edged sword is all iniquity, 
From its stroke there is no healing. 


Man’s Like the Jewish sages who preceded and followed him, Ben Sira_has-mueh 
eae to i While he had great respect for 
sibilities formal religion, he realized that life and conduct were the touchstones of true 
faith. In 4!4° he has anticipated the definition of true religion found in the 
Epistle of James: to visit the orphans and widows in their bereavement and to 
keep oneself clean from the evil of the world. In this passage he has given 
vigorous expression to many of the noblest teachings of the earlier prophets: 


My son, mock not the life of the poor, 

And grieve not the eyes of the bitter in spirit. 
Do not cause him who is in want to sigh, 

Nor vex the heart of the oppressed. 

Despise not the supplication of the poor, 

And do not turn away from the broken in spirit. 
Deliver the oppressed from his oppressors, 

And let not your spirit show contempt for a righteous cause. 
Be as a father to the fatherless or to orphans, 

And in the place of a husband to widows; 

Then God will call you his son, 

And be gracious to you and save you from destruction. 















che ; 
vi ro) 
Ben ' . J] x It 
Sira’s » reveals the Mmplations to. which the Jews were exposed. through thei ose 
work —— Ei mec : see —~ 
contact _with the debased Helle istic culture which .Alexander.introduced.into 
southwestern Asia,.._t.gives.us.the first clear, concrete picture.of.one.ofthe 
On. aT oO S A WIG oi, ane Oe bo J aote 2 It 
ing to 





2UP..Lhe..work.or.the scribes. It sets forth clearly that nobler spirit in 
Judaism which enabled it to survive the disintegrating influences of the Greek 
and Roman periods. Above all it puts us into vital touch with the sane, 
constructive philosophy of life of one of the noblest teachers of the Jewish 
race. It enables us to look into the very soul of one who, like Jesus of 
Nazareth, was far greater than Solomon. A worthy forerunner of Jesus of 
| Nazareth was Jesus, the son of Sirach. 
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iE -book- eut.....AAmong many 
other lofty pe: i L 


GCarlyle.says-of-itiedt-ts-all 
as great as. the-summermidnighty-as-the-world. with its seas.and stars! There as 
nothing written, I think, in the Bible or out of it, of equal merit. I call that, 
apart from all theories about it, one of the grandest things ever written with pen. 
One feels, indeed, as if it were not Hebrew; such a noble universality, different 
from noble patriotism or sectarianism, reigns in it. A noble Book ; all men’s 
Book. It is our first, oldest statement of the never-ending Problem,—man’s 
destiny, and God’s ways with him here in this earth. 

Like all the Hebrew wisdom writings, 
: ; : Peclad 










Ay 
unity. In its present form it.contains four loosely connected literary 
units. The first is the epic story, with its rhythmic prose style, passing over 
at several points into poetry, which is found in chapters 1, 2, and 427-7. At 
the end of chapter 2 a few verses have evidently been lost, which told of how 
Job maintained his integrity, even though, like his wife, his three friends 
counselled him to curse God and die. Otherwise this story is complete in it- 
self. The real hook of Job, however, that has challenged the universal admi- 
ration of all generations, i in chapters 3-27,.29-31,.and.38'-42°, The 


close literary unity of the successive cycles of speeches is broken by the in- 


sertion of hich contains a majestic poem describing the futility 
of seeking to attain div isdom. While this matchless poem is well 
worthy a place among the great ma. ieces of the book of Job, it interrupts 


the logical thought of the lyric drama, and Sélearly..the work.of.a.later.poet. 
The unity_of the drama. of Job.is further broken by. the Elihu speeches 


found in_chanlers-S2=87,_ ‘They are. inserted immediate a a eet ete 
in which Job has appealed directly from men to Jehovah...... The immediate 


response to Job’s appeal is found in chapters 38-41. These record Jehovah’s 
appearance in the thunder-cloud and the message which was the divine 
‘answer to Job’s challenge. Late Aramaic'words and different idioms dis- 
tinguish these chapters from'those which precede and follow. These speeches 
of Elihu are in reality but verbose and rather artificial expansions of the argu- 
ments of Eliphaz presented earlier in the poem. Also in the prose epilogue 
(427-17) Job’s other friends are all mentioned by name. The absence of any 
reference to Elihu makes..the-evidence~practically...complete..that..chapters 
39-37-were-added..by..some.later.peet»who was not satisfied with the treat- 
ment of the problem of innocent suffering in the preceding chapters and who 
aimed to present his own convictions in this bold and dramatic way. 
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The prophet Ezekiel in describing the guilt of Jerusalem declared, in the 
days preceding its fall in 586 B.c., that if these three men, Noah, Daniel, and 
Job, were in it, they would by their righteousness save only themselves (Ezek. 
1444, 20), From this incidental reference it is clear that long before the 
Babylonian exile Job figured as one of the saints in early Hebrew story. He 
is here associated with Noah, who represented a period long antedating the 
beginnings of Hebrew history. The story was evidently so firmly fixed in the 
popular mind that a detailed description of Job’s piety was unnecessary. The 
character of Job, as portrayed in the epic story of Job 1, 2, and 427-17, fully 
justifies Ezekiel’s allusion. 

The-present-setting.of the prose story of Job isthe wilderness..east-of 
Palestine, Its contents implies that it came to the Hebrews through their 
Aramean ancestors. It is not impossible, however, that it goes back to an 
older Babylonian or primitive Semitic original. A-strikingty~clese-parallel 


+ SG cee EAD M TERRE ORC see RURER TN i ORT nipal..Lt is 


réserved..in_a,.series.of-tablets.entitledy».J«WalL. Praise. the.Word.of Wisdom. 

This title indicates that, like the book of Job, it was classified under the head 
of wisdom literature. ‘The presence of the name Bél instead of Marduk (who 
became the chief god of the empire after the rise of Babylon about 2000 B.c.) 
indicates that, like most of the documents in the library of Asshurbanipal, it 
was a copy of a far older original. Its hero is Tabi-utul-Bél, king of Nippur. 
The first tablet begins with praise of Bél for deliverance from great affliction. 
It then describes in graphic terms the unprecedented affliction that overtook 
the king. Tabf-utul-Bél speaks: 


A king—I have been changed into a slave. 

A madman—my companions became estranged from me. 
In the midst of the assembly they spurned me. 

At the mention of my piety—terror. 

By day—deep sighs; at night—weeping. 

The month—cries; the year—distress. 


The second tablet continues the theme: 


I cried to the god, but he did not show me his countenance; 
I prayed to the goddess, but she did not raise my head. 


The priests also could not help him: 


The like of this had never peen seen; 
Whatsoever I touched, trouble was in pursuit. 


Then, as in Job, follows a long protestation of innocence: 


As though I had not always set aside the portion for the god, 

And had not invoked the’ goddess at the meal, 

Had not bowed my face and brought my tribute; 

As though I were one in whose mouth . supplication and prayer were 
not constant, 


° ° e . ° ° ° e e ° . e e eke 


34 


THE PROBLEM OF THE BOOK OF JOB 


As though I were like the one who has pronounced the sacred name 
of his god! 


Prayer was my practice, sacrificing my law. 


° . e . . ° . e ° e e ° 


Royal prayer—that was my joy. 


His essential innocence is established. The cause of his misfortune is there- 
fore inscrutable. There follows a majestic passage which recalls the ninetieth 
Psalm as well as passages from the book of Job: 


What, however, seems good to oneself, to a god is displeasing; 
What is spurned by oneself finds favor with a god. 

Who is there that can grasp the will of the gods in heaven? 
The plan of a god is full of mystery; who can understand it? 
How can mortals learn the way of a god? 

He who is still alive at evening is dead the next morning, 

Tn an instant he is cast into grief, of a sudden he is crushed; 
For a moment he sings and plays, 

In a twinkling he wails like a mourner. 


. . . . e ° e ° is 


Have they. enough, they consider themselves like their God; 
If things go well, they prate of mounting to heaven; 


If they are in distress, they speak of descending into the realm of the 
dead. 


Then the hero describes at length his malady: 


The sickness threw me on the ground and stretched me on my back; 
It bent my high stature like a poplar. 


The house became a prison; 

As fetters for my body, my hands were powerless; 
As pinions for my person, my feet were stretched out. 
My discomfort was painful, the downfall severe. 

A strap of many twists held me fast, 

A sharply-pointed spear pierced me. 

All day the pursuer followed me; 

At night he granted me no respite whatever. 


Unfortunately, at this point the text is missing, but the context implies that 
the king’s' humility and petitions touched the heart of Bel, for we have a 
minute description of how the sufferer was restored to health: 


My sins he caused the wind to carry away, 
Mine ears, which had been closed and bolted as a deaf person’s, 
He took away their deafness, he restored my hearing. 


2 e e 2 e ° . ° . . s e e 
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He made my form like one perfect in strength, 
My entire body he restored. 

He wiped out anger, he freed from his wrath, 
The depressed form he revived. 


The The ancient poem closes with a hymn of thanksgiving. 

prose "The. xesemblances..between. this Babylonian story and that.contained in 

Job —- the. book of Job..are..many..and_obvious..... Both. may..go..back..to.an. older 
Semaitic.original.... ‘The.problem of..why.the. innocent. suffer.is. evidently as i 
as 


(that f I nd 2 and 427-7 in the book of Job. It has the 
characteristic repetitions and the concrete language of a popular tale. It is 


hyperbolic i in all its details. For example, Job bas seven sons and three 


daughters; which-fromthe. 
arumber. a also has Le eI PSE ET ORT TYEE and 
five oke of and five hundred she-asses. After his vindication 
he is given ie same number of sons and daughters and twice as many posses- 


sions as he had at first. The series of calamities, which in rapid succession 


overtake him, are likewise characteristic 1 not of 1 real life k but. of he m elodrama 
in which the action is dependent.not.upon theaet a ox 


its.bold-portrayal-of- ES PPE Boe Geen 
| and of the oon authority given Satan.to.test Job, was evidently net-teld to 






abut to to hanes a 2 areal seagate clearly...reflects 








Seat eclicia 2 belongs, 1 utters, with 
such.stories.as the fall of 1 man. int : er-of-Genesis ith-the 
didactie-steries-in-the: of..Daniel. 


Panne eT ETT 
The Job, the hero.of the popular r_story, is famous not only for his abounding 
reece prespariix ust slen-dar his superlative piety... This ; piety. 18.of a. conventional 


uae tifices. rather. than..in.aggressive.acts.of 

story ee et he is fundamentally..different.from.the Job 

of the lyric poem, whose oath of clearance. (Job. 31)..contains..the.noblest 
prophetic a _tovbe.fo’ 


story.is.a.xich,-prosperous sheik living in the barderland 
between..the.Jordan.and.the, Arabian..desert.....In. every..respect-he.lives..the 
life-of-a-nomad.—__In contrast, the Job of the lyric drama. is intimately. cor con- 

, versant.mith-the-secial problems and | life « of a.great.city. (Satadfig 







in the-prose.story. gularly accredited m. : 1e_hier- 
archy, He is the chiot prosecuting attorney of carth..f His task is to di task is to -dis- 





his.task. In fact, his.only.fault..is..thab-he-is-overzealous. He is still in- 
trusted by Jehovah with great power. Obviously, the Satan here pictured 
is very different from the devil that figures in the New Testament. He is 
identical with Satan or the Adversary i in Zechariah 3, whose zeal in pointing 
out the sins of the Jewish people is condemned by Jehovah. 
% It is significant that the earliest. references.clsewhere in-the Old Testament 
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roux 2 : hie. DOLD,OL them post- Satan in 
S. There is is a distant ese Heivieeh the character of Satan qowieh 
in the prologue of Job and the Persian Ahriman, who was believed to be the ture 
head of the hierarchy of evil. The resemblance, however, i is not close, and the 
points of difference are equally striking. Satan is more like the lying spirit 
who, in the story told by the prophet Micaiah and recorded in I Kings 22, was 
sent by Jehovah to deceive the false prophets and who by his deceptive 
message lured Ahab on to his ruin. 
Sugzeation.of seduaintsnce.with.the Jay of Date of 

Deuteron nomy which made le gal on one cen D { Ss and 428), He 
haldeans are cs of as mere Arab marauders! and not as nthe con- story 
querors who in 586 8.c. captured Jerusalem and left it a barren waste. The 
indications, therefore,. ellpousgest-theiedhis.papulartale was, current, among 

-lt.was probably ¢ committed to 
Fests ial ont af tha Bolan rie Then its promises of 
material restoration, if the nation would but faithfully endure the tests to 
which it was being subjected at the hands of the Assyrians and Babylonians, 
would have brought comfort to the minds of the troubled Jews. The allu- 
sions in Ezekiel 141* 2°, which come from the earlier part of the Babylonian 
exile, to a well-known hero, Job, whose character closely corresponds to that 
of the Job of the prose story, indicate that this popular tale was familiar to 
the Jewish exiles. 

The.question-raiséd by Satan; "Does*Sob-serve,.God. for.naught? is the e key- The 
note.in this ancient.tale.Is the piety of man prompted by.. selfish motives, °™ 
or-by.disinterested devotion ? Will it endure # the test of misfortune? These as 
questions,--perennially..vital, are here. ‘dramatically presented. "The story ths 
also suggests one of the many solutions of the eternal } problem of the suffering *'Y 
of the righteous which are massed in the book of Job. Itassumes-that-virtue 
can only be attested.by.trial....Suffering, therefore, is necessary, if the quality 
of man’s.piety.-is-te-be.proved...... The.application. of this. explanation, to_the 
problem-of-the-feithful-dews.dusing the Babylonian exile is obvious: they 

The conclusion seemed. equally ‘clear: if they en- 
facet the a their former ca ae would be restored. The only flaw. in 
fortunes, but.increased, and 

explanation,.of.the.prob~ 












Jobber the-third. chapter. Here a greatwisdom The 
with iene pees pegs eerere ePeH aeoan 
upon. external.cireumstance;-but-upon-the-development..within the mind of of Job 
ee ati _poem_uses_the.framework..of.the 
popular stan.hutcceates.ancrJob-anda.nesolot Fhonunique-explang: 
The fone vee of being’ 


A 
condemned by Jehovah, as they are in AY figure as the protagonists of the 


current orthodoxy. In.a,series.of formal dialogues.the.problem.is defined. in 
detail, and the yarious.current.solutions.presented.....mthese.dialogues,.some- 


times..the.didactic and. sometimes.the lyric.note.is.dominant. In his long 
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speeches, Job, instead of being a paragon of forbearance, as in the prose story, 
pours out the bitterness of his soul and charges God with injustice in no 
measured terms. Then, with marvellous psychological skill, the author 
gradually introduces those elements of hope and higher idealism in the mind 
of Job which lead up to the final dénouement. The action and progress are 
wholly subjective. The term lyric drama, therefore, is the most exact 
western definition which can be found for this supreme product of Semitic art. 
; The author. of this lyric drama,is.evidently.a.man-ot-broad.culture.and-ex- 
SP eGd treba caaenanctiaeabiaettlanocas life...... He.is.inspired with the 
noblest _humanitarian-motives:-~He.is familiar.with-beth-the.social problems 
of a great city and the life of, the wilderness.which.extends.te.the-east and 
south of Palestine. Evi ently he tinsel PRPS By INURL IH 


[Biserricctianseran ese wastes. _Many.of. 
in imate pore with the peculiar life. {the Nile valley. that there ialittle 
ited. this land of mystery....kde.was-a-keen ob- 









E Sead la f nAEeNe Me oa oe isin th ieee of 
Das wore nani nme oeareacceyeonme iu of the stars, and familiar 
th.the habits.of.animals.and_birds......Above.all,.he.was.a..philosopher who 

ered deeply on the profoundest..problems.of. Jhuman-difes.He-had 
ema me Scie and. those. darker...questionings..which 

se, Amidst..intense..stress-and 

tug he had ail opto maazes.of.the.current.orthodoxy 


‘0... personal acquaintance 





Prob- 
lems 
in the 
lyric 
rama 


ASu2 aaa ache nS a Salad zhera a ne dog at san oon 
cared cages that ity wick its ~ictlies hal edad ckLsoateacleaiae portray~the 
' struggles and the inevitable psychological reactions of.a,noble.soul.confronted 
 byrthe-deslex realities aT UTI BE. snort Sate ha) 





corer ERRNO bez Sede ee the innocent.sufferer 
vindicated. He sought in this mighty drama to set forth his own deep con- 
victions that the God whose providences seemed from certain angles to be 
) unjust was after all man’s final refuge, and that instinctively and rightly man 


| turns to him as the fountain of all justice. A deavored to teach 


in concrete terms the supreme truth that man n’s personal experience of God 


and the humility and trust which that e experience begets are the only. satis- 
factory solvents of 3 of the otherwise.insoluble. problem. of why the righteous 


This lyric drama deals-aith lataghs mature problems.The childhood 
faith of the racelies far behind it. Its background is the complex life of a 
highly developed civilization. This background is not concealed by the 
archaic coloring and the nomadic setting. In this drama Hebrew wisdom 
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the author of Job in his opening chapter (3) evidently had in mind the classic 
passage in Jeremiah 20“: 15, in which the martyr prophet curses the day in 
which he was born, indicates that the poem is at least exilic or post-exilic. 
Even more significant is t r’s bold parody (Job 777) of Fsalm 84, 
which was probably not written earlier than the frst of the Persian 
period. The drama of Job reflects the strongly sceptical note which first 
found expression in Malachi 21”: 


You have wearied Jehovah with your words. 
Yet you say, “How have we wearied him?” 
Tn that you say, “Everyone that does evil 
Is good in the sight of Jehovah, 

And he delights in them; 

Or where is the God of justice?” 


Or in Malachi 3": ¥: 


You have said, “It is useless to serve God, 

And what gain is it to us to have kept his charge, 
And that we have walked in funeral garb before him? 
Even now we call the proud happy, 

Yea, those who work iniquity thrive, 

Yea, they tempt God and escape.” 





e POP Het; WAO-Proedvean y..petore the appeara. ce..of Nehe- 
miah.in 444 B.c., assures.us.that.those-whofeared.Jehovah.spoke.these-words 
one-to.another. The reference in Job 16" possibly implies that the author of 
the drama was acquainted with Isaiah 53%. In any case, the.cumaulatiye.evi- 

j j iddle.of.the.Persian.period, and 
possiblyas.late as the earlier part of Greek period. The writings of 
II Isaiah, however, and the great psalms of suffering found in the Psalter in- 
dicate that the problem of the suffering of the innocent in Jewish history 
became most acute in the discouraging, dreary years immediately preceding 
the rebuilding of the walls of Jerusalem under the leadership of Nehemiah. 
nie IO EDR ; ‘ 








: 2. 
The drama opens with an impassioned speech on. the lips of Job in which 


he curses the day of his birth (3). ‘The author’s aim.is to reveal the in- 
tensi ; ime.to.make clear the limitations 
| lacs i _the, current.belief regarding the life 
‘lafter.death. The literary structure of the drama is apparently determined 


by the methods employed by the ancient Jewish teachers. It recalls the 


Date 


later discussions between the schools of Shammai and Hillel recorded in the © 


Talmud. The. current, interpretations. of..the.problem..of suffering.and,the 


diyine.rulership.of.the. e famous 
sages_of his day. Job, stung by their at first implied and later openly ex- 
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pressed doubts regarding his integrity, assails the very dogmas which he had 





\ 

| hitherto held, and,battles his through to a larger concept of the universe 

| and of God. In¢three s of 's hes) these..rival..positio: esented 
with a fulness and yrgorsthat reveal the marvyelious.breadth and.the.scientific 









2 we DA O}°—4 2 ea ate 

a. In conclusion Job declares in a speech, th 
brevity of which is in striking contrast to his earlier impassioned invective, 
that he has spoken of that which he knew not (403-5, 42?» 3, 45), _Humbly but 
joyfully he asserts: 





IT have heard of thee by the hearing of the ear, 
But now mine eye sees thee. 


The Each.of Job’s friends possessed: certain well-defined. charaecterisht 


igre hasized distin ts_in the ;character..of Jehovah. (EliphazJ the 
fhe ji isis the mellow ripeness of old-age, He is 
courtly, tactful, and considerate. Of ‘the three friends, he is distinctly the 


prophet and philosopher. In many ways he represents Job’s old self. His 
thought is also tinctured by a certain mystical element which adds to his 
attractiveness. He presents the highest conception of God then known. He 
conceives of him as a benign ruler personally interested in the development of 
his human children. But Eliphaz is more of a philosopher and theologian 









A 























than a lover of his fellows. t 
hala ae Unfortunately.forJob,-Eliphs 
Bidad CB axl a iti oS He can think only in 






terms of the past. His outlook is entirely backward rather than forward. 
The only testimony which he regards as valid is that of the ancients. He 
feels that his especial task is to defend the rightness of Jehovah’s rule of the 
universe. When Job dares question the justice of that rule, Bildad, in his 
zeal to defend the orthodox God, ignores completely his duty of sympathizing 
with his tortured friend. 

Zophar Z: i dogmatist. By bluster and loud speaking he sought to con- 
vict Job of sin and to establish his thesis that divine wisdom is inscrutable, 


and therefore that the one task of man is.to submit. 

Their The role _of Job's friends is tmotald-Lased dramatically, to cumplate.the 
cycle of Job’s woesyfor they deprive him of their friendship. of 
his reputation; 'o-present strongly and_in detail the-current-inter- 
pretations of the.sufferi the innocent that their inadequacy and failure 
to solve the problem,-so.dramatically..presented by Job’s fate, might. be made 
clearly apparent, Well do the friends play.their double réle. 
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in his reply to Elip fo explain the ban the why i aa his desperation he had 
spoken zeily, Then, pies @ sees the stony, eae aie faces of his es 





Like Pacman brooks, they ve failed him in his on of sorest need. ee the 
moment he is carried off his feet and is overwhelmed with the thought that 
possibly he has sinned. If so, why does God, instead of showing mercy, pur- 
sue tapi like a Ae jpranth 

8 he 






Tn his > penne sie rene rae emis God and boldly aiesuee 
the justice of the seemingly irresponsible tyrant who has brought all these 
calamities upon him, and yet gives him no opportunity to defend himself 
either before a human or a divine tribunal. Henceforth the ultimate prob- 
lem in the mind of Job is whether justice or injustice rules the universe. God. 
notJob, is on trial, Subjected.to. this searching test,.the.God.of.hi 

SI argh i oS RDA SC AAR OTE TEE 
peepee nntssemandsaiiddenly become a mcle, oriental tyrant, as capricious 
and unjust-as the-ixsesponsible.potentates.who lorded it over the vast, Persian 


These intemperate words stirred Zophar’s rage, so that he openly charges 
Job with guilt. Stung to the quick, Job turns upon his friends with bitter 
invective. He even accuses them of misrepresentation in their presumptuous 
attempt to defend the God of their narrow faith. Inyoluntarily he turns 
from.the.orthodox..God..of.his..friends,;..and-~appeals~to-him..before.whom-no 
godless.man-avould-eome. Across his tortured mind there flashes for the mo- 
ment the hope that possibly that God of justice will yet bring him back from 
Sheol and restore to him those joys of life of which he has been so ruthlessly 
robbed. The dark clouds quickly close in upon him, but having had this 
radiant vision, Job cannot a” it. The.progress, therefore,,.jn—thisefirst 
excle of speech ; not straight ahead,.but.more.like ithe zigzag path of the 
: lig otnin ee! Ty" e-insufficiency: of . the..current, ,con- 
2a ea "Afrendy is iiss reason but his faith begins to reach out 
involuntarily toward a God who is just and the friend of the afflicted. With 
this larger faith comes the fluctuating but ever-growing hope that even be- 
yond the grave both he and God will yet be vindicated. 

H opposite directions. _As their con- 


viction that he is guilty grows, his consciousness of his essential innocence 

deepens. In-time he ignores.them altogether,.and.turns.ineager.expectancy 

to_the God of justice in whom he firms believes. At the same time with his 

lips he unsparingly and often bitterly arraigns the justice of the God of ap- 

pearances. In 19*-*7 the earlier fleeting hope that after death his innocence 
Al 
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anguish and doubts; at last he was at peace, for he had found his divine Friend. 
n the teaching of the Jewish sages personal religious experience was not only 
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would yet be vindicated suddenly becomes a definite conviction. In words 
that have become immortal he declares: 


I know that my Deliverer liveth, 

And at last he will stand up on the earth; 
And after this my skin is destroyed 

Then I shall behold God. 






Thus with marvellous~siei AUCNOF.-O ne maa eve, 
bucth-pangs of the belict in.a.pessanalimmentality. In the remainder of the 
drama, however, he threshes out the problem entirely in the arena of man’s 
earthly existence. His great message was evidently for those in the thick of 
the struggle then raging. He was seeking to give them a faith by which to 
live as well as die. The charges of Job’s.fri grow~shorter;- until-finally 
j . In each successive speech Job appeals with greater assur- 
ance from the God who seems to disregard man’s fate to the God of justice 
and love whom he feels must exist somewhere in the universe. Job, having 
established his own positive goodness, as well as his innocence, in keeping with 
the loftiest social and moral standards of the prophets and sages (29-31), 
leaves his case with his divine Judge and Vindicator. 
b, in his quest for a larger, truer conception of God and his rule, was 
handicapped by the primitive belief that God was the immediate cause or 
agent.in every event or experience that came to man, His generation had 


not~yet_discovered the eternal laws" I ~yet-in the 
majestic meat Tahoe the poet, with marvellous..intuition.and.skill, 
opens.Job’s mind to an.appreciation.of.these laws. ‘Typical illustrations of 
the workings of what we to-day call the laws of nature are marshalled before 
Job in quick succession. Thus a broader basis is provided for that faith in 
divine justice and goodness which Job could not banish from his inner con- 
sciousness, even in his hour of deepest woe. More comforting still, the in- 
finite, omniscient God had condescended to speak directly to the heart of his 
afflicted servant. No longer does he know him simply by others’ testimony: 


But now mine own eye sees thee. 








OD ends 








b’s 





the beginning of wisdom but also its climax. 
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THE BOOK OF PROVERBS 
I 


INTRODUCTION: THE PRACTICAL VALUE OF THE 
TEACHINGS OF THE WISE 


§1. Preface: The Aim of the Book of Proverbs, Pr. 12-°, 2217-a1 


Pro ?That men may get wisdom® and discipline,» 
May understand words of discernment, 
3May receive training in wise conduct 
In that which is right, just, and honorable; 
*That shrewdness° may be taught to the simple, 
And knowledge and a purpose to youth, 
’That the wise man? may hear and grow wiser, 
And that the intelligent man may be guided® 
In interpreting proverbs and parables, 
The words of the wise and their riddles.‘ 


22 "Incline your ear and hear my words,® 
And apply your mind to know them.® 





Introduction.—The desire to arrest men’s attention and to make clear to them the funda- 
mental, practical value of the wisdom teaching embodied in the proverbs that follow was what 
actuated the author of these introductory chaps. (1-9). He opens with a brief statement of the 
aims of the wisdom teachers; he next cites definite illustrations of the moral perils from which 
their teachings will deliver those who heed; then he points out the evils that result from not heed- 
ing and the rewards that wisdom has to confer. In conclusion he describes the origin and charac- 
ter of Wisdom and contrasts what Wisdom and Folly each give to those who follow them. Into 
this long introd. have been inserted 61-19 and 97-2, which are clearly foreign to their context and 
belong with the collection of proverbs that follows. Otherwise the entire section is closely bound 
together by the same literary style and earnest, hortatory spirit. It reveals the zeal of the wisdom 
teacher to save the ignorant, inexperienced, and tempted from fatal mistakes and to develop strong 
characters. The zeal and teachings of the earlier prophets live again in the soul of this earnest 
lover of men. It is a fitting and effective introduction to the practical maxims that follow. 

§ 1 The book of Pr. is introduced by the superscription The Proverbs of Solomon, Son of David, 
King of Israel. Inasmuch as the preface that follows seems to require some such title, it is prob- 
able that it was added by the author of the Introd., although it may come from the final editor of 
the book. As has already been noted, Introd., p. 15, it ignores the other superscription found 
within the book, and, like the titles to Ecc. and Sg. of Sgs., simply represents a late tradition. 
The opening vss. that follow are the closest parallel to a modern preface to be found in the O.T. 
writings. (A N.T. parallel is the preface to the Gospel of Luke.) Ten parallel lines define suc- 
cinctly the aims that the Heb. sages sought to realize and the practical results they hoped to impart 
to those who diligently studied and listened to their teachings. Their purpose was evidently to 
educate as well as to instruct, to rear up intelligent disciples as well as to impart useful information. 

a Pr. 12 Cf. for the meaning of the Heb. word translated wisdom, Introd., p. 10. 

b 12 This word, meaning originally discipline, also indicates the instruction or character that 
comes through discipline and training. __ ae es : 

°14 This word ordinarily means subtilty, skill in attaining given ends. 

415 Or, Let the wise man, 

©15 Lit., get guidance. ih Se Oh 

116 This closing vs, turns the attention from the training of disciples to the subject-matter 
employed in education, and thus connects the preface with the collection of proverbs that follows. 

& 2217 Omitting the wise, which is doubtless a gloss, and repointing the preceding word in the 
Heb. So Toy, now confirmed by the parallel in the Wisdom of Amenemopet (cf. Introd., p. 15). 

b 2217 Alloring one letter of Heb. to agree with the parallel in the Wisdom of Amenemopet. 
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INTRODUCTION 


18For it is pleasant: that you keep them in mind,j 
That they be ready* on your lips. 
19That your trust may be in the Lord, 
I have taught you how to live.! 
20Have I not written you thirty proverbs” 
With sound advice” and knowledge, 
To teach you words of truth, 
That you may answer him who questions you ?° 


§ 2. Wisdom’s Appeal, Pr. 8'-1 


Pr. 8 Is not Wisdom calling, 


And Reason crying aloud ?? 
?On the prominent heights by the way, 
In the midst oft the highways she stands, 
3By the gates that lead into the city, 

At the entrance she cries aloud: 

“To you, O men, I call, 

My appeal is to all mankind. 

5O simple ones, learn to be prudent, 

And you who are foolish, gain insight.*® 


6Give heed; what I speak is important,* 
And what my lips utter" is right. 
7Because my mouth speaks truth, 

And false lips are abominable” to me. 
8All the words of my mouth are just;* 


--————————— ee ee 


12218 Gk. takes this with 1, to know that they are pleasant. Syr., Targ., Because they are 
pleasant, keep them, etc. 

12218 Lit., in your belly. 

k2218 Lit., established together. 

12219 Lit., your way. So Gk. Heb.is corrupt. This vs., a8 we might expect from the men- 
tion of the Lord (lit., Yahweh), has no parallel in the Wisdom of Amenemopet. 

m 2220 Gk., Syr., Targ., Lat., triply. The corrupt Heb. here has puzzled all commentators. 
It may be pointed to read thirty, and this was propa the original reading, for the collection 
which these vss. introduce (22-24%) falls naturally into thirty divisions, and the Wisdom of Ame- 
nemopet contains thirty chapters, the last beginning, Consider these thirty chapters, to enjoyjthem 
and to profit by them. The word proverbs in the trans, is supplied to complete the sense. 

n 2220 Lit., counsels. , 

° 22% Following Toy in omitting from each line a superfluous repetition of truth. The reading 
questions is that of the Gk. Heb., sends. 

§ 2 The tendency to hypostasize wisdom was natural, although the author was robably 
influenced by the Gk. atmosphere and type of thought that in his day had penetrated Palestine 
and was in the ascendancy in all the lands of the dispersion, cf. Introd., p. 15. Wisdom represents 
the collective teachings and work of the Heb. sages. She is thought of as a woman because the 
Heb. word is feminine. The figure of speech emphasizes the unity of the wisdom school and its 
teachings. The introduction of Understanding as a synonym of Wisdom indicates that what 
we have here is simply a personification, not the postulating of a being distinct from God, as in 
the case of the Gk. demiurge. 

P 81 Lit., give her voice. 

9 8? Probably the walls and towers and all elevated points from which she can call to the 
passer-by. Cf. the parallel passage, 120-21, The Gk. omits by the way. j 

r82 So Gk. Heb., between. 

*85 So Gk, Heb. repeats the same verb as in the first member of the couplet and yields no 
clear sense. Its reading is clearly due to a scribal error. RV., Be of an understanding heart. 

t 88 Or, revising the Heb. with the aid of 9, true. 

u ge Lit., the opening of my lips. = 

¥ 87 Lit. (Gk. and Syr.), an abomination. Heb., the abomination of my lips is wickedness. 

w88 Lit., in righteousness, 
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Naught in them is twisted or crooked. 
®All is clear to the man of sense, 

And right to those who gain knowledge. 
l0Choose instruction rather than silver, 

And knowledge rather than gold. 
For wisdom is better than corals, 

And with her no treasures compare. 


$3. Characteristics of Wisdom, Pr. 91°, 168, 812-21 


Pr. 9 The beginning of wisdom is the fear of the Lord, 
- And the knowledge of the Holy One is understanding. 
16 ®By kindness and truth iniquity is expiated, 
And by the fear of the Lord a man avoids evil. 


8 YI, Wisdom, make prudence my dwelling, 
And I possessY knowledge and? insight. 
8A rrogance,* pride, and wrong doing,» 


And false speech* do I hate. 


“With me are counsel and skill;4 
Insight and power are mine. 
By me kings do reign, 
And rulers decree what is just. 
By me officials govern, 


And nobles rule? over the earth. 


"Those who love me, I love,‘ 
Those who seek earnestly find me. 
18With me are riches and honor, 
Lordly wealth and prosperity. 
My fruit is better than gold, 
My revenue than choicest silver. 
20T walk in the way that is right, 
And keep to the paths of justice, 





x 810 Gk., Syr., and Targ. omit my (Heb.); this probably represents the original reading, for 
it is supported by the next line. : ; 

§ isdom is here defined broadly. It is the guide of rulers and judges as well as of those 
who in private life seek success and prosperity. 

y 82 Or have found out. 

2 8! Adding the and required by the context and supplied in the Gk. 

& 813 ee inserts at the beginning of this vs. the detached line: The fear of Jehovah is to hate 
evil. It is probably from a scribe who added it as an introduction to the couplet that follows. 
It is loosely connected with the context and destroys the regular parallelism. Its definition of 
the fear of Jehovah differs from that in 17, 919, 15%, 

b 818 Lit., the evil way. 

© 818 Lit., mouth of what is turned away. ; 

dgu Lit., deliverance; 7. ¢., the knowledge and ability and skill in applying it in order to 
achieve a desired end. 

e 816 Following the Gk. in correcting the Heb. 

f 817 Correcting the corrupt Heb. with the aid of the VSS. and the marginal Heb. reading. 

«818 Lit., righteousness. As in Ps. 112% and Is. 5417 the sage evidently has in mind the pros- 
perity and good reputation that are the fruits and evidence of right d s 

bh 819 Lit., fine gold and refined, 
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INTRODUCTION 


*1Endowing with wealth those who love me, 
And filling their treasuries full.’ 


§4. The Réle of Wisdom in the Universe, Pr. 8-36 


Pr. 8 The Lord formed me as his first creation, ! 

The earliest of his works of old. 

In the primeval pasti was I fashioned, * 
At the first, before earth existed. 

*4When there were no depths, I was born; 
When there were no springs full! of water. 

**Kre the mountains were set in their places,” 
And before there were hills I was born, 

*6Or ever the earth and the fields" had been made, 
Or the first of the dust of the world. 


“When God set up the heavens, I was there, 
And when he stretched the vault over the deep, 
*8When he made firm the skies above, 
And fixed® the fountains of the deep, 
29And when the Lord set to the sea its bounds, 
So that its waters should not transgress his commands,? 
When he laid the foundations of the earth, 
*°Then I was by him as a foster-child,2 
And I was his delight from day to day, 
Playing before him at all times, 
Playing upon his habitable earth. 


“My delight is to be with mankind; 
%8So now, my sons, listen to me,‘ 


§ 4 This entire description of Wisdom’s place in the universe was intended to inspire confi- 
dence in the authority and practical value of the teachings of the wise. Like Gen. 21-8, which con- 
nects the origin of the Sabbath with the creation, it traces the conception and birth of Wisdom 
back to the beginning of the universe. True to Jewish faith, Jehovah is represented as the Cre- 
ator; but Wisdom was the first and most important of his creations. Wisdom, therefore, is familiar 
with all the mysteries of the universe and so supremely fitted to instruct and guide man. B. Sir, 
in 24 gives a somewhat similar picture, but represents Wisdom as the law of Moses and dwelling 
in the midst of Israel. The picture in Pr. 8 is more universal. While the description in both 
these passages suggests a complete hypostasis of Wisdom, it seems clear that the author of Pr. 8 
and B. Sir. were simply personifying Wisdom and that in their minds it represented the collective 
doctrines and work of the wisdom teachers, 

i822 Lit., way; t.e., work of creation. 

§ 82 Lit., from everlasting. Cf. Mi. 52. 

k 8% The Heb. root is probably the same as found in Job 10" and Pay. 13913, and means weave 
together in the mother’s womb, The reference, of course, is to conception. Vs, % goes on to tell 
of Wisdom’s birth. 

18% Lit., heavy or abounding. 

m 8% I €-, were set on their deep foundations, 

_ 7 8% Lit., outside oral The addition of the fields not only destroys the metre but also 
anticipates the order of creation. Syr., Lat., and Targ. read rivers, but this does not remove the 
difficulty, it onl, confirms the conclusion that this word is a scribal addition. 

© 838 Slightly revising the Heb. with the aid of the VSS. and the requirements of the parallelism. 

P 8 The Gk. omits this line, which is probably a gloss suggested by Job 38%, It desaye the 
pas Perallelism and introduces an alien eoneeee es 

q © word may mean master or workman. It is not found elsewhere i ee 
context implies that Wisdom was still « child, ae a ees 


+ 888 The second member of the vs, clearly belongs where the Gk. pute it, after Me, 
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THE ROLE OF WISDOM 


’ 


®Hear instruction that you may be wise, 
And reject it not. 
4sHappy is the man who hears me, 
®bAnd they who follow my counsel, 
%bWatching daily at my gates, 
And waiting at my door-posts. 
For he who finds me finds life,* 
And wins the favor of the Lord. 
But he who misses me wrongs himself, 
For all who hate me love death. 


§5. Wisdom’s Banquet, Pr. 91-6. 1,2 


Pr. 9 1Wisdom has built her house, Bountiful 
She has set upt her seven pillars; ls 


*She has killed her cattle and mixed her wine, 
She also has spread her table. 

3She has sent her maidens to proclaim" 

On the prominent heights in the city: 

4Let him who is simple turn in!’ 

To him who lacks insight she says: 

5 Come now and eat my bread, 

And drink of the wine I have mixed !’ 
6Abandon your folly and live, 

And walk with the guidance of reason !¥ 


UFor by me will your days be prolonged, Result of 
And the years of your life will be lengthened. tence 


LIF you are wise, the wisdom is yours; 
If a scoffer, ’tis you who must bear it. 


§6. Folly’s Banquet, Pr. 913-18 


Pr. 9 BThe woman Folly* is clamorous, Folly’s 
Seductive,* and knows no shame.¥ invites a 
UShe sits at the door of her house, tion, 


At a prominent place in the city, 





8 8% Following the superior marginal reading of the Heb., which is supported by the Lat. and 


a 5 Continuing the personification, the sage represents Wisdom as preparing a banquet and 
sending out a universal invitation, The bountiful provisions are the teachings of the wise. The 
invitation is extended especially to the inexperienced and those devoid of understanding. The 
didactic purpose and the earnest, hortatory tone of the wise are prominent throughout the section. 

t91 So Gk. Heb., hewn, but the essential idea is that she has set up the pillars in her court 
where the banquet is to be held, so that the Gk. has probably retained the original reading. 

193 So Syr., Lat., and Targ. Heb., she proclaims. Y 

v 96 Vas. 7-10 introduce a different theme, interrupt the close connection between 6 and ", and 
belong with the proverbs in the main body of the book. te es 

§ 6 Here Folly is personified as the antithesis of Wisdom. The author has in mind, however, 
the extreme types of folly, especially social immorality. Folly, as here portrayed, resembles tha 
harlot of chaps. 5 and 7. : 

w 9183 Heb., woman of folly. Probably it should be corrected to read as above. 

x 913 Following the Syr. and Lat. in revising the Heb. slightly. 

y¥ 9138 Heb., nothing. 
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INTRODUCTION 


Calling to those who pass by 

Who are going right on in their way: 
16°Let him who is simple turn in!’ 

To him who lacks insight she says: 
17° Stolen waters are sweet, 

And bread eaten in secret is pleasant !” 


18But he knows not that phantoms? are there, 
And her guests in the bottomless pit.* 


§7. Consequences of Rejecting Wisdom’s Invitation, Pr. 12-3 


Pr.1 20Wisdom cries aloud in the streets, 
In the open places® raises her voice; 
210n the top of the walls? she calls, 
At the entrances of the gates she says:* 
2° How long, O ignorant, will you love ignorance, 
And scoffers delight in their scoffing,‘ 
And they that are stupid? hate knowledge? 
Give attention» to my reproof. 
See, I will show you my purpose, 
Will tell you my decision: 
*Because I called, and you refused, 
I stretched out my hand, and none heeded, 
But you ignored all my counsel, 
And my reproof you rejected, 
*8J too will laugh in your calamity; 
I will mock when terrori o’ertakes you, 
77When terror like a storm comes upon you, 
And your calamity comes like a whirlwind, 
When distress and anguish befall you.* 
*®Then they will call upon me, but I will not answer, 
They will seek me but will not find me, 
*°For they have hated knowledge, 


ss 


= 918 Lit., the shades, 7. e., the dwellers in the realm of death. 

= 918 J.¢., the abode of the dead. For a vivid description, cf. Job 317-19, 

§ 7 While this section in the book of Pr. stands before, it logically belongs after the descrip- 
tion of Wisdom’s and Folly’s banquet in 8, 9. The warning tone suggests the rebuffs that the 
wise often received from those whom they sought to reach. As in the preceding sections, per- 
sonified Wisdom represents the wisdom teachers and their practical teachings. ayy 22, %, 27 the 
usual couplets are expanded into triplets. Possibly the third line in each case is an addition. 

b aa - or supported by ie —— seb street, 

. .é., the open space at the entrance of the city gates where the people assembled. 

4121 SoGk. Heb., noisy places, reading according to the demands of the msteo and parallelism. 

. °12# The Heb. text has been expanded by the addition of the interpretative glosses, in the 
city... her words. The Gk. is further expanded. 

!1% This line may be secondary, for in * only the ignorant and fools are mentioned. 

£1” This word, usually translated fool, means those who are too dull or inert to desire knowl- 
edge and practical training. 

h 1% Siit., turn. 

112 Lit., pour forth my spirit; i. e., my innermost thought. 

: in es tes Foor, but ea pawovent pronoun Stel to the Msgr of the fear. 

! che first two lines, wi e preceding verse, make two couplets with complete ism, 
Possibly this last line is a later addition from Ps. 113°, >i oo 
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CONSEQUENCES OF REJECTION 


And have not chosen the fear of the Lord. 
*°They have rejected my counsel, 
All my reproof they despised. 


They shall eat of the fruit of their conduct, 
And with their own counsels be sated, 

“For the aversion! of the ignorant slays them, 
And the indifference™ of fools destroys them. 

But he that heeds me dwells secure 
And free from the fear of harm.’ 


§8. Reward of a Persistent Search for Wisdom, Pr. 21-9. 20. 10-19, 313-16, 47-9, 
316-18, 420-22, 3%, 45a-6, 371-26 


Pr. 2 IMy son, if you heed my words 
And store my commands in your mind, 
*Attentively listening to wisdom, 
Applying your mind to reason, 
SIf you call to understanding 
And cry aloud to reason, 
‘If you will but seek her as silver, 
And search for her as for hid treasures, 
®You shall then understand true religion 
And gain a knowledge of God; 
®For the Lord gives wisdom, 
From his mouth come knowledge and insight; 
"He stores up sound wisdom for the upright, 
He is a shield to those who live blamelessly, 
®That he may guard the course of justice, 
And protect the way of his faithful ones.” 
*Then you shall understand justice and judgment 
And equity, every good path, 

20That you may walk in the way of good men, 

And keep in the paths of the righteous.° 


10For wisdom shall enter your mind, 
And knowledge shall be pleasant to you, 
* Discretion shall watch over you, 
And understanding shall guard you, 
2To save you from doing wrong, 


‘From men whose speech is perverting, 





118 Lit., turning aside; i. ¢., from instruction. 

™ 182 Or, careless ease; ¢.¢., the lack of desire and zeal to ascertain knowledge. 

§ 8 The preceding section presented the disadvantages of rejecting and this describes the 
advantages of following the counsels of the wisdom teachers. The thought in the first part of 
the section is closely knit together by a series of connectives. The section as a whole suggests 
very clearly the aims that the wisdom teachers sought to attain. 

128 Lit., his pious ones, following the Gk. and Syr. Lat. and Targ. omit his. 

o 2%0 ‘Transferring this verse, as suggested by Toy (Pr., p. 39), to the place where it logically 
belongs. 
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INTRODUCTION 


18Who abandon the paths of right 
To walk in ways that are dark, 
“Who rejoice in doing wrong 
And take pleasure in evil acts, 
15Mfen whose paths are crooked, 
And their ways of life perverted. 
16To deliver you from the dissolute woman,? 
From the harlot with words that entice," 
1™Who has left the friend of her youth* 
And forgotten the sacred covenant.* 
18For her house leads down to death" 
And her paths to the place of the dead. 
19None who go in to her return 
Or attain the paths of life. 


3 “Happy the man who finds wisdom, 
And he who gains understanding. 
“For her profit” excels that of silver, 
And her increase the finest gold. 
UShe is more precious than corals, 
And no treasures” with her can compare. 


4 ’The beginning of wisdom is: get wisdom,* 
And with all you have gotten get insight. 
8Prize her highly, and she will exalt you, 
She will honor you if you embrace her, 
°On your head place a chaplet of beauty, 
And bestow a fair crown upon you. 


3 1In her right hand is long life, 
In her left are riches and honor. 
Her ways are pleasant ways, 
And all her paths are peaceful. 
18She gives life to those who grasp her, 
They are happy who hold her fast. 


4 20My son, to my words give heed, 
To my sayings incline your ear; 





P 215 Omitting one letter in the Heb. that destroys the parallelism. 

9216 Lit., strange woman; but this term seems to mean the woman who has broken away from 
the bonds of family and society. Possibly the term arose because most of the harlots in Israel 
were of non-Jewish origin. 4 

r 216 Lit., the stranger who makes smooth her words. 

8217 I. e., her husband; cf. Hos. 2% 17, Ezek. 1643, 

: ¢ 217 So Gk., Aquila, Sym., Theod., and Targ. Heb., the covenant of her God. The reference 
is to her marriage bonds. 

9218 The Heb. is uncertain. Gk. reads, she has set her house by death; but this makes little 


mse. 
v 34 Lit., gain that comes from traffic. x 
w 38 So the VSS. Heb., not all that you desire. 
: x47 The Heb. is elliptical but vigorous. The meaning is: the first and most important thing 
is to get wisdom. It is more important than all other possessions. 
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REWARD OF PERSISTENT SEARCH 


*Let them not depart from your sight;¥ 
Keep them well in mind. 
*For they are life to those who find them, 
And healing to all their being.* 
3 *For length of days and years of life 
And peace will they add to you. 
4 °*Get wisdom, get understanding. 
®Forsake her not, and she will keep you; 
Love her, and she will preserve you. 


3 “My son, keep wisdom and discretion, 

Let them not depart from your sight; 
*And they shall be life to your being, 

A beautiful chain? for your neck. 
*You shall then go your way securely, 

And your foot shall never stumble. 
*When you sit? you shall not be afraid, 

When you lie down, your sleep shall be sweet. 
*»*Be not afraid of sudden terror,° 

Nor the ruin of the wicked when it comes; 
For the Lord will be your confidence, 

And will keep your foot from being taken. 


I 


GOD 
§9. What Can Man Know of God? Pr. 301-4 


Pr. 30 The utterance of the man: I have wearied myself, O God,* 
I have wearied myself, O God, and am exhausted 3b 
*For I am the most stupid of men;° 
I have not human intelligence; 


ee 

¥ 44 Lit., eyes. Cf. 3%, 

24% Lit., within your heart. 

842 So Toy: lit., flesh. Cf. 322, 

b 3%1 Transposing the Heb. as the context and sense demand. 

© 32 Lit., beauty. 

43% So Gk. Heb., lie down. 

© 3% Or the terror that overtakes the ignorant. 

God.—The sages, like all the Hebrew teachers, assumed the existence of God and his rule 
over the universe. Most of the problems that concern the modern ethical and religious teacher 
had never dawned upon them. 

§9 This difficult passage is introduced by the superscription, The Words of Agur the Son of 
Jakeh, the Massite. The last word is based on a reconstruction of the Heb. that reads, oracle. 
Possibly a scribe who aimed to explain the corrupt Hebrew has added, the inspired utterance of 
the man, and he or a copyist has repeated the opening words of the original section, I have wearied 
myself, O God. The demands of the parallelism, however, indicate that either this strange intro- 
duction is original or else it represents a text that has become hopelessly corrupt. The questions 
which follow are reverent but evidently asked by one who, like Job and the author of Eccles., is 
eo eneolosed by the difficulties in the way of him who would fathom the mysteries of the divine 
character. 

(30! Dividing the Heb. vowels as the context requires. The Gk. and Lat. translators found 
great difficulty with this vs. Gk., These things says the man to those who trust in God, and I cease. 

b 30! Slightly changing the punctuation of the Heb. 

© 30? Lit., I am more stupid than men. Evidently the writer here protests against certain 
wise men, who, like Job’s friends, spoke with dogmatic assurance. 
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GOD 


3And I have not learned wisdom; 

I have no knowledge of the Holy One. 

4Who has ascended to heaven and descended ?4 
Who has gathered the wind in his fists? 

Who has bound the waters in a garment ?¢ 

Who has established all the ends of the earth? 
What is his name,‘ and what. is his son’s name ?# 


§10. Nature of God, Pr. 211. 99, 1511. 3, 571, 1921, 252, 1611, 218, 159 


Pr. 21 14 king’s heart in the hand of the Lord is like watercourses: 
He turns it wherever he will.» 
30There is no wisdom nor insight 

Nor counsel against the Lord.‘ 

15 "The lower world lies open before him,i 
How much more then the hearts of men !* 
’The eyes of the Lord are all seeing, 
Keeping watch on both wicked and good. 

5 For the ways of a man are before the Lord’s eyes, 

And all his paths he makes level.! 

19 “There are many plans in a man’s mind, 
But the counsel of the Lord shall stand. 

25 The glory of God is concealing something; 
The glory of kings is searching out something. 

16 "A just balance and scales™ are the Lord’s;2 
All the weights of the bag are his work. 

21 *To do what is just and right 
Is more acceptable to the Lord than sacrifice. 


—_————— sSsSsSsSSssSssssSSSSSSSS—— 
3 4,30 The inference of Job 38 is approved. Probably the author was also familiar with Pr. 


821-29, 

© 304 Cf. Job 268, where the garment is the clouds. 

£304 I. e,, what is really known about Jehovah’s history and real character? Possibly there 
is also an allusion to the popular mythology. 

¢ 304 So Gk. In the Heb. a scribe has apparently added from Job 385, if you know. It is 
not supported by the metre or parallelism. 

§ 10 The wise men were not primarily theologians, but moralists and practical teachers and 
guides. Their chief theme was man in his different relations. The proverbs included in this 
eye do not afford a basis for a systematic theology. They do, however, reflect incidentally the 

eliefs of the wise regarding Jehovah and his relation to the universe and man. He is the God of 
the great ethical prophets, active in all human affairs, the supreme creator and ruler of the uni- 
verse, just and merciful. He is also more interested in the deeds and purposes of his children 
than in the formal acts of worship and ceremonial. The theology of the wise men shows a great 
advance beyond that of the early prophets, for Jehovah is here thought of not merely as the 
God of Israel but as the divine friend of man, in intimate touch with each individual. Thus the 
sages prepared the way for that personal interpretation of God as the father of his children which 
characterizes the teachings of Jesus. With the sages, as with the prophets, the ultimate basis for 
right doing is found in the character and demands of Jehovah. 

4 21! 7. e., it is as thoroughly under control as the water in an irrigation canal. 

12180 7. ¢,, no human mind can prevail against Jehovah. 

115" T. e,, Jehovah controls even the world of the shades. 

k 15" Lit., the children of men. 

115% Or weighs. 

m 16" Lit., Balance and just weights. Possibly. just is a scribal addition. 

216" The proverbs that precede and follow this all relate to the king, from which it may 
possibly be inferred that the original read, the king’s, and that a later scribe identified it with the 
divine king, Jehovah. 
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NATURE OF GOD 


15 *The conduct of the wicked is abhorrent to him, 
But he loves® the man eager to do right. 


$11. God the Creator, Pr. 319. 2°, 222, 20% 


Pr. 3 18By wisdom the Lord founded the earth, 
By understanding established the heavens; 
20By his knowledge the depths are opened, 

And the skies deposit the dew. 

22 *The rich and the poor meet together, 
The Lord is maker of them all.” 

20 The hearing ear, and the seeing eye— 
The Lord has made them both. 


§12. God the Supreme Ruler, Pr. 16', 204, 16°. *3, 2131, 164 


Pr. 16 1The plans of the mind? belong to man, 
But the answer of the tongue is from the Lord.* 
20 A man’s steps are directed* by the Lord; 
How can man understand his way? 
16 *Man’s mind maps out his way, 
But the Lord directs his steps. 
33The lot* is cast into the lap, 
But its every decision is from the Lord. 
21 *!The horse is prepared for the battle, 
But victory depends on the Lord. 
16 ‘The Lord made everything for its own end,— 
Even the wicked for the day of evil." 


§13. God the Judge and Rewarder of Human Actions, Pr. 16?, 212, 2926, 173, 
10?) 3, 122, 25712" 167 


Pr. 16 2A man thinks all he does is pure,’ 
But the Lord tests the disposition.” 


° 15° Lit., follows after; 7. ¢., as a guide. 

§ 11 The older Heb. conception of the creation is here reflected. The earth is a great level 
mass supported by pillars on foundations that rest on the surrounding ocean. Through the rifts 
in the earth come the springs and the rivers that well up from the depths below. 

P 22% Of course the main teaching of this proverb is that all men, whatever be their social 
standing, are Jehovah’s creation. : : : 

12 That Jehovah overrules all the varied activities and experiences of men is here taught 
plainly and unhesitatingly; and yet the wise men never cease to emphasize the freedom of the 
will and human responsibility. Even in these proverbs they assume that man will continue to 
plan and to strive to realize his ends. God, however, guides and shapes all in accord with his 
omniscient purpose. Bye : 

416! Lit., arrangements of the heart; 7. e., what man plans in his mind. ¢ F 

t 16! The meaning seems to be that man may plan, but God alone can give him apt words 
that will sanite him to realize his plans. 

8 20% Lit., a man’s goings are from. f yes ’ ; . 

* 16% The use of the lot as a means of determining the divine will was peeoseny universal 
throughout antiquity and appears in both the O.T. and N.T. This proverb clearly voices the 

opular belief. 
ita 164 I. e., the judgment day. While this sounds like an extreme statement of the doctrine of 
predestination, it must be remembered that the wise always taught that a man was good or wicked 
according to his own choices and acts, not by divine decree. j / z 

§ 13 Here the wise, like Jesus, put the emphasis on the motives and inward states of mind 
rather than the merely outward acts. aa 

v 16? Lit., all @ man’s ways are pure in his eyes. 

w 16? Lit., spirits. 
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GOD 


21 2A man thinks all he does is right, 
But the Lord tests the motive.* 

29 Many seek for the ruler’s favor, 
But the Lord decides each man’s fate. 

17 *The crucible is for silver and the furnace for gold; 
The assayer of hearts is the Lord. 


odes 10 *°The Lord’ is a stronghold to him who does right, 
duct = But destruction to those who do wrong. 


’The Lord does not let the righteous go hungry, 
But he disappoints the desire of the wicked. 
12 2A good man will obtain favor from the Lord, 
But a designing man? he will condemn. 
25 “If your enemy hungers, give him food; 
If he thirsts, give him water to drink; 
“For you will heap coals of fire on his head, 
And the Lord will reward you. 
16 7When a man’s life pleases the Lord, 
Even his enemies he reconciles to him. 


§14. God the Foe of All Forms of Evil, Pr. 28°, 165, 33-34, 1120, PREIS BA a Ustie 
201, 111, 12%, 1526. 8 175, Gis-19 


Pride Pr. 28 *He who turns away his ear from hearing instruction, 
His prayer also will be despised. 
16 ‘Every proud-minded man is abhorrent to the Lord, 
Assuredly* he shall not go unpunished. 
eee 3 *The curse of the Lord is on the house of the wicked, 
But he blesses the home of him who does right. 
Surely he scoffs at the scoffers, 
But to the humble he ever shows favor. 
11 The Lord detests the evil-minded, 
But is well pleased with him who lives uprightly. 
21 *The sacrifice of the wicked is despised, 
And all the more when brought with evil intent. 
3 “For the perverted man is abhorrent to the Lord, 
But his friendship is with the upright. 
15 The Lord holds aloof from the wicked, 
But hears the prayer of the upright. 


hep 20 Varying weights» and varying measures 
and Are both abhorrent to the Lord. 
“Pipe aha 11 'A false balance is abhorrent to the Lord, 


But a just weight is his delight. 


= 212 Lit., hearts ; 7. e., inward states of mind. This proverb is simply a variant of 162, 

¥ 10? The Heb. is usually translated, the way of the Lord, but a very slight change gives the 
above felicitous reading. 

2 122 Lit., a man of devices, 

§ 14 The word translated abhorrent or despised (lit., an abomination) is applied in the earlier 
prophetic and legal literature only to what is of heathen origin or contrary to Israel’s ceremonial 
usage, as, e. g., the worship of idols or offering children in sacrifice. In Lev. and Ezek. it is used 
of acts of unchastity. By the wise it is employed in describing immoral or unjust acts. Here the 
wise, like the prophets, pe ethics squarely on a religious basis. 

® 165 Lit., hand to hand; i. ¢., my hand upon i; a strong assertion. 

> 2010 I. ¢., weights that purport to be the same but vary, thus favoring fraud. 
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THE FOE OF EVIL 


12 “Lying lips are abhorrent to the Lord, 
But they who deal honestly are his delight. 
15 **Wicked plans are abhorrent to the Lord, 
But pleasant words are pure.° 


8The sacrifice of the wicked is abhorrent to the Lord, 

But the prayer of the upright is a delight to him! 
17 He who vindicates the wicked and he who condemns the righteous 
Are both abhorrent to the Lord. 
6 ‘There are six things that the Lord hates, 

Yes, seven are abhorrent to him: 

"Haughty eyes and a lying tongue, 
And hands that shed innocent blood, 

18A mind that devises wicked schemes, 
Feet that make haste to do evil,4 

194 false witness who breathes out lies, 
And he who sows strife among brothers. 


§ 15. God the Champion of the Needy and the Faithful, Pr. 1575, 2272, 28, 12, J.Q105 
16?, 305. &, 20% 


Pr.15 The Lord roots up the house of the proud, 
But establishes the border® of the widow. 
22 “Rob not the poor because they are poor, 
Nor oppress the poor at the city gate,‘ 
*8For the Lord will plead their cause, 
And rob those who deprive them of life.¢ 
The eyes of the Lord are on him who guards knowledge, 
But he overthrows the words of the faithless. 
18 The name of the Lord is a strong tower, 
To which the righteous runs and is safe. 
16 *Entrust what you do to the Lord, 
Then your plans will succeed.i 
30 ‘Every word of God is tried; 
He is a shield to those who trust in him. 
6Add not to his words,* 
Lest he reprove you and you be found a liar. 
20 “Say not, ‘I will be revenged for a wrong;’ 
' Wait for the Lord, he will save you. 





© 15% So Heb., but this inconsequential remark can hardly represent the original text, nor do 
the varying readings of the VSS. help us. 

4618 So . Heb. inserts the superfluous phrase, to run. 

§ 15 As in the philanthropic laws of Dt., Jehovah is the defender of the defenseless. 

© 15% J. e., the bounds of the ancestral estate. Cf. Dt. 194. 

{22% This is one of the proverbs derived from the Wisdom of Amenemopet (cf. Introd., p. 15). 

& 22% Or deprive of life those who rob them. 

h 22” Slightly revising the Heb. as Menaul by the context and supported by parallels in 
Ps. 3415, 1018, 

i 163 Lit., cast on Jehovah your works. 

i168 Lit., be established. 

k 308 The reference is probably to an established canon of Scriptures. The sage may have had 
in mind the new doctrines, e. g., of the resurrection, that were then being taught by certain teach- 
ers. By some the vs. is regarded as an answer to the questioning spirit revealed in 3024 of § 9. 
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Tur Nature or Man 


§ 16. Man’s Universal Characteristics, Pr. 271% 1, 212, 14%, 209 27, 2720, 1410, 18, 
132, 19, 153, 2525, 1518, 1225, 1515, 278, 184, 1480, 172%, 2717, 204, 2771, 208 


Pr. 27 19As in water face answers to face, 


All men So the heart of man to man.* 

co 1Do not boast what you will do tomorrow, 

mete For you know not what a day may bring forth. 
21 2A man thinks all he does is right, 

Fallible But the Lord tests the motive. 


14 There is a way which seems right to a man, 
But the end of it is the road to death. 
20 °Who can say, “I have cleansed my heart, 
I am pure from my sin’? 
27Man’s spirit® is the lamp of the Lord, 


proceed Searching all the chambers of the soul.4 
science 27 Sheol and Abaddon? are never satisfied, 
Never So man’s desires‘ are never satisfied. 
tcnted 14 Every heart knows its own sorrow, 
Dayoher And no other? shares its joy. 

logically 13Even in laughter the heart may be® sad, 


And the end of joy may be sorrow. 
Re 13 Hope deferred makes the heart of man sick, 
senaltive But desire fulfilledi is a tree of life. 


to pain 
or joy 





The Nature of Man.—The wise do not give a systematic treatment of man’s psychological 
characteristics, but simply observations regarding those peculiarities which impressed them most. 
In many respects their insight into human character was exceedingly keen. Sometimes they 
anticipated the profoundest conclusions of modern psychology. They evidently recognized the 
presence of a conscience, which they likened not to a voice but toa lamp. Also they were aware 
of the great power that the mind had over the body and of the supreme importance of a calm, 
hopeful mental state. 

® 2719 This is one of the most difficult and doubtful proverbs in the book. The current ren- 
dering is based on a slightly revised Heb. text which reads, lit., 


As in water face to face 
So the hearts of man to man. 


This apparently means that as water reflects a physical image, so a man finds in the mind of his 
fellow man an exact reflection of his own, 7. ¢., all men have certain common mental characteristics. 
The Gk. has for the first line simply, As face to face. 
b 212 Lit., hearts. 
¢ 207 I. ¢., the divine spirit, representing ethical and intellectual qualities, that God imparted 
to man at his creation. Cf. the Heb. idea in Gen. 27. 
“}4 2027 Lit.,body, but this stands for the whole man and especially his moral and spiritual 


¢ 2720 A synonym of Sheol. 

f 2720 Lit., the eyes of man. But eyes represent desires, as in Ecc. 210, 48, 

#1410 Lit., stranger; i. e., another. So Toy (Pr., p. 287). 

b 1418 The current translation of the proverb is not in accord with the optimistic spirit of the 
aoe et Pr. The meaning seems to be that joy and sorrow are mingled in life, and man is subject 

f 11312 Lit., when it comes, but the above represents the corresponding Eng. idiom. The tree 
of life symbolizes mental and physical health. 
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MAN’S CHARACTERISTICS 
1Pesire realized is sweet to the soul, 
But it is abhorrent to fools to depart from evil.j 
15 *°The light of the eyes* rejoices the heart; 
Good tidings make the bones fat. 
25 As cold water to a thirsty man, 
So is good news from a far country.! 
15 A joyful heart makes a cheerful countenance, 
But by inward” sorrow the spirit is broken. 
12 *Anxiety in a man’s mind depresses it, 
But a kind word makes it happy. 
15 All days are evil to the downcast,” 
But the cheerful man has a continual feast. 


27 ®Like a bird that wanders from its nest Devoted 
: to his 
Is a man who wanders from his home.° home 
18 4A man’s spirit sustains him in sickness,” Bubject 
But who can raise up a broken spirit? ee © 
14 °°A tranquil mind? is the life of the body," states 


But jealousy® rots the bones. 
17 “A joyful heart is good medicine, 
But a broken spirit dries up the bones. 
27 As iron sharpens iron, pee 


So a man sharpens the face of his friend.* sano 
20 “Even a child makes himself known by his deeds, 
Whether his conduct is pure and right. esses 
27 “The crucible is for silver and the furnace for gold; Teas 
A man is tested by the praise he receives." by rep- 
20 ‘Many a man proclaims his own kindness,” begeee 
But a trustworthy man who can find? eae 
riendship 
rare 
§17. Advantages of Old Age and Youth, Pr. 20%, 16% 
Pr. 20 The glory of young men is their strength, Fach age 
And the beauty of old men the hoary head. eee 


i 131° The antithesis is not natural. Probably a couplet has fallen out, leaving this one prov- 
erb instead of two. 

k 1530 T. ¢., the joy shining through the eyes either of the bearer or recipient of good news. It 
is equivalent to good news. 

125% This proverb represents universal human experience, but is especially fitting on the 
lips of a scattered race like the Jews. 

m 1518 Lit., of heart or mind. 

n 1515 Lit., All the days of the downcast (or afflicted) are evil. The antithesis is best brought out 
by the above rendering. 

© 278 So Toy; lit., place. 

p18 Lit., supports (or sustains) sickness. The sage here enunciates a profound psychological 
principle. Sickness or misfortune cannot crush the man of indomitable spirit, but it is impossible 
to help or heal the one who has lost courage. 

a 1480 Lit., heart of hzalth; i. e., a calm, soothing habit of mind. 

r 1430 Lit., flesh. 

* 1430 Jealousy here evidently stands as a type of passion in general, the opposite of the calm, 


peaceful spirit. 
¢2717 This proverb describes aptly the value of social intercourse in the development of 


character. 
u 2721 Lit., according to his praise ; 7. e., what men say about him. Cf. 173, § 13, where Jehovah 


is the one who tests men. 
v 208 I. e., professes that he is ready by kindly acts to show his friendliness. 
§17 These two proverbs supplement each other. They also reflect the deference always 


paid in the East to elders. 
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MAN 


16 *'The hoary head is a crown of glory,” 
When acquired by upright living.* 


B 


THe Epucation or Man 
§18. Folly—The Absence of Education, Pr. 2215, 1418, 17 


Natural Pr. 22 Lolly is inherent in the mind of a child, 
eoyouth But the rod of discipline will drive it from him.* 
14 18Simpletons inherit folly, 
But men of sense” secure® knowledge. 


Due to 1 “Reverence for the Lord is the beginning of knowledge, 
elena But the foolish despise wisdom and discipline. 
education 


§19. Characteristics of a Fool, Pr. 174, 147, 247, 267. 9, 19%, 15%, 1073, 141, 182, 
1273, 1498, 1216, 149. 24 268 249 299, 27%, 264, 273, 1712 


Inatten- Pr.1%7 *Wisdom is the goal‘ of a man of understanding, 
se But the eyes of a fool are at the ends of the earth. 
utes a 14 ’Go from the presence of a fool 


For his lips do not utter knowledge.° 
24 7Wisdom is beyond the reach of a fool,‘ 
He does not open his mouth at the gates. 


Unapt in 26 "The legs of the lame hang loose, 
reat And a proverb in the mouth of fools. 


SLike a thorn-stick in the hand of a drunken man, 
Is a proverb in the mouth of fools. 


Dissatis- 19 °A man’s folly brings ruin upon him, 
=e lot = And then he rages* against the Lord. 


——eSEeeeeSSeSESSSESSSSSSSSSSSSSeFe 


w 16#1 Cf. for this same idea in expanded form B. Sir. 253-8, 

x 16%! Lit., in the way of righteousness it is found. 

Me ate. Education of Man.—For a study of the educational aims and methods of the wise, cf. 
ntrod., I. 

§18 The wise recognized different types of folly: (1) that which came from inexperience and 
was especially characteristic of youth; (2) stupidity due to physical and mental limitations or char- 
mtr of an unawakened mind; (3) obstinate, defiant folly which was the result of deliberate 
choice. 

= 2216 Menander said that he who was not flogged was not educated. 

b 1418 Or the prudent. 

©1418 So Gk., supported by the context. Heb. (are crowned 2) is doubtful; Syr., share. 

§19 The wise held up the faults of the fool before their disciples to turn them from folly. 

417% Lit., is before the face. The parallelism indicates that the meaning is as rendered above. 

© 147 Following Toy in emending the Heb. 

£247 The vs. is very obscure. The above rendering is based on a slightly revised Heb. text. 
The traditional text reads, Corals to a fool are wisdom. 

& 247 In 1728, 186 the fool is blamed for his readiness to talk. Probably the meaning here is 
that in public councils he has nothing to say. 

h 267 The rendering of this line is doubtful. If the above is correct, the meaning is that a 
fool can use a wise proverb no more skilfully and effectively than a lame man his legs. 

126° Again the exact meaning of the Heb. is a little doubtful. The current translation con- 
veys a wrong idea, for the verb does not mean to go into or to stick into the hand, but rather to 
possess. The idea seems to be that a wise maxim in the mouth of a fool is as disastrous to all con- 
cerned as a thorn-stick in the hand of an irresponsible drunken man. 

1193 Lit., ruins his way. 

k 193 Lit., his heart rages. 


60 


CHARACTERISTICS OF A FOOL 


- 


15 Folly is a delight to one who lacks sense, 
But a man of insight is straightforward.! 
10 *It is as sport to a fool to commit a crime, 
But so is wisdom to a man of sense. 
14 1A wise woman™ builds up her household, 
But the foolish" with her own hand tears it down. 
18 2A fool takes no pleasure in insight, 
But only in disclosing his mind. 
12 *A sensible man conceals his knowledge, 
But foolish minds proclaim their folly. 
14 *In an intelligent mind wisdom reposes; 
In the bosoms of fools it is made known.° 
12 1A fool’s anger is known at once, 
But a sensible man ignores? an insult. 
14 °Fools mock at guilt,4 
But among the upright there is good will.? 
*The crown of the wise is prudence, 
The diadem of fools is folly.* 
26 *He who sends a message by a fool 
Cuts off his own feet and drinks violence.* 
24 °The plan of the foolish” is sin, 
And the scoffer is abhorrent to men. 
29 °Lf a wise man has a lawsuit’ with a fool, 
He trembles” and laughs and there is no rest. 
27 “Though you should pound a fool in a mortar,* 
You will not remove his foolishness from him. 
26 “Like a dog that returns to his vomit, 
A fool repeats his folly. 
27 3A stone is heavy and sand weighty, 
But a fool’s vexation is heavier than both. 
17 “Let a bear that has lost its cubs meet a man, 
But not a fool in his folly ! 





1152 Lit., makes going straight. 

m 141 Slightly restoring the corrupt Heb. 

n 14! Lit., folly. 

© 1433 If the text is correct, this line must be ironical. 

P1216 Lit., conceals, covers up; 7. e., he restrains his anger and avoids strife. 

914° Following the Lat. Heb. is obviously corrupt. It might be rendered, Guilt mocks fools, 
but this does not yield a clear meaning. 

1149 J. e¢., either the sense of divine favor, or good-will among themselves. Cf. Luke 2", 

514% Following the Gk. in emending the Heb., which reads: 


The crown of the wise is their riches, 
The folly of fools is folly. 


t 266 Ifverting the two members of the couplet.. The meaning of this line is obscure, prob- 
ably as the result of corruption of Heb. The idea seems to be that he who trusts an important 
commission to a fool loses control of his interests and suffers loss. 

Ms 249 Heb., the plan (or thought) of folly. The parallelism, however, supports the above 
reading. 
v 29° The Heb. word has this technical meaning. 

w 299 JT. e., with excitement or anger. It is not clear whether it is the wise man who trembles 
and laughs or the fool. The construction gives the former interpretation but the sense the latter. 

x 2722 A scribe has apparently added, to explain the figure still further, with a pestle in the 
midst of pounded grain. This confuses the figure and destroys the poetic symmetry of the vs. 

y 272% So Gk. Heb., his foolishness will not depart, but a slight emendation produces the 
same meaning as the Gk. 
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$20. Hopeless Evils That Result from Folly, Pr. 3°5, 112°, 1018, 263, 108, 187, 2118 


Pr. 3 “Wise men obtain honor, 
But disgrace is the lot of the fool. 
11 *°He who brings trouble to his own home shall inherit the wind,* 
And he who is foolish shall become slave to the wise. 
10 “On the lips of the discerning wisdom is found, 
But the rod is for the back of him who is witless. 
26 °A whip for the horse, a bridle for the ass, 
And a rod for the back of a fool.¢ 
10 *A wise? man accepts commands, 
But a foolish talker shall fall. 
18 7A fool’s mouth is his destruction, 
And his lips are a snare to him. 
21 The man who strays from the way of wisdom 
Will rest in the assembly of the shades.° 


§21. Aims of Education, Pr. 4! 7, 1514, 146, 1316, 1014, 1818, 1716, 2338 


Pr. 4 1Hear, O children, a father’s instruction, 
And listen, that you may gain insight. 
"The beginning of wisdom:—Get wisdom,‘ 
And with all you have gotten get insight. 
15 “An intelligent mind seeks knowledge, 
But the mouth of a fool feeds on folly. 
14 °A scoffer seeks wisdom and finds none, 
But knowledge to an intelligent man is easy. 
13 A sensible man does everything wisely,¢ 
But a fool displays his folly.® 
10 “Wise men hide their knowledge, 
But the mouth of a fool is impending destruction. i 
18 An intelligent mind acquires knowledge, 
And the ear of the wise seeks knowledge. 
17 '6Why is it a fool has a price in his hand 
To buy wisdom, when he has no mind ?i 


—_——-_--—————————— 


§ 20 From the Christian and modern educational point of view the wise put their teaching 
too often in negative rather than positive form. Here, as in § 19, they aimed to turn men from 
foolish conduct by pointing out its consequences. Their practical observations are very keen 
and true to human life in all ages. 

= 1129 J. ¢., shall in time possess nothing. 

b 1129 Lit., wise of mind (or heart). 

¢ 263 I. e., a fool must be treated as a brute beast, for it is impossible to appeal to his reason. 

ad a at wise - iat fe ee : 

° 21% I.e., pay the penalty for his folly by death. For the Heb. idea of life after death & 
Job 318, 19, Is, 1415-20, Mzek, 2620, 3218-30, gee 

§ 21 Cf. for a discussion of the sages’ theory of education, Introd., p. 10. 

£47 So Heb., literally rendered. The text is probably corrupt. 

£13 So Syr., Lat. Heb., Every sensible man acts with knowledge. 

b134 T. ¢., makes a show of folly as a merchant spreads out his goods. 

i104 The meaning possibly is that the wise do not tell-all that they know, but the fool is 
constantly bringing harm to himself and others by telling what should be kept secret. 

4176 T.e., it is useless for a fool to seek to acquire wisdom by paying for it, for he does not 
have the ability to appreciate and apply it. Apparently in those days there were students who 
could pay the tuition fee but could not pass the examinations. 
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AIMS OF EDUCATION 


23 *Buy the truth, and do not sell it,— 
Wisdom and training and insight. 


§22. The Instructors, Pr. 31. 12, 41-4, bb, 1512, 184 205 


Pr. 3 "My son, reject not the discipline of the Lord, 
And do not spurn his reproof, 
For whom he loves* he reproves, 
Even as a father! the son in whom he delights. 


4 "Hear, O children, a father’s instruction, 
And listen, that you may gain insight, 
*Because I give you sound learning; 
Do not forsake my teaching. 
’When I was a son of tender age, 
Dearly beloved by my father, 
“He used to teach me and say to me: 
“Let your mind hold fast my words; 
Keep my commands and live; 

5>Do not forget nor turn away from my injunctions.’® 


15 A scoffer does not like reproof; 
He will not go to the wise. 

18 “The words of a man’s mouth should be® as deep waters, 
A gushing torrent, a wellspring of wisdom. 

20 *Counsel in a man’s mind is like deep water, 
But a man of sense will draw it out.? 


§ 23. Importance of Primary Education, Pr. 228, 2917 


Pr. 22 Train a child in the way he should go; 
When he is old he will not depart from it.4 
29 “Correct your son, and he will bring you comfort, 
And give you’ exquisite delight. 





§ 22 The wise recognized that life was one great school in which Jehovah was the master and 
the parents and the wise men were under obligation to attend to certain important parts in the 
education of the individual. J 

k 312 Omitting the Lord, which is clearly implied in the context and was probably added by 
ascribe. It destroys the metrical balance of the vs. 

132 Or and afflicts, following the Gk. and the parallel passage in Job 517.18, The Heb., how- 
ever, is strong and harmonious. 

m 48 Following Toy in emending the Heb. 

n4sb Lit., the words of my mouth. Preceding this line the Heb. has the words, Get wisdom, 
get insight, but the Gk. does not have them and they are metrically superfluous. 

° 18 Supplying the verb required to bring out the idea. The wise would not assert that all 

‘men were thus gifted with wisdom. f f : 

> 205 This proverb is elucidated by the preceding. Counsel in this case may also mean the 
secret purposes which a man of insight and sagacity is able to draw out. 

§ 23 The central thought of these proverbs is reflected also in many others not classified under 
this head. 

4228 This proverb embodies one of the fundamental principles of modern education. It wag 
inspired by practical observation and experience and is the watchword of the modern religious 
education movement. Pee fic 

t 2917 Lit., to your soul; but this idiom is more exactly rendered as above. 
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§24. Discipline, Pr. 29'5, 27%, 134, 1918, 2313, 14, 121, 1017, 1519, 1916, 291, 155, 284, 
15%, 171, 25% 


Pr. 29 The rod and correction give wisdom, 
But a child left to himself disgraces his mother. 
27 *Better is open rebuke 
Than love that is hidden.*® 
13 *He who spares his rod hates his son, 
But he who loves him punishes‘ him. 
19 18Punish" your son while yet there is still hope; 
Set not your heart on his destruction. 
23 Withhold not discipline from the child; 
If you beat him with the rod, he will not die. 
“You must beat him with the rod, 
And so deliver him from Sheol.¥ 
12 1He who loves knowledge loves correction,” 
But he who hates reproof is stupid. 
10 He who heeds correction has the assurance of life, 
But he who disregards reproof is in danger of going astray. 
15 There is severe correction for one who leaves the path; 
He who hates reproof will die. 
19 “One who keeps the commandment* keeps his life; 
He who despises the word will die. 
29 1He who, though often reproved, persists in his course? 
Shall suddenly be destroyed and that without remedy. 
15 *A fool despises his father’s correction, 
But he who regards reproof acts prudently. 
28 “Those who forsake the teaching* commend the wicked, 
But those who observe the teaching contend against them. 
15 ”He who rejects correction despises his own self, 
But he who listens to reproof gains understanding. 
17 A rebuke enters deeper into an intelligent man 
Than a hundred stripes into a fool. 
25 “As an earring of gold and an ornament of fine gold, 
So is a wise reprover on a responsive ear. 


Oo 


§ 24 Well aware that discipline was essential at certain stages in the training of a child, the 
sages properly threw the responsibility on the parents. Modern education suggests less crude 
and more effective forms of discipline, but the principle is still practical. 

8275 This proverb refers to the relations of friends as well as of parents and children. 

_ +13% Lis., seeks him early with discipline, but this merely indicates earnestness, not literally 
rising early for the sake of administering punishment. 

21918 J. e., discipline, if need be, by severe measures. 

v 2318, 14 These two vss. are a unit. 

w 12! Or He who loves correction loves knowledge. 

= 1916 7. ¢., the precepts of the priests and sages. 


¥ 1916 Correcting the Heb. by the analogy of 131%. Heb., despises his ways; but this makes 
no sense. 


2291 Lit., hardens his neck. y 
8 284 Torah is probably here, as elsewhere in Pr, to be translated, not Jaw in the technical 
meaning of a body of legal statutes, 


but teaching, referring especi to the teachings of the wi 
The references to the wicked confirm this conclusion. Phe Sere p aor oa 
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: THE RECEPTIVE ATTITUDE 
$25. Importance of the Receptive Attitude, Pr. 125, 281, 181, 97-9, 1927, 231, 


192°, 413 
Pr. 12 A fool’s conduct seems right in his sight, The chief 
But a wise man listens to counsel. pees 
28 He who hides his transgressions will not prosper, between 
But he who confesses and forsakes them will obtain mercy. as 
18 'He seeks desire who withdraws himself, Hts 
And against sound wisdom he rages.” titude 
9 “He who corrects a scoffer gets insult, peal 
And he who reproves a wicked man gets disgrace. 
SReprove not a scoffer, lest he hate you; 
Reprove a wise man and he will love you. 
*Give instruction to a wise man and he will be wiser; 
Teach a righteous man and he will gain more learning. 
19 "Cease, my son, to hate® instruction, The right 
To err from the words of knowledge. aiibuee 
23 “Apply your mind to instruction, disciple 
And your ears to words of knowledge. 
19 ®°Listen to counsel and receive instruction, 
That you may be wise in your later life. 
4 8Hold fast instruction, let it not go; 
Keep it, for it is your life. 
§ 26. Value of Education, Pr. 1% 9, 2413, 14, 1622, 198, 1616, 2811, 152. 7, 168, 1315, 
21%, 2018, 245, 6 2120 943, 4 1314 410-12 
Pr. 1 8My son, hear the instruction of your father, In 
And forsake not the teaching of your mother; general 


9They shall be a chaplet of beauty for your head, 
And a necklace about your neck. 
24 Eat honey, my son, for it is good, 
And honeycomb is sweet to your taste. 
M4So know wisdom to be to your soul: 
If you find it, your hope shall not be cut off.4 
16 “Understanding is a wellspring of life to its possessor, 
But folly is the chastisement of fools.° 





§ 25 This section formulates one of the chief aims of the wise, which was to develop in men a 
receptive attitude. They realized that all things were open to him who would heed instruction, 
but that the man who would not listen closed all doors against his own development. 

b 18! This proverb is very obscure. Gk., Lat. differ materially from Heb., and many emen-~ 
dations and interpretations have been suggested, but none is satisfactory. Apparently a wilful, 
unsocial nature is indicated. 

° 1927 Heb., hear. Another obscure proverb. Toy changes to read, He who ceases to listen 
to instruction will wander from the words of knowledge. Probably the original had the similar sound- 
ing Heb. verb to hate instead of the doubtful to hear, which is followed in most translations. 

f § 26 This theme was a favorite one with the sages, who taught most emphatically that knowl- 
edge 1s power. 

42414 It is not clear whether this vs. originally ended with find zt or as above. In Heb. a 
scribe has introduced from 2318, and there is an end, which makes no sense here. Possibly he 
added your hope shall not be cut off from the same source, but more probably the presence of these 
words led him by association to insert the preceding awkward clause. 

e162 J.e., folly brings its punishment, just as insight, on the other hand, gives life to its 
possessor. 
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19 *He who gets intelligence is a friend to himself; 
He who keeps understanding shall find good. 
16 How much better is it to get wisdom than gold !* 
To get insight is rather to be chosen than silver. 
28 “The rich man is wise in his own eyes, 
But an intelligent poor man will search him out.! 
15 ?The tongues of the wise dispense} knowledge, 
But the mouths of fools pour out folly. 
7The lips of the wise disperse* knowledge, 
But the fool! does not comprehend.” 
16 =The mind of the wise guides his mouth, 
And adds persuasiveness to his lips. 
13 &Good sense is rewarded with favor, 
But the conduct of the faithless destroys them.® 
21 “A wise man scales the city of the mighty, 
And brings down the stronghold in which it trusted.° 
20 18Establish? your plans by counsel, 
And make war not without guidance. 
24 5A wise man is better than a strong man, 
And a man who has knowledge than he who has strength.9 
6For by wise guidance you conduct war, 
And in the multitude of counsellors® there 1s safety. 
21 *°There is a precious treasure’ in the dwelling of the wise, 
But a foolish man swallows it up. 
24 ®By wisdom a house is built, 
By understanding it is established, 
4And by knowledge the chambers are filled 
With all precious and pleasing stores." 
13 “The teaching of the wise is a fountain of life, 
That a man may avoid’ the snares of death. 





£198 Lit., He who gets mind is one who loves his soul (or self). 
£ 198 a 5 paicy we = = life. : ie ren 
166 Possibly the irregular how is a late addition, and the first line, like the seco 
simple statement, To get wisdom is better than gold. : subiirs'= 
i28 Riches and wisdom do not always go together. The sage’s sympathies are with the 
poor, whose poverty was a spur to the development of their wits. 
: 152 it, sth slightly Meaney! wes which reads, make good. 
157 Since this word is ordinarily ‘‘used of destructive dispersion,” To angi: 
letter of the Heb., reads preserve. Hei ie by oe aoe 

1157 Lit., the mind of fools. 

m 157 With Toy slightly revising the Heb. as the context suggests. 

213 Heb., is enduring, but this is tet the opposite of what the sages taught. The current 
translation, is rugged (or hard), is unjustified. It is not the only instance of a mistranslation which 
has become a sp atclan Again the Gk. aids in correcting a slight error of the Heb. due to a simi- 
larity of sound. 

© 21% Lit., the strength of its confidence. 

p 2018 Following Toy in reading the verb as imperative rather than declarative. 

a 245 Following the Gk., Syr., and Targ. in reconstructing the Heb. 

r 246 Following the Gk. and Syr. in omitting, for yourself. 

eee a geen: bia and boas y epee 

Teb., but no eS 8, and oil; but this is probably a later scribal gloss. 

u 244 Lit., wealth, but the sage evidently has in ning the costly omesseionie aris which a 
house was furnished. _ : 

v 134 Lit., to avoid. Cf. 1427, 
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VALUE OF EDUCATION 


4 \0Hear, my son, and receive my sayings, 
And the years of your life shall be many. 
NJ teach you the way of wisdom, 
I lead you in the paths of uprightness. 
When you walk you” will not be impeded, 
And if you run, you will not stumble. 


Cc 


Man 1n His Domestic RELATIONS 


§27. Parents and Children, Pr. 23%, 19, 2029, 2824, 3017, 131, 287, 1529, 1725. 2, 
23%, 101, 23°5, 274, 13%, 178, 207, 18! 


Pr. 23 “Listen to your father who begat you, Filial 
And despise not your mother when she is old.* chien: 


19 He who maltreats his father and chases away his mother 
Is a son who acts shamefully and disgracefully. 
20 2°He who curses his father or mother,» 
His lamp shall go out in the blackest of darkness.* 
28 “He who robs his father or mother, 
Saying, ‘There is no wrong in it,’4 
Is like® him who is a destroyer. 
30 The eye that mocks a father 
And despises the old age‘ of his mother 
The ravens of the valley shall pick out, 
And the vultures® shall eat it. 
13 1A wise son loves® instruction, 
But a scoffer will not listen to a rebuke. 
28 7He who obeys instruction is an intelligent son, 
But he who makes friends of profligates brings disgrace on his 





father. 
15 2°A wise son makes a glad father, Wie 
But a foolish son: despises his mother. confer 
parents 


w 412 Heb., your step. 

§27 The glimpses here given of the domestic life of the Hebrews are illuminating. The 
mother of children stands almost on an equality with the husband, Bad children were evidently 
not unknown. Loyalty to parents is made by the sages one of the strongest motives for right 
doing. In this they show their wisdom, for it is often the only force that will hold the young from 
doing wrong. It appeals to the chivalrous note and to the feeling of love and gratitude that is 
strong within the heart of the normal youth. In the same way the wise emphasize the responsi- 
bility of parents to children, thus anticipating what is often held to be a very modern principle. 

a 232 Cf. the parallel in 3017. 

b 2020 Cf, the older law, Ex. 2117, Lev. 20°. 

© 2020 Lit., in the pupil of darkness. I, e., his life shall be extinguished. 

428% This line destroys the symmetry of the couplet and may be the explanation of a later 
scribe. The reference is probably to robbery under the guise of law by depriving parents of their 
property. Cf. Mk. 74.2, where Jesus develops the same teaching. 

° 28% Lit., a companion to; i. ¢., places himself in the same class with. 

f 3017 So Gk. and a revision of the Heb., which is clearly corrupt. The current translation, 
to obey, is very doubtful. Cf. the parallel to the Gk. in 23”, 

£3017 Lit., sons of vultures, 7. e., members of the vulture family. Cf. daughters of men for 
women. 

h 13! Correcting the Heb. by the analogy of 12! and the evidence of the parallelism. 
i 1520 So Gk. and some Heb. MSS. 
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17 A foolish son is a grief to his father 
And brings bitterness to her who bore him. 
21He who begets a stupid son does it to his sorrow, 
And the father of a fool has no joy. 
23 *The father of a righteous man greatly rejoices, 
And he who begets a wise soni has joy. 
10 1A wise son makes a glad father, 
But a foolish son is a grief to his mother. 
23 *Let your father" be filled with joy, 
And let her who bore you rejoice. 
27 “Be wise, my son, and make glad my heart, 
That I may answer the one who reproaches me. 
13 “A good man leaves an inheritance to his children’s children, 
But the wealth of the sinner is laid up for the righteous. 
17 ®Children’s children are the crown of old men, 
And the glory of children is their father’s. 
20 7A righteous man who lives a blameless life,— 
Blessed are his children after him! 
18 Brother helped by brother is like a city firm and high, 
And strong as a well-founded palace.! 


§ 28. Wives, Pr. 1918, 2715, 16, 219, 19 194 1914, 1.g2 


Pr. 19 184 foolish son is ruin to his father, 
And the quarrelling of a wife is a continual dripping. 
27% ¥A continual dripping on a rainy day 
And a quarrelsome woman are alike; 
**He who would restrain™ her restrains the wind, 
And his hand comes in contact with oil. 
@1 °It is better to dwell in a corner of the housetop, 
Than with a quarrelsome woman in a large house.® 
Tt is better to dwell in a wilderness, 
Than with a quarrelsome and fretful woman. 
12 4A good wife° is a crown to her husband, 
But a shameless one is as rottenness in his bones. 
19 “Houses and riches are an inheritance,? 
But a prudent wife comes from the Lord. 


eee 


wn i Sk aed the original read, she who bore him, making the parallelism complete; cf. vs. %, 
» an 5 : 
k 23% Heb. adds, and your mother, but this destroys the parallelism. 
11819 So Gk. Heb. is unintelligible. 
._, §28 The possibilities of the marriage relation for weal or woe are here forcibly set forth and 
eae a og aa purpose. If they were oftener held up before the young, many tragedies would 
e@ averted, 
m 2716 So Lat. The meaning seems to be, it is as easy to hold (Heb. hide) the wind, or to 
hold oil in one’s hands, as to stop a quarrelsome woman. 
221° This proverb is repeated in 25%, The reading of the Heb. followed above is obtained 
by transposing two letters. 
o 124 ie Heb. apne — of strength. Nog iapedon tated be physical, mental, or moral, 
or may include general ability. e€ comparison lays the emphasis rimarily mi h, A 
P1914 Heb, adds, of (i. €., from) fathers, 2 : ee 
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WIVES 


18 “If one finds a wife, he finds a good thing, 
And obtains favor from the Lord. 


§29. The Ideal Wife, Pr. 311° 


Pr. 31. = !°A_ good wife who can find? 
She is worth far more than corals. 
fer husband? trusts her completely, 
And hast no lack of gain. 
2She does him good and not harm 
All the days of her life. 


13She procures wool and flax, 
And works willingly with her hands.* 

She is like the ships of the merchant, 
She brings her food from afar. 

15She rises also while yet it is night, 
And gives out foodt to her household.* 


16She examines a field and buys it, 

With her earnings she plants a vineyard. 
MShe girds herself with might, 

And develops strength in her arms. 
18She perceives” that her profit is good; 

Her lamp goes not out at night. 


19She lays her hands on the distaff, 
Her hands take hold of the spindle. 
20She bestows her goods on™ the poor, 
Extends her hands to the needy. 
21She fears not snow for her household, 
For all her household is clothed in scarlet. 
22Coverlets she makes for herself, 
Her clothing is fine linen and purple. 
23—[er husband is known in the council,* 
When he sits among the elders of the land. 


nn nnn 


§ 29 While the sages’ ideal of the perfect wife is distinctly Oriental and lacks the elements of 
full equality and companionship that are so highly appreciated in the modern Occident, it places 
the emphasis on those home qualities that make for the peace and strength of the home life. The 
Hebrew wife also possessed much more independence than her Oriental sisters to-day. As in the 
modern East, she did most of the work outside as well as within the home, while her husband was 
free to devote himself to public and social functions. This poem is the one example of the acrostic 
or alphabetica] poem in the O.T. Wisdom Literature. 

@ 31 Lit., her husband’s mind. 

131 So Lat. Gk., She has. Heb., lit., spoil is not lacking. 

#3118 Lit., With the delight of her hands. Possibly, as Toy urges (Pr. 554), the Heb. idiom 
means, as she will. 

3115 Lit., prey; i. ¢., what she has received. 

«3118 Heb. adds a third line, And their portion to her maids, but this is not supported by the 
rigidly regular parallelism of this acrostic poem and is evidently a scribal expansion. 

¥ 3118 Lit., tastes; 7. e., learns by experience. 

w 3120 Lit., stretches out her hand to. 

x 31% Lit., gates. The context suggests that it is her husband’s clothing that gives him dis- 
tinction in the council at the city gate. The greater cause, however, is the ability of his wife. 
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She makes linen cloth and sells it, 
Girdles she delivers to the merchant. 


**Strength and honor are her clothing, 
She laughs at the time to come. 
*6What she says is fuil of wisdom,” 
And on her tongue is kindly instruction.* 
"She attends to the interests of her household, 
Nor eats the bread of idleness. 
*®Her children rise up and bless her, 
And her husband praises her, saying: 
29*Many women® have done well, 
But you excel them all.’ 
3°Grace is deceitful, and beauty is vain; 
A woman of intelligence will have praise. 
31Give her credit for the work of her hands; 
And let her works praise her in the gates.°¢ 


§30. A Husband’s Duty to His Wife, Pr. 515-29 


Pr. 5 Drink waters from your own cistern, 
And running water from your own well. 
Should your springs be scattered abroad, 
And your rivers of water in the street ?4 
“Let them be for yourself alone, 
And not for strangers with you. 
18Let your fountain be blessed, 
And rejoice in the wife of your youth. 
Let? her breasts satisfy you at all times; 
And be ever ravished with her love. 
*°For why should you, my son, be ravished with a stranger 
And embrace the bosom of another woman ? 


§31. Master and Servant, Pr. 29%. 19, 1919, go10, 172 
Pr. 29 He who brings up his servant in luxury from a child‘ 


¥y 31% Lit., Her mouth she opens with wisdom. 

231% Lit., teaching of kindness. 

8 3129 Lit., daughters; 7. e., of men. 

631% So Gk. This is also in harmony with the context. Heb., a woman who fears the Lord, 
is clearly the addition of a pious scribe. 

° 31% Lit., Give her the fruit of her hands, 

_ §30 The pictures given of Hebrew husbands are, on the whole, less attractive than those of 
their wives. The sages emphasized, however, the necessity of marital fidelity in husband as well 
as wife, although ancient, like modern, society failed to punish incontinence in the man as it did 
in the woman. 

4516 The emphasis in these two verses is on conjugal fidelity. As in Is, 3615, 511, the cistern 
represents the pleasures of a man’s home, Cf. Sg. of Sgs. 415, 

_  ° 518 Apparently a scribe, commenting on 18, has inserted at the beginning of 19 the exclama- 
Hom edie hind and charming mountain goat. It has no parallel and interrupts the sequence of 
ought. 

§ 31 The household slave was recognized as a member of the Heb. family and treated almost 
as a child of the master. This fact is fully appreciated by the sages, whose aiearanoen upon this 
theme are more of the nature of observations than»precepts. 
£2921 Gk., He who from a child lives luxuriously will be a servant. Possibly this is the original 
reading. js 
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MASTER AND SERVANT 


Will in the end bring trouble upon himself.¢ 
19A servant will not be corrected by words, 
For though he understand he will not respond. ripe 
19 1°That a fool should have luxury is not desirable, vant as 


Much less that a servant should rule over princes. ite 
Let a 


30 Defame not a servant to his master, poste s 
. ger 
Lest he curse you, and you be held guilty. not in. 
17 2A wise servant shall rule over a son who acts shamefully, on Geel 
And shall share the inheritance among brothers. oer 
a faithful 
servant 
D 


Man in His Socrat RELATIONS 
§ 32. Social Calls, Pr. 25!” 


Pr. 25 WQLet your foot be seldom in your neighbor’s house, 
Lest he become weary of you and hate you. 


$33. Friendship, Pr. 271°, 2274. 2°, 1874, 171’, 27%: § 


Pr. 27 10Your friend, and your father’s friend, forsake not;* 
Better is a neighbor near at hand than a brother far away. 
22 “Make no friendship with a man given to anger, 
And go not with a wrathful man,® 
2Lest you learn his ways 
And involve yourself in trouble.°® 
18 “There are some friends¢ who are hurtful,¢ 
And there is a friend who sticks closer than a brother. 
17 "A friend loves at all times, 
And a brother is born for adversity.‘ 
27 °Oil and perfume rejoice the heart, 
So does sweet friendship by sincere counsel.# 





£292 So Gk. The meaning of the Heb. is unknown. Possibly it should read, In the end he 
will become refractory. 

h 2919 Servants, like children, must be disciplined by more than mere words. 

Man in His Social Relations.—The sages did not stop to discuss the ultimate basis of right 
and wrong. The principles enunciated by the earlier prophets, their observations of life, and 
their own intuitions told them that certain acts were wrong and others right, and so they taught. 
Their authority was that of conviction based on keen observation and deep experience. 

§ 32 In the Orient social calls are made almost entirely by the men. The burden of the 
labor in the household and in the field falls upon the women, leaving them little time for social 
life, while the men appear to have so much leisure that the advice of the sage is still to the point. 
§ 33 The sages held up a high ideal of friendship. They realized that adversity was the true 
test of friendship and that friendly criticism was far more valuable than flattery. 

32710 The fact that in the Heb. this proverb has three lines suggests the work of a scribe. 
The third lind is the complement of the first, while the second, And go not to your brother’s house in 
the day of your distress, is contrary to 1717, A brother‘is born for adversity, and to ordinary human 
experience. There is every reason, therefore, for regarding it as secondary. 

b 29% This is one of the proverbs derived from the Wisdom of Amenemopet (cf. Introd., p. 15). 
© 22% Lit., get a snare for yourself. 

418% So Syr., Targ., certain Gk. MSS., and a slightly revised Heb. text. 

e 18% Lit., companions. Toy (Pr. 365) reads, who only seek society. The reading adopted above 
is supported not only by the context but also by the Syr., Targ., Lat., and certain Gk. MSS. 
Current translation, to his own destruction. 

{1717 In time of adversity a man turns to his kinsmen. 

£279 Lit., and the sweetness of his friend from counsel of soul. Lat., inverting the order of the 
words, and the soul is sweetened by the good counsels of a friend, 
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6Sincere are the wounds of a friend, 
But profuse are the kisses of an enemy. 


§ 34. Rich and Poor, Pr. 291%, 28%, 1373, 297, 2118, 2877, 1431, 229 


Pr. 29 The poor man and the oppressor meet together, 
The Lord gives light to the eyes of both. 
28 °A wicked man® who oppresses the poor 
Is like a rain that sweeps away and gives no bread. 
13 “The fallow land of the poor yields abundance of food, 
But many a man is destroyed through injustice. 
29 “A righteous man considers the cause of the poor; 
A wicked man does not understand knowledge. 
21 “He who closes his ears to the cry of the poor, 
He also shall call and not be answered. 
28 2"He who gives to the poor will not lack, 
But he who hides his eyes will have many a curse. 
14 *'He who oppresses the poor reviles his Maker, 
But he who has pity on the needy honors him. 
22 °He who has a bountiful eye will be blessed, 
For he gives of his bread to the poor. 


E 


Man in His Economic RELATIONS 
§35. Rules for Different Occupations, Pr. 2723-27 


Pr. 27 Be diligent to know the state of your flocks, 
Give careful attention to your herds, 
*4For riches are not forever; 
And does wealth® endure to all generations ? 
The hay is removed, the aftergrowth appears, 
And the grass of the mountains is gathered in. 
*6The lambs will supply you with clothing 
And the goats pay the price of the field, 
And there will be goats’ milk enough for your food 
And maintenance for your maidens. 


Ss SSSSSSSSSSSSSSSSSSSSSSSSSSSSMMMSSsFsfessee 

§ 34 While lacking in the social passion of the prophets, the sages hold substantially the pro- 
phetic view of the relations between rich and poor. Their attitude, especially in its emphasis on 
ONE cone? ore into we oes ~ ~ sate rabbis. 

eb., a needy man, bu e idea of the needy oppressing the poor is very stra: e, and 

the above reading requires only a slight change in the Heb. Gk. a Saas man or avieke rece, 

113% The meaning of this proverb is exceedingly doubtful. Possibly it teaches that, although 
the poor are allowed to share in the products of the fallow land, especially during the seventh year 
of rest (cf. Vol. IV; § 228), they frequently fall a prey to the oppression and legalized injustice 
that the prophets denounced. A 

Man in His Economic Relations.—The economic order which the sages contemplated was, 
of course, a very simple one, but their observations are still valuable. 

§35 The homely practical interest of the sages is strikingly illustrated by these verses. 

8 27% Emending the Heb. in accordance with the context. 

6 2727 Heb. adds, for the food of your household, probably an alternative reading included here 
by conflation of varying MSS. 

7% 


LABOR AND LAZINESS 


§ 36. Labor and Laziness, Pr. 16%, 2718, 2229, 1227. 24, 2213, 2614-18, 204, 1945, 1618, 
2175, 189, 144, 10°, 247’, 2014, 227 


Pr.16 *The appetite of the laborer labors for him, 
For his hunger impels him to work. 
27 The keeper of the fig tree shall eat its fruit, 
And he who waits on his master shall be honored. 
22 **If you see a man skilled in his business, 
He shall stand in the presence of kings, 
And not in the presence of obscure men.*® 
12 ”The slothful man does not stir up his game, 
But a diligent man possesses wealth.4 
*The hand of the diligent will rule, 
But sloth will be enslaved. 
22 The sluggard says, ‘A lion is outside! 
I shall be killed in the streets!” 
26 As the door turns on its hinges, 
So the lazy man turns on his bed. 
i5He dips his hand in the dish, 
But does not? bring it to his mouth! 
The lazy man is wiser in his own opinion 
Than seven who can answer intelligently. 
20 *The lazy man will not plough in the fall; 
He expects a harvest,‘ but has none. 
19 145Slothfulness casts into a deep sleep, 
And the idle soul shall hunger. 
15 1°The way of the lazy is hedged in with thorns, 
But the path of the diligent is a well-built highway. 
21 The desire of the lazy man kills him, 
For his hands refuse to work. 
18 °He also who is slack in his work 
Is a brother to one who destroys. 


14 ‘Where there are no oxen, the crib is clean, 

But large crops depend on the strength of the ox. 
10 ‘He who gathers in summer acts sensibly; 
’ He who sleeps in harvest behaves disgracefully. 


i EEE ensnnSISnIInSnnnEnInEISInnInnnnnnInnnEnEDEnnOEnEeneeneereeemnensl 


§ 36 Industry is an important element in the ideal of character held up by the wise. 

© 2229 This is one of the proverbs derived from the Wisdom of Amenemopet (cf. Introd., p. 15). 

d 1227 Transposing two words and inserting a preposition as suggested by Toy (Pr. 259). 
The current translations are unsatisfactory and not supported by the Heb. 

22615 Lit., it tires him to. . 

1204 Lit., he asks (or seeks) in the harvest. Possibly we should translate, In harvest time he 
will beg, but will get nothing. Pins. i ; 

«144 The Heb. word used here ordinarily refers to moral purity. A slight revision of the 
Heb. gives the meaning, there is no corn. In any case the proverb simply emphasizes the impor- 
tance of the ox in tilling the soil. ; 

Lit., is a wise son; i. e., member of the family or clan. The second member also reads, 
lit., is a son who acts shamefully. 
13 
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24 "Set in order your work without, . 
Prepare for your work in the field, 
And after that build your house.i 


mt 20 “Bad, bad,’ says the buyer, 
asin But when he has gone away, he boasts. 


22 "The rich rules over the poor, 
And the borrower is servant to the lender. 


§ 37. Poverty, Pr. 23%. 21, 2819, 2916 1318, 66-11, 2430-34, 1015, 1470, 197. 4, 1828 191, 22 


Pr. 23 20Be not one of those who drink wine to excess, 


co One of the gluttonous eaters of flesh, 
pass “For the drunkard and the glutton come to poverty, 
And drowsinessi clothes one with rags. 
aon 28 'He who cultivates his land has plenty of bread, 
But he who follows vain things* has plenty of poverty.! 
Acts of 22 He who oppresses the poor to increase his own gain 
ee And he who gives bribes™ come only to want. 
Battie 13 '*Poverty and shame come to him who shuns knowledge, 
to listen But he who heeds reproof is honored. 
on 6 °Go to the ant," O lazy man; 
ate Consider her ways, and be wise; 


‘She, having no chief, 
Overseer, nor ruler, 
8Provides her food in the summer, 
And gathers supplies in the harvest. 
*How long will you lie down, O lazy man? 
When will you arise from your slumber ? 
10A little sleep, a little slumber,° 
A little folding of the hands to rest, 
"And your poverty comes as a robber, 
And your want as a well-armed man. 
24 *°I went by the field of the lazy man, 
By the vineyard of him who lacked sense; 


mache onus n ree e 

12427 Unless the first two lines are doublets, something has probably fallen out here, since 
we have only one line instead of the couplet which we should expect as a balance to the first two 
lines. The meaning of the proverb, in any case, is that means of subsistence should be assured 
before one undertakes to establish a family. 

§ 37 Poverty was apparently common in the later Jewish community, The sages analyzed 
the causes of poverty with great skill and with the practical purpose of showing their disciples 
how to avoid it. At the same time they recognized that it was not always the result of failure or 
wrong-doing on the part of the poor. The.sages were keenly alive to the evils of poverty, but they 
taught that honest poverty was not dishonorable. 

1 2321 T.e., the torpid state that results from intemperate drinking and eating. 

k 2819 Or persons. 

12819 An intentional play on the word for plenty. 2 

. , 72216 Lit., gives to the rich. The meaning of this expression is uncertain, but giving to the 
rich was probably equivalent to bribing the judges, who were drawn from the rich and ruling class. 
The ce worn bed to secure sconeper fled oppression. 

n 1e ancients were ignorant of the wonderful social organization that characterizes th 
ants (cf. Aristotle, De Anim., I, 1"), lian, in the third century, was the first to note that iy 
had leaders and nobles. It was their activity and obvious industry that attracted the attention 
of the Hebrews. : 

° 610 This proverb is repeated in 2433, 
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“Tt was all overgrown with thorns, 
Its surface was covered with nettles, 
And its stone wall was broken down. 
®Then I beheld and reflected, 
I saw and received instruction: 
383A little sleep, a little slumber, 
A little folding of the hands to rest, 
And your poverty comes as a robber,? 
And your want as a well-armed man. 
10 ©The rich man’s wealth is his strong city, 
The destruction of the poor is their poverty.9 


14 2°A poor man is hated even by his neighbor, 
But a rich man has many friends. 

19 7All a poor man’s kinsmen hate him; 
How much more do his friends stand aloof !* 
4Wealth adds many friends, 
But the poor—his friend draws away! 

18 “The poor man uses entreaties, 
But the rich man answers roughly.® 

19 ‘Better is a poor man who walks in his integrity 
Than he who is false in his speech, though rich.* 

224 man’s desire is the measure of his kindness," 

And a poor man is better than a liar. 


§38. The Acquisition and Value of Wealth, Pr. 111%, 1914, 158, 224, 215, 124, 134, 
104, 134, 1473, 10, 138, 184, 102, 215, 2074, 287°, 22, 6, 221, 2015, 114, 28, 
16%, 23+*, 151, 16%, 307"; 137, 1134 


Pr.1i A gracious woman attains honor, 
And violent men attain riches. 
19 Houses and riches are an inheritance,’ 
But a prudent wife comes from the Lord. 





p 24% Slightly revising the Heb., as the context requires, to agree with 61, 

a 10% Cf. 18 for a variation of the same proverb. 

1197 The words which follow in the Heb., he who pursues words, they are not, make no sense. 
The Lat., he who pursues only words shall have nothing, is obviously an endeavor to read a meaning 
into the context. The current English translations are unwarranted. The Heb. probably repre- 
sents a marginal note that has crept into the text. ang 

*18% Simply a reflection of the customs of the day. It is in general true to human nature 
in all ages. 

t 19! So Syr. and the parallel in 28°. Heb., a fool. . ; 

u 19% The meaning of this first line is doubtful. The Heb. reads, lit., what @ man desires is 
his kindness; 1. e., a good intention is the essential thing, or, more probably, a man’s kind acts are 
regulated by his motives. Gk., mercy is fruit toa man. Lat., a needy man is merciful. 

a § 383 The wise recognized fully that wealth was a powerful motive with men and did not 
at fen to employ this motive as an incentive to right conduct. They did not condemn wealth if 
justly acquired. On the other hand, they never made it the chief goal in life. In fact, they con- 
demned all men and methods that aimed to acquire it rapidly, for as a rule these methods were 
evil, and suddenly acquired wealth was usually a curse rather than a blessing to its possessor. 
Many things were much more desirable than wealth, The golden mean between poverty and 
wealth was by far the best blessing. Above all, they taught the importance of the contented mind 
that left to God the provision of what was needful. 

v19% Heb. adds, of (ifle., from) fathers. 
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15 "In the house of the righteous is much treasure, 
But in the revenues of the wicked is trouble.” 
22 “The reward of humility and reverence for the Lord 
Is riches and honor and life. 
@1 *The plans* of the diligent lead only to plenty, 
But every one who hastes¥ hastes only to want. 
12 "He who cultivates his land has plenty of bread, 
But he who follows vain things is lacking in sense.* 
13 ‘The lazy man® desires, and has nothing, 
But the diligent enjoys plenty.» 
10 ‘Slack management* brings only poverty, 
But efficiency4 makes a man rich. 
13 "Wealth quickly* acquired grows less, 
But what is slowly amassed increases.! 
14 *In all labor there is profit, 
But mere talk€ tends only to penury. 
10 ”The blessing of the Lord makes a man rich, 
And he adds no sorrow with it.® 
13 ®The ransom of a man’s life is his riches, 
But the poor has no vindicator.i 
18 "The rich man’s wealth is his strong city, 
As a high wall in his estimation. 
10 *Treasures unjustly acquired profit nothing, 
But righteousness delivers from death. 
21 ‘He who acquires) wealth by fraud* 
Pursues a bubble! into deadly snares.™ 
20 *An inheritance may be gotten hastily at the beginning, 
But its final condition will not be blessed. 
28 7°An honest man shall be abundantly blessed, 
But haste? to get rich shall be punished.» 


-_—eeSSSSSSSSFFFFFsFsFFhsFeFeseseF 


w 15° Or, Gk., the revenue of the wicked is cut off. The above translation, however, voices the 
general truth that right action brings a good reward, but wickedness only trouble. 

= 218 Or, with Targ., methods. 

¥ 215 I. e., is in a hurry to get rich. 

»12" Or, slightly changing the Heb. to make the parallelism complete, lacks bread. But of. 
the more forcible parallel in 281° (§ 37), 

® 134 Lit., the soul of the lazy man. 

b13¢ Lit., is made fat. 

©°104 Lit., a slack hand. 

410¢ Lit., hand of the diligent. This has the brief, crisp form of a popular proverb. 

¢134 So Gk. and Lat. Heb., by vanity. 

£134 Following the Heb. punctuation demanded by the context. The current translation 
is, but he who gathers by labor shall have increase, The proverb reflects general experience. 

£ 14% Lit., the talk of the lips, 

b 10% J. e., the Lord gives men wealth without any of the regrets and disgrace that men 
have when they seek to acquire it unjustly. 

1138 The reading and meaning of this line are doubtful. Through a scribal repetition of 131 
the last two words in the Heb. make a statement contrary to fact. The reconstruction is on the 
basis of the demands of the context. 

i216 Pointing the Heb. as Suggested by the Gk. 

k 21° Lit., a lying tongue. 

1216 eb., vapor driven to and fro; Gk., vanities, 

™m 21° Slightly altering the Heb; (lit., seekers of death) in accordance with the Gk. 

22071 Lit., end. 

© 2820 Lit., he who hastes. 

» 2870 Lit., shall not be acquitted. 
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WEALTH 


2A man with an evil eye hastes after riches, 
Not knowing that want shall come upon him. 
SBetter is a poor man who lives a blameless life 
Than one who is dishonest,? though he be rich. 


22 1A good name is better™ than great riches, Relative 
More highly esteemed ® than silver and gold. ho hopes 

29 There is gold and abundance of rubies, Relative 
But wise lips are a precious jewel. be pee 

11 ‘Wealth is not profitable in the day of wrath, Relative 
But righteousness delivers from death. to right- 


. . . eousness 
28He who trusts in riches shall fail, a 


But the upright flourish like a green leaf. 
16 *Better is a little with righteousness 
Than great revenues with injustice. 
23 ‘Toil not that you may become rich; Difficult 


Cease through your own understanding. fore 

Should you set your eyes upon it, it is gone !# 

For riches take their flight,” 

Like an eagle that soars toward heaven. 
15 Better is little with reverence for the Lord Not soul- 

Than great treasure and trouble as well. satisfying 
16 1°Better is a modest spirit with the humble The de- 

Than to divide spoil* with the arrogant. — 
30 7Two things I ask of thee,* 

Deny me them not ere I die: 

8Put far from me deceit and lying, 

Give me neither poverty nor riches; 

Provide me with the food that I need,” 

°That I may not be filled to the full and deny thee,* 

And say, ‘Who is the Lord?’ 

Or else be poor and steal, 

And profane the name of my God. 
13 7Some pretend to be? rich, yet, have nothing; False 

Others pretend to be” poor, yet have great wealth. aude 
411 “One man disperses his wealth, yet grows rich; toner 


Another withholds too much, yet comes to want.® 


a 288 Lit., crooked in his ways. 

5221 Lit., rather to be chosen. 

8 221 Or, more lit., favor is better. 

+2015 Lit., lips of knowledge. 

u 235 This line is uncertain in the Heb., but the VSS. suggest the reading adopted. 

v 235 Lit., make wings for themselves, and so in the Wisdom of Amenemopet, from which this 
and the preceding proverb are derived (cf. Introd., p. 15), In the next line the Egyptian proverb 
has geese where the Heb. has eagles. Geese were not as highly regarded by the Hebrews as by the 
Egyptians. 

ve 16 I. e., share wealth. The figure, derived from warfare, was probably intended to imply 
that the wealth was acquired through oppression or legal injustice. ; 
x 307.9 The archaic pronoun is Tetained because the words are addressed to the Deity. 

y¥ 308 Lit., tear off for me the food of my portion, 2. @., the food that is needful for me and my 
rightful portion. The principle underlying this noble prayer is incorporated in the prayer that 
Jesus taught his disciples, Give us this day our daily bread, 1. é., that bread which we daily need. 

3137 Lit., make themselves. ‘ a ; 

211% The liberal man prospers; the miser loses the best things of life. 


97 


Ina 
lawsuit 


Use of 
the lot 


Obliga- 
tions of 
an oath 


Impor- 
tance o! 
bearing 
true tes- 
timony 


MAN 
F 


Man i His Lecat RELATIONS 
§ 39. Legal Procedure, Pr. 1817, 2570-10, 1818, 2974 


Pr.18 The first to speak® is right in his plea; 

Then comes his fellow? and tests him. 

25 7°What your eyes have seen 
8Report not hastily in public,° 
For4 what will you do in the end, 
When your neighbor puts you to shame? 
*Plead your case® with your neighbor himself, 
And disclose not another’s secret, 

10Lest he who hears it revile you, 

And infamy be with you always.‘ 

18 The lot makes quarrels cease 
And separates the mighty.® 

29 “He who is partner with a thief hates himself: 
He hears the oath, but tells nothing. 


§ 40. Duties of Witnesses and Judges, Pr. 247829, 2518, 1928, 1217, 1475, 195, 2128, 
ihe 15?7, 185, Migeee 2871, 2424-26 


Pr. 24 Be not a witness against your neighbor without cause, 
And do not® deceive with your lips. 
2%Say not: ‘I will do to him as he did to me, 
I will pay back the man for his deed.’ 
25 18A maul, and a sword, and a sharp arrow 
Is he who bears false witness against his neighbor. 
19 8A worthless witness mocks at judgment, 
And the mouth of the wicked swallows iniquity. 
12 "He who speaks truth promotes justice, 
But a false witness sets forth deceit. 
14 A reliable witness saves lives, 
But he who tells lies is a deceiver. 





: Man in His Legal Relations.—Again the sound good sense of the counsel makes it surpris- 
ingly applicable to all times in spite of changes in legal forms. 
§ 39 Observation evidently convinced the sages that it was best to settle controversies out of 


caer The words, to speak, or others of similar import, are implied in the Heb. but not ex- 
pressed. 

b 1817 I. e., the opposing party. An unsound argument may seem very convincing before the 
other side has been heard. 

© 258 Lit., Go not forth hastily to strive, but this has no connection with the preceding line, and 
the metre demands that these two lines be taken together. The above reading, requiring only 
the alteration of two vowels in the Heb., follows the Gk. (cf. Toy, Pr. 462). 

4 258 Heb., lest, but this is impossible unless something has dropped out after it, as the cur- 
rent translations assume. The words meaning for and lest might be confused in a carelessly writ- 
ten manuscript. 

© 25° Lit., strive your strife. 

£2510 Lit., your infamy turn not away. 

& 1818 Casting lots is a crude type of arbitration (cp. tossing up in modern sport). 

§ 40 The sages duly emphasize the ninth commandment. 

b 2428 So Gk. The Heb. is in the form of a question. 
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WITNESSES AND JUDGES 


e 


19 5A false witness shall not go unpunished, 
Nor shall he who tells lies escape. 

21 28A false witness shall perish, 
But a man who hears shall speak forever.i 


17 2A wicked man takes a bribe from the bosom) A judge 
To pervert the paths of justice. ide a8 
15 He who is greedy of gain brings trouble on his own house; tiality 


But he who hates bribes shall live. 
18 *Partiality to the wicked is not good, 
Depriving the righteous of justice.* 
17 Also to punish the righteous is not good, 
To smite the noble for uprightness.! 
28 To show partiality is not good; 
For a piece of bread a man may do wrong. 
24 “The man who says to the wicked, ‘You are right’; 
Nations will curse him; peoples denounce him; 
25But it will be well with those who reprove; 
The blessing of prosperity shall rest upon them. 
26He kisses the lips / 
Who gives an honest answer.” 


§ 41. The Object of Punishment, Pr. 20°, 19'% 7%, 211 


Pr. 20 °°Stripes that wound are remedies for evil, Remedy 
And strokes in the innermost parts of the body.” hard 
19 129A man of great wrath shall bear the penalty, 
For if you deliver him, you must do it again.° 
253mite a mocker, and the simple man will learn prudence, Effect 
But reprove an intelligent man, and he will understand.” dere 


21 “By the punishment of the mocker the simple man is made wise, _ telligence 
But by instruction the wise man gains knowledge.* 


§42. Dangers of Suretyship, Pr. 22767, 171%, 1115, 61-5, 20% 


Pr. 22 “Be not one of those who pledge themselves," Benger 
Or of those who are bondsmen for others’ debts; lose and 
Stress 


nnn nnn Ua! 


12128 This is a literal translation, No satisfying explanation of the line has been offered. 
117% TI. e., probably, the bosom of the briber, the wicked man being the judge. The expres- 
sion, from the bosom, refers to the secrecy with which the bribe is offered and accepted (cf. 211, § 44). 
k 185 Lit., to turn aside the righteous in judgment. 

117% Or is contrary to justice. 
m 24% J. ¢,, he proves himself a true friend who reproves an offender. 

§ 41 Thersages clearly regard punishment as redemptive rather than vindictive in purpose 


Its preventive aspect is also considered. 


2 2030 The meaning of this proverb is obscure and the text uncertain, but the essential thought 


appears to be that punishment, to be effective, must be severe. 


livered from the consequences of his acts, he will repeat them and incur the same pen 


° 1919 Another difficult proverb. No explanation or reconstruction of the text can be con- 
fidently adopted. The most obvious inter retation is that if a man of ungoverned bas re is de- 

y again. 
p 19% 7. e., a word to the wise is sufficient, but the simple require an object-lesson. 


a 211 Cf. note on the preceding proverb, 19%. - ) : 
§ 42 The worldly prudence advocated here and elsewhere in the Wisdom Literature, though 


far from the spirit of Mt. 54042, is not so far from the approved practice of the modern world. 


r 22%, 1718 Lit., strike(s) hands. 
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If you have nothing with which to pay, 
Why should your bed be taken from under you? 
17 8A man has no intelligence who pledges himself 
And becomes surety in the presence of his neighbor. 
11 “He who is bondsman for another® will suffer, 
But he who hates suretyship is safe. 


6 *My son, if you have become bondsman for your neighbor, 
If you have pledged yourself for another, 
"Have snared yourself with your lips,* 
Trapped yourself by your spoken words, 
’Then do this, my son, and be free, 
For you are in your neighbor’s power: 
Go, humble yourself,# 
And importune your neighbor. 
‘Give no sleep to your eyes, 
Nor slumber to your eyelids. 
*Free yourself as a gazelle from the trap;’ 
And as a bird from the hand of the hunter. 


20 Take his garment who is¥ bondsman for a stranger, 
And hold him in pledge who is bondsman* for others. ¥ 


G 


Man in His Pourrican Revations 


§43. The Character and Rule of the King, Pr. 21!, 16%, 177, 2816, 2, 2028, 25%, 
161°, 208, Zoe) 814, 5, 8, - 293-5, 192, 202, 1645. 14, oe 1455, 28, 292, 12, oS 2026, 2538 


Pr. 21 1A king’s heart in the hand of the Lord is like watercourses: 
He turns it wherever he will.? 
16 “It is a shame for rulers to do wrong; 
For a throne is established by doing right. 
17 “Proud speech? is not becoming to a fool, 
Still less is falsehood® to a prince. 


F 228, 1718 Lit., strike (s) hands. 

#11 Heb., stranger; i. e., either a member of another clan or family or a foreigner. 

*62 So Gk. Through a scribal error the Heb. has the phrase, by the words of your mouth, 
which recurs at the end of the vs. 
om 63 So Heb., though the meaning is doubtful. Gk., supported by the context, do not be 


765 So Gk., Syr., and Targ. Heb., hand. 

Ww 20'6 Lit., for he is. 

* 2016 The words, who is bondsman, are not repeated in the Heb. 

¥ 2016 Lit., strangers, or (Heb. margin) a strange woman. 

Man in His Political Relations.—While the wise assumed a monarchical form of govern- 
ment, their sayings apply with almost equal force to democratic governments, 

5 498 There is no revolutionary doctrine in the political ideas of the sages, unless it be involved 
in their insistence (characteristic of the Hebrew spirit) upon the moral responsibility of rulers. 

® 211 I. e., it is as thoroughly under control as the water in an irrigation canal. 

b177 Lit., a lip of superiority (?). 

°177 Lit., a lip of falsehood, 


slac 
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THE KING 
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28 ‘6A prince without insight is a great oppressor, 
But one who hates greed? will prolong his days. 
For the transgression of a land its princes are many, 
But with intelligent men? who know the right it will endure.‘ 
20 *8Mercy and truth preserve the king, 
And he upholds his throne by mercy. 
25 °The glory of God is concealing something; 
The glory of kings is searching out something. 
16 1°A divine sentence is on the lips of the king; 
His mouth does not transgress in giving judgment. 
20 ®A king who sits on the throne of judgment 
Scatters® all evil with his eyes. 
29 “The ruler who faithfully judges the poor,— 
His throne shall be established forever. 


31 4It is not for kings, O Lemuel, it is not for kings to drink wine.® 
Nor for princes to say, ‘Where is strong drink ?’ 
5Lest they drink, and forget the law, 
And fail to give justice to the afflicted. 


®Open your mouth for the dumb; 
Uphold the rights of the suffering;i 
%Open your mouth, and judge justly; 
Give justice to the poor and needy. 


25 ®The heavens are high,i and the earth is deep,i 
But the mind of a king* is unsearchable. 


“Take away the dross from the silver, 

And out comes a vessel for the silversmith; 

°Take away the wicked from the king, 

And his throne will be established in righteousness. 


19 “The wrath of a king is like the roaring of a lion, 
But his favor is like dew on the grass. 

20 °The dread of a king is like the roaring of a lion; 
He who quarrels! with him wrongs himself. 

16 "In the light of the king’s countenance is life, 
And his favor is like a rain-cloud of Spring.” 


ee rE ean aE 


d 2316 Lit,, unjust gain; 7, e., exploiting his subjects. 
e 282 Lit. Man (in the generic sense). 


£282 This line is hopelessly ambiguous. Whatever the exact meaning, it apparently refers 
to the dependence of national stability upon intelligence and knowledge in the people (or rulers). 


The connection between the two lines is not clear. 
2 208 Or winnows. 


h 314 The text of this verse is much disputed—particularly the proper name and the repetition. 


i318 Slightly emending the Heb., lit., sons of passing by (or away). 
1253 Lit., for height, for depth. 

k 258 Lit., kings. . 

1202 Heb., is angry with him; Gk., angers him. 


m 16% Lit., a cloud of the latter rain; 7. €., a cloud bringing the welcome Spring rain, upon which 


the growth of the crops depended. 
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“The wrath of a king is like messengers of death, 
And a wise man will appease it. 
Righteous lips are the delight of a king, 
And he loves him who speaks what is right. 
14 *The king’s favor is shown to a servant who acts wisely, 
But his anger to one who acts shamefully. 
28 4A roaring lion and a ranging bear 
Is a wicked ruler over a poor people. 
29 ?When the righteous rule,” the people rejoice, 
But when wicked men govern, the people sigh. 
LTf a ruler listens to falsehood, 
All of his courtiers are wicked. 
4A ruler by justice establishes a land; 
But he who exacts gifts ruins it. 
20 A wise king winnows the wicked 
And runs the wheel® over them. 
25 Like the cold of snow in the time? of harvest 
Is a faithful messenger to those who send him.4 


§44. Duties of the People, Pr. 148, 231-3, 258. 7. 15, 24%, 2 4711, 1317, 1g16 g114 
178, 298, 1119, 11, 14, 1 434 


Pr. 14 *In a multitude of people lies the glory of a king, 
But in a lack of subjects? lies a prince’s destruction. 
23 }When you sit down to eat with a ruler, 
Consider well who® is before you, 
?And putt a knife to your throat, 
If you have a large appetite." 
3Do not desire his dainties,— 
They are deceitful food. 
25 ®Claim not honor in a ruler’s presence, 
And stand not in the place of great men; 
For it is better that you be told, ‘Come up here,’ 
Than that you should be humbled before the prince.” 
By forbearance a ruler is persuaded, 
And a soft tongue will break a bone. 


ee 
n 29? Heb., increase. The above reading requires only a slight emendation and improves the 
parallelism. But cf. vs. 1 (§ 58) and note. 
° 20% Referring to the primitive method of threshing employed by the Hebrews. 


P 2518 Lit., day, but it is not unlikely that the original text read heat (so Gk. and Syr.). The 
two words might easily be confused in a manuscript. 

42515 Heb. has a third line: he refreshes his master’s soul. This is probably a gloss, 7. e., a 
soe explanatory note, written on the margin and in subsequent copies incorporated into the 
ext. 


9 44 Nowhere is the non-revolutionary character of the sages’ teaching more strikingly ex- 
hibited than in this section. 


11428 Lit., people, but the word is not the same as that used in the preceding line. 

_ 23! Or what. ; It is not quite clear whether Heb. in these verses refers to respectful beha- 
vior or caution against poisoning, but most commentators prefer the former alternative, and the 
parallel with the Wisdom of Amenemopet (cf. Introd., p. 15) favors it. 

t 232 Or you will put. - 
4 23? Lit., if you are the owner of an appetite. 
v 257 Cf. Lk. 1471, The remainder of the vs. belongs with vs. 8 (cf. § 39). 
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THE PEOPLE 


24 "Fear the Lord, my son, and the king; Loyalty 

Do not associate” with those who change,* oat 

For their calamity shall rise suddenly, govern- 
And who knows the end of their years ?¥ de 


17 “A rebel? seeks only evil, 

But a cruel messenger® shall be sent against him. 
13 "A wicked messenger falls into mischief, 

But a trustworthy envoy is health. 


18 A man’s gift makes room for him The dip- 
And brings him before great men. net 
21 “A gift in secret averts anger, gift 


_ And a present in the bosom strong wrath. 
17 8A gift is a precious stone? in the eyes of its owner:° 
Wherever it* turns, it* prospers. 


29 ®Scornful men kindle discord in a city, What 
But wise men turn aside wrath. pes 

11 1°When the righteous prosper the city rejoices, rem, 
But when the wicked perish there is shouting. country 


By the blessing of the upright a city is exalted, 
But by the counsel of the wicked it is overthrown. 
14Where there is no wise guidance a people falls, 
But in much counsel there is safety. 
14 “Righteousness exalts a nation, 
But sin is the disgrace of peoples. 


H 
Man’s Duty To ANIMALS 
§ 45. Consideration for Brute Beasts, Pr. 12% 


Pr. 12 1°A just man regards the life of* his beast 


_ But the heart? of the wicked is cruel. 


Sennen nnn LES 

w 242 Lit., mix yourself. 

x 24% Slightly correcting the Heb. The reference is not entirely clear. Revolutionists are 
perhaps in the mind of the sage. Cf. Rom. 131. The Gk., following a variant and possibly original 
text, reads, Do not disobey either of them. If this be followed, the possessives in 2? must be regarded 
as equivalent to subjects, so that the vs. may be translated: 


2 For the ruin they bring is sudden, 
And the destruction they send who can see? 


y 24% Or of them both, but this has no meaning in the context, unless the reading of vs. *! noted 
above be adopted. ; 

#17 Lit., rebellion. 

8171 Or angel. 

b 478 Or (possibly) a lucky stone. : ; : 

e178 Probably the giver (7. ¢., one who has something to give) is meant rather than the 
recipient of a gift. 

4178 Or he. i 

Man’s Duty to Animals.—In spite of the great apostle’s scornful question (I Cor. 9°), Israel’s 
sages and lawgivers were rightly concerned for man’s dumb servants, j 

§ 45 Here, as in the philanthropic laws of Dt. (Vol. IV), are laid the foundations of the modern 
humanitarian movement. oe : 

a 1210 Lit., knows the soul of. The Heb. word indicates not only the life but also the well- 
being and comfort of the animal. f : 

b 1210 This word is often translated, tender mercies. It means lit., bowels, regarded as the seat 


of the kindly emotions. 
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Man’s Duty to HimsEetr 


§ 46. Temperance, Pr. 20, 2516, 277, 2117, 201, 2379-35, 1871, 143, 12%, 2075, 1813, 
2920, 15%, 1728, 27, 138, 2123, 1019, 434 


In | Pr. 20 “Love not sleep, lest you come to poverty; 
me Open your eyes and you shall have plenty. 
tn eating 25 ‘If you find honey, eat what is sufficient, - 
That you may not be surfeited and vomit it up. 
27 7One who is full refuses honeycomb, 
But to the hungry every bitter thing is sweet. 
In 21 “He who loves pleasure shall come to want, 
drinking 


And he who loves wine and oil shall not be rich. 
20 ‘Wine is a mocker, strong drink is turbulent, 
And whoever is misled® by it is not wise. 
23 2°Who cries, ‘Woe?’ Who, ‘Alas?’ 

Who has contentions? Who complains? 
Who has wounds without cause? 
Who has redness of eyes? 

30They who linger long over wine, 
They who go in to taste mixed wine. 

33So look not upon the wine when it is red, 
When it sparkles¢ in the cup, 

2At last it bites like a snake, 
And stings like an adder. 

Then you will see strange things, 
And your mind utter distorted ideas. 

34You will be like one sleeping at sea,° 
Like one asleep in a great storm.‘ 

35*T have been struck, but I feel no pain; 
I have been beaten, but I am not conscious of it. 
When shall I awake from my wine ?£ 
I will seek it yet again.’ 





Man’s Duty to Himself.—In their interest in the simplest details of personal life the sages 
were forerunners of the rabbis whose teachings are found in the Talmud, but the hair-splitting 
casuistry of the rabbis is alien to the spirit of the wise. 

§ 46 Wine was commonly used as food by the Israelites, especially in connection with their 
religious feasts, cf. Dt, 14%, The Nazirites, the Rechabites, and, in later times, the priests were 
under obligation to refrain from it, because it was associated with the corrupt Canaanite civiliza- 
tion. The evils of intemperance were denounced by prophets like Isaiah, but the sages were the 
first to point out in detail its malign effects upon the individual. 

® 20! Lit., errs. 

b 2329 Lit., who has. The sage here graphically reproduces the crazed exclamations of those 
who engage in drunken brawls. 

© 2331 Lit., gives its eye; 7. e., sparkles or gleams. 

4 233 Heb. adds, it goes straight ; 7. e., glides down smoothly. This is probably a later scribal 
comment or a fragment of an original couplet. Cf. Sg. of Sgs., 7°. 

© 23% Lit., in the midst of the sea; 2. e., in a boat at sea. 

£ 23% The exact meaning of the Heb. is unknown. The Gk. is followed in correcting the Heb. 

€ 23% Supplying the words required by the metre and the allusion in the second line.- 
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TEMPERANCE 


18 *{Life and death are in the power of the tongue; In the 
They who are fond of using it must eat its fruit. ee 


14 *In the mouth of fools is a sprig of pride,® 
But the lips of the wise shall preserve them. 

12 *By the sin of his lips a wicked man is ensnared,' 
But a righteous man escapes trouble. 

20 *It is a snare to a man rashly to say, ‘It is holy,’ 
And after vows to make inquiry. 

18 “He who answers before he hears 
Covers himself with confusion. 

29 *°Do you see a man who speaks before he thinks ? 
There is more hope for a fool than for him. 

15 2A man has joy from the utterance* of his mouth, 
And a word in due season, how good it is! 

17 *%Even a fool, if he keeps still, is considered wise; 
Prudent, if he keeps his lips shut. 

27He who is sparing of his words has knowledge, 

And he who has a cool spirit is a man of sense. 

18 *He who guards his mouth preserves his life, 
But he who opens wide his lips—it is his ruin. 

21 *He who guards his mouth and tongue 
Guards himself against trouble. 

10 1°In much talk! transgression is not lacking, 
But he who controls his lips acts wisely™ < 

4 *Banish from you crooked speech, 

And put deception far from your lips. 


§ 47. Self-restraint, Pr. 258, 1417, 291, 1911, 1429, 16%, 293, 313, 232528, 2914, 3020, 


pie 679-35, 71-27 


Pr. 25 728A man without self-control 


,, 3 és I - 
Is a ruined city whose wall is broken. trotting 
14 "The quick-tempered man acts foolishly, eee 


And a malicious plotter is hated. 
29 “A fool gives vent to his wrath, 
But a wise man restrains® his anger.° 





h 148 J, e., a shoot sprouting from the mouth of fools. The Heb. word is used elsewhere only 
in Is, 11}. 

i1218 So Gk. Heb., is an evil snare. The Gk. adds what may be an original proverb that 
has been lost from the Heb.: 


He whose looks are mild will be pitied, he oY 
He who enters into litigation in the gates will bring trouble on souls. 


Probably the last line originally read, on himself. 

i 2027 When a Hebrew declared a thing to be holy or consecrated, it belonged to Jehovah 
and could never be claimed again by him. The proverb guards against rash devotion and later 
subterfuges to recover the possession. f 

k 15% Lit., answer. J.e., what a man says determines his success and therefore happiness. 

11019 Lit., @ multitude of words. : 

m 1019 Cf. Sayings of the Fathers, 318, Silence is a hedge about wisdom. 

§ 47 The importance attached by the sages to the control of the temper and of sexual passion 
is evinced by the number and elaboration of the proverbs devoted to these matters. 

n 2911 So Gk. Heb. is corrupt. : 

2°29" Following a slightly revised Heb. text that is strongly supported by the context. 3 
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19 1A man’s wisdom makes him patient, 
It is his glory to overlook faults. 
14 2°The patient man shows great wisdom, 
But the quick-tempered man acts like a fool! 
16 He who is patient is better than a warrior, 
And he who rules his temper than he who takes a city. 


29 °He who loves wisdom rejoices his father, 
But he who associates with harlots wastes his wealth. 
31 °Give not your strength to women, 
Nor your morals to those who slay kings. 
23 **My son, give me your attention,? 
And pay careful heed’ to my guidance. 
27For a harlot is a deep pit, 
And an adulteress* a narrow well. 
28She lies in wait as a robber, 
And increases the faithless among men.* 
22 “The mouth of an adulteress is a deep pit; 
He who is abhorred of the Lord shall fall in it. 
30 2°This is the way of an adulteress: 
She eats and wipes her mouth, 
And says, ‘I have done no wrong.’ 
5 My son, give heed to my wisdom," 
Lend your ear to my understanding," 
2That discretion may watch over you,’ 
And the knowledge of your lips may keep you.” 
8For the lips of a harlot drop honey, 
And her speech* is smoother than oil, 
4But at the last¥ she is bitter as wormwood, 
Sharp as a two-edged sword. 
5Her feet lead down to death, 
And her steps reach? the abode of the dead. 
6She does not make level the path of life:* 
Her paths are unstable, though she knows it not. 
™Now therefore, my son,» give heed, 
And do not depart from my words. 





p 318 Slightly correcting the Heb. 

a 23% Lit., heart, mind; i. e., attention. 

r oo Bo the VES. Heb., take delight Ras 

8 it., strange woman; i. e., one belonging to another clan or family 
adulteress; cf. 7, 14, where this relation is made very clear. eae erect 5s 

t 2328 J. e., those who yield to her attractions and are faithless to their marital obligations. 

u5l Or to wisdom and to understanding. The wise nowhere else claim that they themselves 
speak wisdom or understanding, but only that they are able to develop those qualities in others. 

v 5? The text is defective. Over you is implied, but not found in the Heb. Cf, 2%. 

w 5? Following suggestions contained in the Gk. in restoring the sense required by the bea 
text. Heb., that your lips may keep knowledge, but this makes little sense. “Toy restores, 
knowledge may keep thee (Pr. 101). 3, 

x 53 Lit., palate. 

y 54 Lit., her last. 

ee en oe “a 

a e contrast is with 4% e . supply the negative required ins 

b 57 So Gk. and Lat. and the parallels in 5! 20, Heb., sons, a oo sein rae 
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SELF-RESTRAINT 


®Keep the course of your life far from her, 
And go not near the door of her house; 
®Lest you give your honor’ to others, 
And the toil of your years‘ to the cruel;? 
loLest strangers enjoy your wealth, 
And your labors pass to an alien; 
Lest you groan when your end shall come, 
‘When your flesh and body are consumed, 
2And say, ‘Alas! I hated instruction, 
And my mind has despised reproof; 
8] have disregarded the voice of my teachers, 
Nor given heed to my instructors ! 
WJ was nearly overwhelmed by calamity‘ 
In the congregation and the assembly.” 


6 My son, keep your father’s precept, 
And reject not your mother’s teaching. 
21Bind them continually upon your heart, 
Tie them about your neck, 
For their precept is a lamp, and their teaching is light; 
_ Reproofs and instruction® are the way of life. 
2When you walk, wisdomi will lead you; 
When you lie down, she will watch over you, 
And when you awake, she will talk with you. 
*To keep you from the evil woman, 
And from the wiles of the stranger’s tongue. 
Lust not after her beauty in your heart; 
Let her not capture you with her glances,i 
For a harlot seeks only a morsel,* 
But the adulteress hunts precious life. 
21Can a man take fire in his bosom 
And his clothes not be burned ? 
28Or can one walk on hot coals 
And his feet not be scorched ? 
29S with him who goes in to his neighbor’s wife; 
Whoever touches her shall not go unpunished. 


nnn EEEEEEEEEEEEEEEEEnEEEEEnnE Eee! 


e59 Gk., life. Syr. and Targ., wealth. 

459 Lit., and your years. nye a 

e 5° Targ., aliens; possibly this reading is original. : 

{54 Lit., in all evil; 7. e., had experienced all that calamity could bring. 

26% This vs. is obviously the immediate sequel of 2. Vs, %, on the other hand, is the more 
obvious introduction to %, for wisdom, which is the implied antecedent in %, is what keeps the 
inexperienced from the temptations of the evil woman. 

b623 So Gk., Syr., and Targ. Heb., reproofs of instruction (one MS. reads, reproof of in- 
struction). 

i622 Supplying the subject, which is not expressed in the Heb., though suggested by the form 
of the verb (lit., she will lead you). 

i 6% Lit., eyelids. : ? 

k 6% Following the acute suggestion of Toy (Pr. 136, 137) in emending the corrupt Heb. 
The VBS. read, for the price of a harlot is a loaf of bread ; i, e., prostitution is less costly and dan- 

erous than adultery. Of course, if this be the correct interpretation, the sage is not recommend- 
ing prostitution but sounding an earnest, emphatic warning against adultery. 
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MAN 
3°1D)o not! men despise a thief, if he steal 
To satisfy his appetite when he is hungry ? 
31And if he is caught he must restore sevenfold, 
He must give all the wealth of his house. 
%2He who commits adultery is devoid of sense. 
He destroys himself who does so. 
33Wounds and dishonor shall he receive, 
And his disgrace shall not be wiped away. 
For jealousy makes a man furious,” 
And he will have no pity in the day of vengeance. 
35He will consider no satisfaction,” 
Nor be content, though you give many gifts. 


7 IMy son, keep my words, 
And lay up my precepts with you. 
2Keep my precepts and live, 
And my teaching as the apple of your eye.°® 
’Bind them on your fingers, 
Write them on the tablet of your mind. 
‘Say to Wisdom, ‘You are my sister,’ 
And call Understanding your friend,» 
'That they may keep you from another’s wife, 
From the adulteress, with her enticing words. 
®For at the window of my house 
T looked out through my lattice, 
7And I saw? and discerned among the youths 
A young man devoid of understanding 
SPassing along the street near her corner, 
And he was walking on the way to her house 
In the twilight, at the close of day,? 
In the depth? of the night and the darkness. 
10And, behold, a woman comes to meet him,- 
Attired as a harlott and with secretive mind.¥ 
She is restless and wilful;v 
Her feet abide not in her house: 





160 This vs. is best taken as a question, following certain MSS. It is not at all probable 
that the wise would in any case condone a theft. 

m 6% Lit., is the fury of a man. 

2 6% Lit., ransom, but this has not the same connotation as the Heb. word, which indicates 
anything accepted as a substitute for punishment or vengeance. 

°7? J. e., the pupil, standing for the eye, a man’s most delicate and precious possession. Cf. 
2020, Dt. 3219, Ps. 178. 

P74 Lit., kinswoman, but the word “involves the idea of intimate friendship” (Toy, Pr. 145). 

a77 The Heb. has been supplemented by a parallel phrase, among the inexperienced, which 
anticipates the second line of the couplet. 

r7® Lit., evening of the day. 

87° Lit., in the pupil; 1. e., middle or depth. 

¢710 Gk., with the appearance of a harlot. 

u 710 Lit., guarded of mind. 

¥ 711 Or, revising the Heb. according to Sg. of Sgs., 32 8, @ gadabout, 
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SELF-RESTRAINT 


Now she is in the street, now in the open places, 
And lies in wait at every corner. 
18$0 she seizes him and kisses him, 
With an impudent face she says to him: 
14°T vowed" sacrifices of peace offerings; 
To-day I have paid my vows.* 
So I came out to meet you, 
Eagerly to seek you, and I have found you. 
J have spread my couch with tapestries, 
With striped cloths of Egyptian yarn; 
NT have sprinkled my bed with myrrh, 
With aloes and cinnamon. 
18Come, let us take our fill of love until morning; 
Let us enjoy each other’s love.¥ 
19For my husband is not at home; 
He has gone on a long journey; 
20He has taken a bag of money with him; 
He will come home at the full moon.’ 
*1With her fair speech she makes him yield; 
With the blandishment of her lips she compels him. 
2Enticed,* he goes after her 
Like an ox that goes to the slaughter, 
Like a dog led into bonds,» 
Until an arrow pierces his liver,—* 
Like a bird rushing into a net, 
Not knowing it is spread for his life. 
So now, my son,° listen to me, 
And pay attention to what I say. 
25Do not let your mind turn to her ways; 
Do not go astray in her paths. 
For many are the wounded whom she made fall, 
And a mighty host are all those slain by her. 
27In her house there are ways to Sheol,‘ 
Going down to the chambers of death. 


en 


w 7 Lit., wpon me (were), a common expression for what is obligatory or incumbent upon 
& person. 

x74 The inference seems to be that the sacrificial feast is just ready and she seeks guests to 
epare it von her. The flesh of the votive offering had to be eaten on the day it was sacrificed 

v. 716), 

y 718 Tit., enjoy ourselves in love. : 

3730 T' e,, a week or two hence, to attend the full-moon feast. Vs. 9 indicates that the imagi- 
nary scene described above took place early in the month, or at least when the moon was not 
present to light the heavens. 

87% So Gk. Through a slight scribal error the Heb. reads suddenly. 

b 722 The Heb. is hopelessly corrupt. Gk., Syr., and Targ., sapporied by the context, read, 
Like a ah to bonds. A slight correction of the remaining Heb. word gives the verb required by 
the context. 

7% This line must evidently be restored to its logical position, as above. 

47% Lit., is against; i. e., it was spread for the purpose of taking his life. 

e€ 74% So Gk. and the parallels. 

737 Lit., her house is ways to Sheol; i, e., there are many ways in her house that lead to death. 
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§ 48. Attitude Toward Temptation, Pr. 28'4, 271, 1416, 2129, 496-27, 941-2, 1714, 110, 
Als-17, 2358, 174, 2576 
LON Pr. 28 “Happy is the man who is ever on his guard, 
at But he who is obdurate falls into misfortune. 
27 A prudent man sees evil and hides, 
Simpletons go on and are punished. 
14 146A wise man fears and avoids misfortune, 
But the fool is arrogant and confident. 
21 2°A wicked man hardens his face, 
But an upright man considers® his ways. 
4 *Let your eyes look right ahead, 
And let your gaze be straight before you. 
26].et the path for your feet be level,i 
And let all your ways be stable. 
2Turn not to right nor to left, 
Keep your foot far from evil. 
To shun 24 1Do not envy wicked men, 
evil men. Nor desire to be with them, 
2For their minds meditate on violence, 
And their lips talk of mischief. 
17 “The beginning of strife is as when one lets out water; 
Therefore leave off contention before quarrelling begins. 
1 ‘My son, if sinners entice you, 
Do not consent. 
4 “Enter not into the path of the wicked, 
And walk not in the way of bad men; 
1A void it, pass not over it, 
Turn from it and pass on. 
16For they do not sleep unless they have done harm, 
And their sleep is taken away unless they have made someone 
stumble. 
For they eat the bread of wickedness 
And drink the wine of violence. 
23 SEat not the bread of him who is inhospitable,i 
Nor desire to share his dainties, 
"For he is like one who keeps his thoughts to himself :* 


§48 The practical wisdom of the sages appears again in their counsel to avoid temptation 
and abe ees ie iy dere ‘ vig 
3 it., lets himself pass beyond bonds. dinarily it means throw himself into ion. 
Possibly it should be interpreted, acts insolently. Gk., Syr., and Targ., nti oe Bo Ft acta 
b 2129 So Gk. and the marginal reading of the Heb. Trad. Heb., established. 
% : a I. ¢., follow the level and straight path, not turning aside into the alluring but perilous 
paths. 
4 238 Lit., has an evil eye. 
k 237 The exact meaning of this line is not certain. Toy (Pr. 429) revises to read: 
For as he deals with himself, 
So he deals with you, 


The word rendered above keeps his thoughts (lit., calculates) may be pointed to read a ir. 

Gk. and Syr. A recent writer (Julian Weill, in the Zeitschrift fiir die alaceate baenisnhe Wisco oe 
XLIV, pp. 62 f.) defends this reading and argues that the word rendered above to himself (lit., in 
his soul) means in his throat. In support of this interpretation he cites a parallel from the Wisdom 
of Amenemopet (cf. Introd., p. 15), as well as the usage of the cognate word in Assyrian, which 
ied peed Previously, ee pound for. beeper interpretation in other O.T. passages.. The 
ine woul en read: For it (7. e., the hospita’ of an avaricious is Li. ir 4 

This closely resembles the Gk, od pins Maa lies 
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TEMPTATION 


“Eat and drink,’ he says to you, 
But his heart is not with you. 
®The morsel you have eaten you shall spit out, 
And you shall lose your sweet words.! 
17 4An evil-doer gives heed to wicked words,” 
And a false man® gives ear to a mischievous tongue. 
25 As a troubled? fountain and a ruined spring, 
So is a just man who gives way before the wicked. 


§ 49. Importance of Prudence and Tact, Pr. 11”, 148, 22°, 1415, 192, 261° 4 


Pr. 11 “As a ring of gold in a hog’s snout, Dis- 
So is a fair woman without discretion.? eacncnl 
14 *A prudent man’s wisdom is to understand his way,* Prudence 
But the folly of fools leads them astray.* ee 
22 ?A prudent man sees evil and hides, in life 
Simpletons go on and are punished. 
14 The simpleton believes everything, 
But the prudent man looks where he goes. 
19 2Also to act without reflection® is not good, 
And he who makes haste with his feet misses the mark. 
26 1A master-workman does everything himself, 
But a fool hires those who pass by.* 
4Answer not a fool according to his folly, Tact 
Lest you also be like him. Me . 
§ 50. Value of Learning from the Wise, Pr. 15%, 13” 
Pr. 15 ® The ear that hearkens to life-giving admonition Receptive 
Shall abide among the wise. atdbede 
13 Walk" with the wise and you shall be wise, Right 
But the companion of fools shall have trouble. aetee 


oS 


1238 Possibly this line originally followed °. If it belongs in its present context, the meaning 


is that all his endeavors to cultivate the friendship of a niggardly man have been in vain. The 


gests emending the 


passage has a close parallel in the Wisdom of Amenemopet (cf. Introd., p. 15). Prof. Torrey sug- 
Feb. to read his words (1. e., those quoted in 7). 

m 174 Lit., lips. 

2174 Lit., falsity. 

© 25% Lit., trampled, and therefore befouled. fr 

§ 49 Prudence and tact were among the chief qualities that the wise sought to develop in their 


disciples. 


P 112 T.e., beauty without discretion is still hideous. : 

a148 T. e., consists in understanding fully the course of conduct which he should follow. 
114® Following the Gk., which has apparently preserved the original reading. Heb., is deceit. 
#192 Following Toy’s acute suggestion (Pr. 368). Heb., lit., without knowledge of soul. 
£2610 This obscure vs. has been a block of stumbling to all translators. The VSS. differ 
widely. The above is a literal translation of the Heb., with the exception of the words, and hires, 


which have been repeated by mistake. 


§50 The theme of these proverbs is often repeated in other connections. 
3 1320 Following the accepted Heb. rather than the marginal reading, which represents an 


attempt to make the parallelism more perfect. 
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§51. Importance of Being Ruled by Right Motives, Pr. 21°, 11%. 2” 


Pr. 21 °The wicked” desires to do harm; 
His neighbor finds no favor in his eyes.” 
11 “The desire of the righteous is only good; 
The expectation of the wicked is wrath. 
27He who seeks good seeks* favor, 
But he who seeks evil, it shall come to him. 


§52. Meekness, Pr. 2124, 25°’, 214, 26, 1618, 18", 112, 1319, 29°, 129, 272 


Pr. 21 ““Scorner’ is the name of the proud, haughty man, 
Who acts with overbearing pride. 
25 It is not good to eat much honey; 
But to seek the glory of others is glorious. 
21 4A haughty look and a proud heart— 
The lamp? of the wicked—are sin. 
26 “Do you see a man wise in his own opinion? 
There is more hope for a fool than for him. 
16 18Pride goes before destruction, 
And a haughty spirit before a fall. 
18 “Before destruction a man’s mind is haughty; 
Before honor there is humility.* 
41 2When pride comes, then comes disgrace, 
But with the humble is wisdom. 
13 !°Through pride comes only strife, 
But with those who take counsel is wisdom. 
29 A man’s pride will bring him low; 
But he who is of a lowly spirit will obtain honor. 
12 °Better off is he who has no social distinction,» yet has a servant, 
Than he who makes great pretensions, yet lacks bread. 
27 *Let another man praise you, and not your own mouth; 
Some other, and not your own lips. 





f f AiG Pee wise would have agreed that it is the things which come out of a man that defile 
m 

¥ 2110 Lit., the soul of the wicked. 

w 2110 J. e., is not regarded with kindly feelings. 

x 1127 Possibly the text should be revised, after the analogy. of 313, so as to Tead, wins. 

§ 52 Presumption and conceit are the antithesis of Me spirit of the wise. 

y 2527 The meaning and text of this verse ty doubtfi 

2 214 So Gk., Syr., Targ., Lat., and some Heb. MSS. The meaning is not certain and the 
text may be corrupt. _Lamp is in apposition with the first line, The thought may be: pride is 
the chief source of the joy of the wicked (cf. 13%, Job 18°), but it is sinful and therefore but ephem- 
eral. Or it may be that two lines have fallen out (#* having been the first line of one couplet and 
4b the second line of another); 4> may then be taken as a clause in itself: the lamp of the wicked 


is sin. 

® 182 The construction in the Heb. is the same in this vs, as in 1618, no verb being expressed 
in either case. The meaning of both vss. is exactly that of Lk. 144, 18l: For every one who puts 
pret forward will be humiliated, but he who does not put himself forward will be honored. 

12° Lit., is lightly esteemed. From I Sam, 18% and Is. 35 it is clear that the reference i is to 
By standing. In contrast stands the man who acts as if he were deserving high honor; i. ¢., 
pretends that he is a noble. 
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PURITY AND UPRIGHTNESS 


§ 53. Purity and Uprightness of Purpose, Pr. 225, 21%, 221, 475, 1158, 13°, 
IPS aNahd 
Pr. 22 *Traps° and snares are in the way of the lawless; ape 

He who cares for his life keeps away from them. oe ol 

21 ‘The way of the guilty is crooked, be tea 
But the pure man—his conduct is straight.4 

22 “He who loves purity of heart, 
On whose lips is grace,—the king is his friend.° 

4 Guard your heart above all things, 

For from it come the sources of life. 

11 °The righteousness of the perfect man makes his way straight, 
But by his own wickedness the wicked shall fall. 
6The righteousness of the upright saves them, 
But the treacherous are trapped by their own craft.‘ 

13 ‘Righteousness guards him whose life is upright,® 
But wickedness destroys the sinner. 

12 No man is established by wickedness, 
But the root of the righteous stands unmoved. 

16 "The highway of the upright is departing from evil; 
He who watches his way preserves his life. 
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Man’s Dury to OTHERS 


§ 54. Evils to Avoid, Pr. 105, 11%, 28% 25, 10%, 29%, 15'8, 27%, 2417-18, 20%, 17%, 
3°, 30%-88, 203, 2617, 1719, 2219, 18%, 26%, 1714. 1, 2714, 29%, 2678, 28%, 26325 
145, 135, 1219, 2544, 2017, 26. 28, 1113, 2019, 2618-19, 137, 18%, 11°, 25%, 2620, 
1628, 1018, 329, 1627. 30, 1019, Gi2-15, 248, 1526, 222-23, 28, 2310-11, 128, 1629, 299, 
2828, Bal-82, 110-19 


Pr.10 As vinegar to the teeth and as smoke to the eyes, 
So is a lazy man to those who send him. 


a ne EEE EEEESSSSnEnSEREEST 


§ 53 In this section the wise anticipate Jesus in placing the chief emphasis on the motives 
and character that determine the acts of an individual (cf. § 51). 

¢ 225 Following the VSS. in reading traps instead of thorns. 

4218 The word translated pure means also innocent ; if guilty is the true meaning of the word 
so rendered, the verse refers to the devious ways of the guilt-laden, as contrasted with the plain, 
straight erg of him whose conscience is clear. It may be, however, that the contrast intended is 
simply that between crooked and straight dealing. The word translated guilty occurs nowhere 
else, and its derivation is doubtful; it may even be the result of a scribe’s carelessness in writing 
twice the ‘word for pure, which it immediately precedes and very closely resembles in appearance. 

© 22" This vs. is a little awkward, although intelligible. Possibly it should be emended to read: 


The king loves the pure of heart, 
And grace of lips is his delight. 

118 Heb., desire or calamity. The proverb echoes the thought of Hab. 24, The upright lives 
by his faithfulness. 

#136 Lit., the wpright of way. 

Man’s Duty to Others.—The evils condemned and the virtues commended in these sections 
are largely those which have occupied attention in the passages concerning man in his various 
relationships. In general those passages reflect observation of the facts of life, while these are 
more hortatory in nature. 

§ 54 The qualities and practices here censured may be summarized as those which Sop a 
man from being a good neighbor and citizen. They are the vices most commonly encountered in 
every community and in all ages. 


Indolence 
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411 One who despises his neighbor lacks sense, 
But a man of insight keeps silence. 


28 8One who adds to his wealth by interest and increase 
Hoards it for a benefactor of the poor.* 
25A greedy man stirs up strife, 
But he who trusts in the Lord will prosper. 


10 “Hatred stirs up strife, 
But love overlooks faults. 


29 “An ill-tempered man stirs up strife, 

And a wrathful man abounds in transgression. 
15 18A quick-tempered man stirs up strife, 

But a patient man quiets contention. 


27 ‘Oh, the fierceness of wrath! The flood of anger! 
But who can stand before jealousy ? 


24 At the fall of your foe be not glad, 
And at his stumbling let your heart not exult, 
18],est the Lord see and be displeased, 
And turn his anger away from him. 
20 “Say not, ‘I will be revenged for a wrong;’ 
Wait for the Lord, he will save you. 


17 "He who returns evil for good, 
From his house evil shall not depart. 


$ Strive not with a man without cause, 

If he has done you no harm. 

30 “If you have foolishly exalted yourself 
And cherished designs, hand on mouth !> 

33For pressing milk brings out curd, 

And pressing the nose brings out blood, 
And pressing anger brings out strife.° 

20 ®It is an honor for a man to shun strife; 
Only a fool? is quarrelsome. 

26 “7A man seizing a dog by the ears 
Is one excited over® a quarrel not his own. 

17 19A lover of transgression is a lover of strife; 
He who makes high his door invites a breach. 


8 288 TI. e., those who take advantage of the poor shall lose their wealth, but the charitable shall 


sper. 
b 3082 Both text and meaning of this verse are doubtful. 
¢ 30% Heb. has a play on the words nose and anger, which are alike in sound and in derivation. 
4203 Lit., But every fool. 
© 2617 Syr., Lat., mixing in. This involves the transposition of two letters and a different prop- 


osition in the Heb., but may be original. In the first line Gk. reads fail instead of ears. 
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EVILS TO AVOID 


22 Cast out a scoffer, and strife goes out, 

And discord and insult cease. 
18 °A fool’s lips lead him! into strife, 
And his mouth cries out for stripes. 

26 “Charcoal for embers, and wood for fire, 
And a quarrelsome man to kindle strife! 

17 “The beginning of strife is as when one lets out water, 
Therefore leave off contention before quarrelling begins. 
1Better a dry crust with quietness 
Than a house full of feasting with strife.# 


27 “When one blesses his neighbor loudly and zealously,’ 
It is credited to him as a curse. 
29 5A man who flatters his neighbor 
Spreads out a net for his feet. 
26 8A lying tongue hates those crushed by it,j 
And a flattering* mouth works ruin. 
28 *He who reproves! will find more favor 
Than he who flatters with his tongue. 


26 “Like silver dross™ plated on an earthen vessel 

Are fervent? lips with an evil heart. 

With his lips one who hates disguises himself, 
But he holds® deceit in his bosom. 

25When he makes his voice gracious, trust him not, 
For there are seven abominations in his heart. 

2*Though he cover? his hatred with guile, 
His wickedness will be revealed in the assembly. 

27He who digs a pit shall fall into it, 
And he who rolls a stone shall be crushed.? 


44 5A reliable witness will not lie, 
But a false witness utters lies. 
13 5A just man hates anything false, 
But a bad man acts shamefully and disgracefully. 


a 


£18° So Gk., Targ., and a slightly emended or freely rendered Heb. (lit., come). 

£17! Lit., .he sacrifices of strife. Sacrifices and feasting went together in ancient Israel (cf., 
€.g., | Sam. 912-13), 

h274 Lit., with a great voice. 

i 2714 Lit., in the morning rising early. Some consider these words (wholly or in part) second- 
ary, as the line is very long. 

i 2628 So apparently the Heb., if it means anything. VSS., hates a true one, which makes very 
doubtful parallelism. Toy reads, brings destruction, but this requires rather drastic emendation 
of the Heb. 

k 26% Lit., smooth. 

128% Heb., rebukes a man after me. The word meaning after me is certainly corrupt. Gk., 
rebukes the ways of a man, which might have been either corrupted into the present text or derived 
from it. The general sense of the proverb is unaffected by this obscurity in detail. 

m 96% Lit., silver of dross; 1. €., the dross left by refining silver. This would be a cheap material 
for plating pottery and giving it a specious appearance like silver. 

n 26% go Heb. Gk., smooth. 

° 26% Lit., puts. 

p 26% Slightly revising the Heb. as suggested by the VSS. 

a 2627 Lit., it will come back to him. 
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\ MAN 


12 1°A true lip shall be established forever, 
But a false tongue is but for a moment. 
25 “Clouds and wind and no rain,— 
So is the man who boasts of gifts ungiven.* 
20 “Sweet to a man is bread gained by fraud, 
But later his mouth will be filled with gravel. 
26 **A lying tongue hates those crushed by it, 
And a flattering mouth works ruin.* 


11 “One who gossips" gives away secrets,” 
But a trustworthy soul¥ hides a matter. 
20 One who gossips gives away secrets, 
So avoid* him who opens his lips. 


26 18Like a madman who hurls about 
Deadly firebrands and arrows 
Is he who deceives his neighbor 
And says, ‘I did it in sport.’ 
13 *From the fruit of a man’s mouth he eats good, 
But the desire of the treacherous is violence.¥ 


18 *A slanderer’s words are like dainties: 
They go down to a man’s inmost depths.? 
11 ‘With his mouth a godless man destroys his neighbor, 
But by knowledge the righteous are delivered. 
25 *As a north wind brings forth rain, 
So does a gossiping tongue® an angry face. 
26 Without wood a fire goes out, 
And without a slanderer strife ceases. 
16 *®A false man lets loose strife, 
And a slanderer separates friends. 
10 8One who conceals hatred is a liar,» 
But one who utters slander, he is a fool.® 


#1219 Lit., an eye-wink. 

® 254 Lit., with a false gift. The above rendering follows Toy. 

t 2628 V.s., notes i and * on this vs. 

u118 Lit., goes about with slander. 

v 1118 Lit., intimacy, and so secret counsels. The same word is used for friendship in 382 (v. 7.). 

w 1118 Lit., one faithful of spirit. 

x 2019 Lit., mix not yourself with (as in colloquial Eng.). 

¥ 13? So Heb., but the connection between the lines and the meaning of the whole are not 
clear. The word rendered desire means lit. soul and is so taken by Gk., te, Targ., with verbs 
meaning perish or be snatched away instead of the noun violence. Instead of eats, Syr., Targ., Lat., 
and seven Heb. MSS. have is satisfied, as in 1244, where Syr. also reads, a good man. Cf. also 1820, 
§ 57. Possibly the original read: 

A good man shall be satisfied from the fruit of his mouth, 
But the treacherous soul shall eat violence, 

* 188 Lit., the chambers of the belly. ; 

8 253 Lit., tongue of secrecy, 

b 1018 Lit., lips of falsehood. , 

¢10'8 f. ¢., slander is not only sinful (like deception), but foolish. The Heb. conjunction may 
mean either and or but ; it is here generally taken in the former sense, but the emphatic he of the 
second line favors the view that a contrast is intended. 
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EVILS TO AVOID 


3 Plan not evil against your neighbor, 
The man who trustingly lives beside you. 
16 7A worthless man plots? evil, 
And on his lips is a scorching fire.® 
3090ne who shuts his eyes to form wicked plans, 
One who closes his lips, accomplishes evil.‘ 
10 One who winks his eye will make trouble, 
And a talkative fool will be overthrown.£ 
6 “A depraved man, a bad character,” 
Goes about making false statements,’ 
Winks with his eyes, scrapes with his feet, 
Makes signs with his fingers, 
WDevises crooked schemes in his mind, 
Always sows the seed of discord.’ 
Therefore calamity shall suddenly overtake him; 
In an instant he shall be crushed without remedy. 
24 ®One who plans to do evil 
Shall be called a schemer.* 
15 *Wicked plans are abhorrent to the Lord, 
But pleasant words are pure.! 


22 Rob not the poor because they are poor, 
Nor oppress the poor at the city gate, 
23For the Lord will plead their cause, 
And rob those who deprive them of life.™ 
28Remove not an ancient landmark 
Which your fathers made. 


23 ©Remove not an ancient landmark,® 
And enter not the fields of the fatherless. 


a aa A ae 


4 16%7 Lit., digs, as one digs a pit. ’ 

e 1627 Heb., like (or as it were) a scorching fire, referring to the false speech by which he puts 
his plans into execution. 

116% So Heb. If the text is sound, the meaning must be, Beware of the man who does not 
talk heared his plans. Gk. has a somewhat different text and adds a third line, He is a furnace of 
wickedness. 

¢10'° So Heb. Gk., One who boldly reproves will make peace. Possibly this reproduces the 
original text, the Heb. reading having been copied by mistake from vs. °. 

b 612 Lit., man of iniquity. 

i612 Lit., in crookedness of mouth. A 

i6™ Bmending and rearranging the Heb., which has three lines: 

Has crooked schemes in his mind, 
Devises evil always, 
Sows discord. 
The word for seed is formed by prefixing one letter to the word for evil. The word translated sows 
(lit., sends out, releases) is nowhere, however, applied to literal seed-sowing. Its use with discord 
(or strife) is characteristic of Pr. (cf. vs. 1%, 1678). 
k 248 Lit., master (Heb., baal) of schemes. 
115% Cf. note on this vs. under § 14. 
m 29% Cf. notes on these vss. under § 15. 

2 2310 Toy, for the sake of the parallelism, emends to read, the widow's landmark. Possible 
confirmation of this reading has been found in the fact that the Wisdom of Amenemopet (cf. Introd., 
p. 15) contains the sentence, Seize not the widow’s landmark. 
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Deeds of 
violence 


set MAN 


UFor their Champion’ is strong; 
He will take their part” against you. 


12 °The words of the wicked are an ambush for blood, 
But the mouth of the upright will deliver them. 
16 #°A violent man entices his neighbor 
And leads him in a way that is not good. 
29 Bloody men hate the perfect man, 
And wicked? men seek his life. 
28 *8When the wicked rise men hide themselves, 
But when they perish the righteous multiply. 
3 *Do not envy a violent man, 
And do not choose any of his ways, 
*For the perverted man is abhorrent to the Lord, 
But his friendship is with the upright. 
1 1°My son, if sinners entice you, 
Do not consent; 
Uf they say, ‘Come along with us, 
Let us lay wait for blood,* 
Let us lie in ambush for the innocent without cause,* 
2Like Sheol let us swallow them alive, 
And whole like those who go down to the pit. 
18A]l precious wealth we shall find, 
We shall fill our houses with booty; 
“Throw? in your lot among us, 
Let there be one purse for all of us!’ 
My son, do not walk in the way with them; 
Keep your feet from their paths.* 
For in vain is the spreading of a net 
In the sight of any winged creature,’ 
18And these men lay wait for their own blood, 
They lie in ambush for their own lives. 
19Such are the ways” of every plunderer; 
Plunder* takes the life of its possessors. 
Job oo Heb., Goel, the avenger of blood and kinsman-redeemer; cf. Dt. 196 2, Ruth 3% 243, 
© > 230 Lit., strive their strife. 

a 2910 Heb., upright, but this is impossible unless the verb be changed, and only a slight 
emendation is required to secure the meaning given above. 

t 1" By a slight emendation some commentators read, the perfect man, in order to have a 
closer parallel to the next line. 

8 1 Naturally the sinners would not say that they were acting without cause. The writer 
is expressing his own judgment of the act Hee for than quoting exactly what would be said. The 
word meaning without cause makes the line long and is considered secondary by some scholars, 
but the length and arrangement of the lines in this and the preceding vs. are at best uncertain, 
and it is hard to see tl the word should have been added. 


t1% So Gk., Lat., -, Targ. Heb., you will throw. 
«145 Is, 5978 has been inserted here and is counted as vs. 6, It Teads: 
For their feet run to evil 
And make haste to shed blood. 
This is omitted by the best Gk. MSS. 
v1" Lit., possessor of a wing. . 
w a ne pare; or ees Say, aut "Ss end. 
x n the Heb. this is implied as the subject of the verb f th ing li i 
iciuadien of tune Pp ij the verb, the end of the preceding line being 
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VIRTUES TO CHERISH 


§55. Virtues to Cherish, Pr. 21%. 8, 2927, 10%. 1, 20-21, 125, 158, 1130, 121%, 281, 
271, 251, 1717, 2410-12, 179, 2620, 239, 265.1, 8, 2511, 2476, 154, 16%, 1218, 
15}, 16%, 12%, 327-28, 2126, 195, 1125-25, 14%, 1917, 175, 1117, 316, 324, 1012, 
151, 2429, 221-22 


Pr. 21 = “It is joy to a righteous man to do justice, Biriok 
But destruction to those who do wrong. justice 
8To do what is just and right 
Is more acceptable to the Lord than sacrifice. 


29 “Abhorrent to the righteous is a vicious man, ; 
And abhorrent to the wicked is one upright in his way. a 
10 “A righteous man’s lips know? what is pleasant, 
But the mouth of the wicked what is false.* 
1A fountain of life is a righteous man’s mouth, 
But wicked men’s mouths are covered with violence.” 
20Choice silver is a righteous man’s tongue, 
But wicked men’s minds are worthless.° 
214 righteous man’s lips feed many, 
But fools, for want of intelligence, die. 
12 *The plans of righteous men are just;4 
The designs of wicked men are deceitful.¢ 
15 °8A righteous man’s mind considers how to answer,‘ 
But wicked men’s mouths pour out evil things. 
11 The fruit of righteousness? is a tree of life, 
But violence® is a taker of lives. 
12 2A wicked man desires the net of evil men, 
But the root of righteous men yields fruit.i 
28 When righteous men rejoice, great is the glory, 
But when wicked men rise, men are sought out.i 
27 Your friend, and your father’s friend, forsake not; Peis 
idelity 


Better is a neighbor near at hand than a brother far away.* in friend- 
snip 





§55 Here we have commended the practical virtues of the good neighbor and citizen, Char- 
acteristically there is nothing heroic about the teaching of the sages, yet our myriad woes would 
be much lighter and fewer if these qualities were more common among us. 

y 2927 Lit., man of iniquity. 

«1022 Some MSS. read, feed on. Hitzig, followed by Toy, emends to read, uéter. 

s 10% The current interpretation inserts 7s, but the parallelism is closer if we supply (in 
thought) the verb expressed in the preceding line. 

10" Lit., violence covers. 

©1020 Lit., as a little. 

4125 Lit., justice. 

€125 Lit., deceit. 

#158 Gk., Syr., Targ., considers faithfulness. 

21120 So Gk. Heb., a righteous man. . 

b 1180 Slightly emending the Heb. (a wise man) as suggested by the Gk. The current render- 
ing, he that is wise winneth souls, is unjustified. 

i 1212 Lit., gives, the object being unexpressed. The text and meaning of this verse are quite 
uncertain, and the renderings of the VSS. vary considerably. 

1 2812 Or mankind is searched. This is usually taken to mean that men must be searched for 
because they have gone into hiding, but the interpretation is uncertain. Toy emends so as to read: 


When the righteous are exalted there is great confidence, 
But when the wicked come into power men hide themselves. 


k 2710 Cf. note on this proverb under § 33. 
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25 1°A bad! tooth and a slipping™ foot,— 

Such is a faithless man’s hope” in the day of trouble. 
17 A friend loves at all times, 

And a brother is born for adversity. 


24 °If you weaken when you are in straits,° 
Straightened is your strength ! 
"Deliver those who are taken to death, 
And restrain those who are tottering to slaughter. 
Lf you say, ‘I did not know this,’ 
Does the Weigher of hearts not perceive ? 
Does the Watcher? of your soul not know 
And requite man according to his work ? 


17 °He who covers up a transgression seeks love, 
But he who repeats gossip* estranges his friend. 
25 Like vinegar on a wound 
Is a song on a troubled heart.® 


23 °Do not speak into the ears of a fool, 

For he will despise the good sense of your words. 
26 Answer a fool according to his folly, 

Lest he become wise in his own opinion.* 

1As snow in summer or rain in harvest, 

So unfitting is honor for a fool. 

8Like one who ties a stone in a sling® 

Is he who gives honor to a fool. 


25 “A word’ fitly* spoken 
Is like golden fruit in silver settings. 

24 He kisses the lips 
Who gives an honest answer. 

15 ‘The healing of the tongue* is a tree of life, 
But crookedness in it¥ breaks the spirit.* 


12519 Slightly emending the Heb. as suggested by the VSS. 

m 2519 Changing the vowels to read the active instead of the passive participle. 

2 2519 I. e., that in which he trusts, be it money, violence, or fraud. 

© 2410 Lit., in the day of straits (or distress). The above rendering attempts to reproduce the 
word-play ofjthe Heb. The meaning seems to be that strength which cannot stand a real test is 
not entitled to be called strength. 

a pat Th St Rese the E h 

qa 2412 e Heb. word, like the Eng., may indicate either protection, restraint, or observation. 
Here, as in Job 72°, it suggests that God keeps strict account of every man’s conduct. 

r se hs repeats with a te! (or vera) - 

8 ne guess is as good as another in this vs. Heb. is certainly corrupt, and so, in all 
probability, was the very different text reflected in the Gk. The above rendering combin. 
of both Gk. and Heb., omitting the rest as unintelligible, ahaemaee'st 

t 265 Lit., eyes. 

u 268 I. e., so that it cannot be shot out. 

v 25" Transposing the lines. 

~ 25" So Sym. The meaning of the Heb. is uncertain, 

x He 7 €., pogehing words. : 

¥ .é., in the tongue, referring to perverse speech, 

= 154 Lit., is a breaking of the spirit. oe 


100 


VIRTUES TO CHERISH 


16 2A wise man is called discerning, 
* And sweet speech® increases persuasiveness. 


12 18One may thoughtlessly speak> like sword-thrusts, 
But a wise man’s tongue’ is healing. 
15 1A mild answer turns away wrath, 
But a harsh word stirs up anger. 
16 “Pleasant words are like honeycomb, 
Sweet to the taste and healing to the body.*® 


12 A righteous man searches out his neighbor,! 
But the way of the wicked misleads them. 


3 27Refuse not a service to your neighbor® 
When it is in your power to do it. 
28Say not to your neighbor, ‘Go, and come again, 
And to-morrow I will give, when I» have it by me.’”® 
21 2SAll day long a wicked mani covets,i 
But a righteous man gives and withholds not. 
19 ®Many seek the favor of a noble* man, 
And every man is a friend to one who gives. 
11 *The liberal man! shall be prospered,” 
He who waters shall himself be watered. 
2The people curse him who withholds grain,” 
But blessing is on the head of him who sells it. 
14 “He sins who despises his neighbor, 
He is happy who pities the poor. 
19 “He who pities the poor lends to the Lord, 
And he will repay him for his good deed. 
17 "He who mocks the poor reproaches his Maker; 
He who is glad at calamity will not be unpunished. 
eeu lg 5 Ns a ee, Sia Sais a aN eee 


® 16% Lit., sweetness of lips. 
b 1218 Lit., There is one who speaks thoughtlessly. 
¢ 1218 Lit., the tongue of wise men. 
416% Lit., soul, but the word has a wide range of meaning. 
¢ 16% Lit., bone. 
t 12% So, lit., Heb., but the meaning is obscure and the text doubtful. The VSS. and com- 
mentators vary widely in their interpretations. 
« 327 Emending the Heb. as demanded by the context. 
b 328 Heb., you. If this is correct, we may read, 
Say not to your neighbor, ‘Go and come again,’ 
And ‘To-morrow I will give,’ when you have it by you. 


121% So Gk. and the implication of the parallelism. Heb. has no subject. The meaning is 
that » bad man is always wanting something for himself, while a good man is always giving to 


others. 

121% Heb., desires desire. Probably a scribe’s carelessness is responsible for this meaning- 
less repetition and the omission of the subject. monn ; j 

* 19° The word may indicate either character or rank, Here, judging by the parallelism, it 
refers to generosity. d 

111% Lit., soul of blessing. 

m 11% Lit., made fat. : 

2 11% 7, ¢,, to raise the price, a practice common in all lands and ages. 
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11 A kind man does good to himself, 
A cruel man harms himself.° 

31 ‘Give strong drink to one who is perishing, 
And wine to the bitter in soul; 
7Let him drink and forget his poverty 
And remember his trouble no more. 

3 °Let not love and truth leave you, 

Bind them about your neck;? 
4So you will enjoy favor and a good reputation? 
Tn the sight of God and man. 


10 “Hatred stirs up strife, 
But love overlooks all faults. 

15 “Better a dish of herbs where love is, 
Than a fatted ox with hate. 


24 Say not: ‘I will do to him as he did to me, 
I will pay back the man for his deed.’ 
25 If your enemy hungers, give him food; 
Tf he thirsts, give him water to drink; 
2For you will heap coals of fire on his head, 
And the Lord will reward you. 


K 
Man’s Duty to Gop 


Religious Virtues, Pr. 9°, 15%, 14%, 2315-19, 1426-27, 1027, 1928, 37-8 224 193, 
Bi-2, 2918, 1318, 39-10 2925 1620, 29%5.26 35-6 


9 The beginning of wisdom is reverence for the Lord, 
And knowledge of the Holy One® is understanding. 
15 *Reverence for the Lord is the result of wise instruction,» 
And before honor goes humility. 
14 ?He who walks uprightly reveres the Lord, 
But he who is crooked in his ways despises him. 





©1117 Heb. has his soul in the first line and his 


flesh in the second, but the words do not imply 


such a contrast as their Eng. equivalents suggest. They were used almost interchangeably to 
denote the whole person. 


P33 Hi 


eb. adds, Write them on the tablet of your mind, which is omitted by some Gk. MSS. 


and seems to have been added by mistake from 7%. A scribe writing from memorv may have 
confused the two passages. 


4 34 
Man’s Duty to God.—While the sa; 
whole philosophy of life is rooted in s 


Lit., name, slightly emending the Heb., which reads, understanding. 
ges have not the religious passion of the prophets, their 
incere and simple piety. The expression, reverence for the 


Lord (lit., fear of the Lord), is regularly used where we should say religion. 


§56 These proverbs reflect a conce 
tially the same as that of the N.T. 
#910 Heb, may be read, of holy men, and is so taken by several VSS. and commentators. 
arallelism, however, favors the above rendering, 


The 
Pips Lit., 7s the instruction of wisdom. - 


ption of God and of man’s relation to him which is essen- 
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RELIGIOUS VIRTUES 


23 My son, if you® are wise, 
I too, I shall be glad;4 
Happy shall I be,° 
When your lips speak righteously.‘ 
“Do not envy sinners, 
But always revere the Lord; 
18Assuredly the end is not yet,® 
And your hope will not be cut off. 
1sJ_isten, my son, and be wise, 
And walk in the way of prudence. 
14 **He who reveres the Lordi has good reason to be confident, i 
And his children will have a refuge. 
-7Reverence for the Lord is a fountain of life, 
To avoid the snares of death. 
10 ?’Reverence for the Lord prolongs life,* 
But the years of the wicked will be shortened. 
19 “Reverence for the Lord leads! to life, 
He who hopes in him™ will not suffer harm.® 
3 “Be not wise in your own eyes; 
Revere the Lord and turn from sin. 
8Then you will have health of body® 
And your bones will be refreshed. 
22 ‘The reward of humility and reverence for the Lord 
Is riches and honor and life. 


19 *A man’s folly brings ruin upon him,? 
And then he? rages against the Lord. 

3 My son, reject not the discipline of the Lord, 
And do not spurn his reproof, 

For whom he loves he reproves, 

Even as a father the son in whom he delights.* 

29 18When there is no vision,* the people are unrestrained, 
But he who keeps the teaching* is happy. 


ibe eS En a ee ee ee ee eee 

© 2315 Lit., your heart (7. e., mind). 

4235 Lit., My heart will rejoice, even I. 

e 2316 Lit., And my kidneys will be joyful. The Hebrews regarded the kidneys and bowels 
as the organs of emotion and the heart as the organ of the intellect. 

£ 2316 Lit., upright things. 

2 2318 Lit., there is an after-part (issue, end). Toy translates, There is a future, but this sug- 
gests the future life, which is not the meaning. Cf. Hab. 2%4. 

h 2319 Revising the Heb. in the light of the context and other similar passages (cf. 414, 98). 

i 142% Bmending the Heb. as required by the context. Heb., In reverence for the Lord 1s, etc., 
makes the second line refer to God’s children, which is contrary to the usage of the book. The 
children of the righteous man must be meant (cf. 207). 

114% Lit., has a strong (ground or object of) confidence. 

k 1027 Lit., adds days. 

119% Supplying the verb, which is not expressed in the Heb. 

m 192 Adopting Toy’s emendation of the obscure Heb. 

n 19% Lit., be visited with evil. 

© 38 So Gk. and a slightly revised Heb. 

P 193 Lit., ruins his way. 

2193 Lit., his heart. 

© 32 On this vs. cf. notes * ! under § 22. f 

32918 Gk., interpreter. Since Pr. does not elsewhere refer to prophetic vision and the par- 
allelism suggests something connected with the teaching of the wise, it is not improbable that the 
Gk, is closer to the original text than the Heb. : ; : : 

t2918 The Heb. word Torah does not have in this book its technical meaning, the Law. 
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13 He who despises the word is a debtor to it," 
But he who reveres the commandment will be rewarded. 


Honor 8 °Honor the Lord with your wealth, 
With the best of all your income. 
10Then your barns will be filled with grain,” 
And your vats overflow with wine. 


Trust 29 *Dread of man lays a snare, 
But he who trusts in the Lord is secure.* 
16 He who acts wisely as regards the word will prosper, * 
But he who trusts in the Lord is happy. 
28 *A greedy man stirs up strife, 
But he who trusts in the Lord will prosper.¥ 
**He who trusts in himself? is a fool, 
But he who walks wisely will be delivered. 
3 *Trust in the Lord with all your heart, 
Depend not on your own understanding; 
6In all you do* know him intimately,» 
And he will direct your paths. 


L 


Tue Rewarps or Human Conpuct 


§57. Man Shall Reap What He Sows, Pr. 11%, 1214, 1118, 228, 5%-23, 180, 2810, 
118, 1414 


Pr. 11 “If the righteous man is requited on earth, 
How much more the wicked and the sinner !* 
12 “From the fruit of a man’s mouth he is satisfied with good,” 
And the work of man’s hands will return to him. 
11 '*A wicked man earns deceitful wages, 


But he who sows righteousness has a true reward. 
22 *He who sows iniquity will reap trouble, 
And the crop he has worked for® will fail. 


—_——O ees 


© 1318 T. e., is under an obligation like that of a debtor who has given a pledge. Both text 
and meaning, however, are somewhat doubtful. 

v 310 Revising the Heb., as suggested by the Gk. 

w 29% Lit., set up high (2. e., where he will be safe). 

= 16% Lit., find good. 

¥ 28% Lit., be made fat. 

2 28% Lit., in his heart (or mind). 

836 Lit., 2 all your ways. 

b 36 Heb. reads souly. know him. 
_ , rhe Rewards of Human Conduct.—The teaching of the wise a peals constantly to pruden- 
tial motives. _. The point of view is that of every-day experience poe common sense. 

§ 57 While further reflection (Ecc., Job) showed that life was not so simple as it seemed to 
the earlier sages, as a general rule it 


a } is true that every form of virtue or vice brings its own ap- 
propriate reward or punishment. 


® 11° Gk. has quite a different text in this verse. It is quoted in I Pet, 418, 
612% Cf. 13? and note ¥ under § 54 


© 228 Lit., the grain of his work. This reading r uires an emendati i 
the Gk. Heb., the rod of his wrath. amare ST ta ae ogee 
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MAN REAPS WHAT HE SOWS 


& *His iniquities will take him,? 
And in the cords of his sin will he be held. 
*He will die for lack of instruction, 
And perish® through the greatness of his folly. 
18 *°From the fruit of a man’s mouth his belly is satisfied;! 
The increase of his lips satisfies him. 
28 !He who misleads the upright in an evil way 
Will fall into his own pit, 
But the perfect will inherit good. 
11 *The integrity of the upright shall guide them, 
But the crookedness of the faithless shall ruin them. 
14 “From his ways one of perverse mind is satisfied, 
And so from his deeds? is a good man. 


$58. Recompense for Right or Wrong Conduct, Pr. 14%, 13°, 1078, 2419-20, 281, 
Ai9i 18 28°, 14%. 19, 183, 128, 107. &, 217, 13%, 10°, 12%, 267, 11%, 28%, 14, 
2916, 213) 1371, 179; 158, 1375, 17. 298, 105, 2415-16, 30) 127, 271-22, 103. 24 
112%, 10%, 12%, 10%, 28%, 10*, 117,715", 12%, 19%, 118, 2118, 13°, 14%, 21% 


Pr. 14 “The wicked stumble in adversity, Hope es 
But a just man has hope when he dies.® ness 


13 °The light of the righteous rejoices,‘ 

But the lamp of the wicked shall be put out. 
10 *The hope of the righteous is joy, 

But the expectation of the wicked will perish. 
24 Fret not yourself because of evil-doers, 

Nor be envious of the wicked, 

20For there is no future’ for the bad man, 
The lamp of the wicked shall be put out. 


28 !The wicked flee when no one is pursuing, Moral 
But the righteous are bold as a lion. Ashe 
4 The way of the wicked is as darkness: ardice 


They know not at what they stumble. 
18But the path of the righteous is as the light of dawn, 
Shining more and more brightly till full daylight.* 


pe eT ee eee ee eS eee 

46% Heb. adds, the wicked man. Since the verb already has an object (him), this is probably 
@ marginal gloss. ly : 

e523 Instead of this line Gk. has two lines, which seem to be simply variant readings of the 
Heb. One of them has perish, as above, and this is supported by the parallelism. Heb., go 
astray, makes an anticlimax. 

* £1820 Cf, 124, above, and 13%, § 54. 

14% Slightly revising the Heb., which reads, from upon him, 

$58 While the rewards and punishments referred to in these proverbs are mostly external 
and temporal, the effects of conduct upon character itself are not ignored. 

h 148 This seems to reflect a hope of a blessed hereafter, but the reading is uncertain. A 
slight emendation, supported by the Gk., gives the following: 

A wicked man is overthrown by his wickedness, ~ 
But a righteous man trusts in his integrity. 

113° Some commentators emend to read, shines, 

§ 249 Lit., end (issue, after-part). 

k 418 The exact meaning of this line is not certain: the VSS. and commentators give various 
interpretations. The general contrast between stumbling in darkness and walking securely by 
daylight, however, is quite clear. 
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‘ MAN 


28 ®Evil men do not understand justice, 
But they who seek the Lord understand all.} 


14 “Do not they go astray who plan evil ? 
But kindness and faithfulness are for™ those who plan good. 


19K vil men bow before good men, 
And the wicked at the gates of a righteous man. 
18 *With the coming of the wicked comes also contempt, 
And with ignominy comes reproach. 
12 *According to his intelligence a man is praised, 
And a prejudiced" man will be despised. 


10 ’The memory of the just shall be blessed, 
But the name of the wicked shall rot. 


SBlessings are on the head of the just, 
But grief? shall seal? the mouth of the wicked. 

@1 "The violence of the wicked will sweep them away, 
Because they refuse to act justly. 

13 *From the fruit of a man’s mouth he eats good, 
But the desire of the treacherous is violence.4 


10 °He who lives uprightly lives securely, 
But he whose ways are crooked shall suffer." 

12 *No trouble shall be sent to the righteous, 
But the wicked are full of misfortune. 

26 *Like the sparrow in its wandering, like the swallow in its flying, 
So a curse without cause will not fall.s 

11 *Most assuredly the evil man will not go unpunished, 
But the seed of the righteous will be delivered. 

28 18One who walks uprightly will be saved, 
But one of crooked ways" will fall.v 


14 "The house of the wicked will be destroyed, 
But the tent of the upright will flourish. 


et ger Sete SL 


1285 To us this proverb suggests the problem of God’s justice, but the original meaning was 
probably that only those who seek to know God’s will can perceive what is right. 

m 14” Inserting the preposition, which is found in the Gk. and needed in the Heb. 

128 Lit., twisted in mind. ‘ 

° 10° So Gk. Heb., violence. 

P1068 Lit., cover. 

9413? Cf. note ¥ under § 54, 

* 10° With Toy slightly emending the Heb., which reads, shall be known. 

8 262 Lit., come ; 1. €., be accomplished. 

¢11% Lit., hand to hand; 7. e., I will give you my hand on it! 

_ 2 2818 Lit., crooked of ways. As in vs. 6, ways has the dual form (two ways), but the reason for 

this orm nd hi paniboente . this hee ting are not clear, 

v ed. adds, in one. Some take this to mean, at once, but this is doubtful. Others emen 
the phrase. Toy regards it as a gloss on the two ways of the Heb. text. ee 
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RECOMPENSE FOR CONDUCT 


29 2®When the wicked increase,” crime increases, 
But the righteous will see their fall. 
21 A just man who considers the house of a wicked man 
Overturns the wicked to evil.* 
13 “Misfortune pursues the sinners, 
But good fortune rewards the righteous. 
17 2°A perverted? man finds no satisfaction, * 
And a double-tongued” man gets into trouble. 


15 "In the house of the righteous is much treasure, 
But in the revenues of the wicked is trouble.°¢ 


13 *A righteous man eats till his appetite is satisfied, 
But the belly of the wicked suffers want. 


12 *Deceit is in the mind of those who plan evil, 
But those who counsel peace have joy. 

29 In his transgression an evil man is snared, 
But a righteous man sings and rejoices. 


10 When the tempest passes, the wicked man is no more, 
But the righteous man is established forever.® 
24 Lie not in wait! against the home of the just, 
Do not rob the place where he rests; 
16F'or seven times the just falls and rises, 
But the wicked totter in ruin. 
10 °°A righteous man will never be removed, 
But the wicked will not inhabit the land. 
12 7Wicked men are overthrown and are no more, 
But the house of the righteous will stand. 
2 “For the upright will inhabit the land, 
And the perfect will remain in it; 
2But the wicked will be cut off from the land, 
And the treacherous will be rooted out of it. 


10 ®The Lord does not let the righteous go hungry, 
But he disappoints the desire of the wicked. 





w 2916. Some commentators emend, as in vs. 2 (cf. § 43), to read rule, or come into power. Itis 
perhaps better here to assume that the word increase implies coming into power, for the repetition 
of the verb is probably intentional (cf. Ecc. 118, 5"). 

x 2112 This does not make sense and can hardly be original, but none of the emendations which 
have bean suggested is satisfactory. Possibly the original meant Consigns the wicked to ruin (cf. 
Job 5' 

y ga Heb., He rewards the righteous with good. / 

#172 Lit., twisted in mind. 

9172 Lit., good. 

b 1720 Lit., turned in his tongue. 

¢158 Cf. note on this vs. under § 38. 

4298 Repointing the Heb. as read by Syr. and Targ. Heb., in the transgression of an evil man 
is @ snare. 

© 10% Lit., an everlasting foundation. 

2415 Heb. adds, O wicked man, but this is probably a gloss. 
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\ MAN 


What the wicked man fears will come upon him, 
But what the righteous desire will be granted. 


11 !°True righteousness® leads: to life, 
But when onei pursues evil, it leads‘ to death.* 

10 A righteous man’s wage leads’ to life, 
A wicked man’s income to destruction.! 

12 *8In the path of righteousness is life, 
But the way of evil™ leads to” death. 

10 “A righteous man’s mouth produces® wisdom, 
But a false tongue? will be cut off. 

28 A man oppressed with the blood of a person 
Will flee to the pit; let them not seize him. 

10 *Treasures unjustly acquired profit nothing, 
But righteousness delivers from death. 

11 7When a wicked man dies, his expectation perishes, 
And the hope of strength perishes.* 

15 “The upward way of life is for the wise man, 
That he may avoid Sheol below. 


12 2A good man will obtain favor from the Lord, 
But a designing man‘® he will condemn. 

19 *°Rods* are prepared for scoffers 
And stripes for the backs of fools. 


11 *The righteous man 1s rescued from trouble, 
And the wicked man takes his place." 

21 The wicked man is a ransom for the righteous, 
And the treacherous man for’ the upright. 


13 °Righteousness preserves the man of integrity,” 
But wickedness overthrows the sinner. 


SS 


® 10% Repointing the Heb. verb as passive. 
: 4 111° So Heb., as interpreted by BDB. Many commentators, in the interest of closer parallel- 
ism, prefer to emend so as to read, He who associates with (or follows after) righteousness. 

11119, 10'6 The verb is not expressed in the Heb. 

51119 Lit., one who. 

k 1119 Heb., is death, but not so the VSS. 

11016 Heb., sin; but the above reading, which requires only a slight emendation, gives better 
Sacer The point of the verse is that wealth without character does more harm than good 

0 its owner. 

+ ™ 1228 Heb. has after way another noun meaning path, but this does not make sense and must 
be a mistake for some word expressing a contrast to the righteousness of the preceding line. 

» 1228 Supplying the verb (which is not expressed in the Heb.) and by a chases of one vowel 
restoring the preposition as in the VSS, and many Heb. MSS. 

° 103! The Heb. word means lit., bear fruit. 

P 10%! Lit., tongue of falsehood. 

4 28!7 The text and meaning of this vs. are uncertain. Toy conjectures that it is a quotation 
from a law-book, inserted here by mistake. 

*1117 The text and meaning of this proverb are doubtful, 

812? Lit., a man of devices. 

* 192° So Gk. and a slightly revised Heb. The trad. text reads, judgments. 

4118 Lit., comes instead of him. 

v 2118 Lit., instead of. = 

¥ 138 Lit., the perfect of way. 
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RECOMPENSE FOR CONDUCT 


14 “From his ways one of perverse mind is satisfied, 
And so from his deeds* is a good man. 

21 "He who pursues righteousness and kindness 
Will find life” and honor. 


ik 


NumeEricaL EnrGMAs 
§ 59. Four Classes of Evil-Doers, Pr. 30'!-14 


[There are three kinds of men whom the Lord hates, 
And four that are abhorrent to him:] 
Pr. 30 “Those* who curse their fathers 
And do not bless their mothers; 
Those who are pure in their own eyes 
And are not cleansed of their filth; 
Those whose eyes are—oh, how lofty !— 
And whose eyelids are upraised; 
“Those whose teeth are swords 
And their incisors” knives, 
To devour the poor from the earth 
And the needy from among men. 


§60. Four Things That Are Never Satisfied, Pr. 3015-16 


Pr. 30 There are three things that are never satisfied, 
Four which do not say, ‘Enough’: 
1Sheol, the barren womb, 
The earth, not satisfied with water, 
And fire, which does not say, ‘Enough.’ 


§61. Four Things That Are Incomprehensible, Pr. 30'*-19 


Pr. 30 '!*There are three things that are too wonderful for me, 
And four which I do not understand: 





= 14" Slightly revising the Heb., which reads, from upon him. 

y 212 H PH inserts righteousness, doubtless through an error in copying. 

Numerical Enigmas.—Regarding the possibility that some of the earliest proverbs were 
originally riddles, cf. Introd., p. 14. In the case of these later and more elaborate compositions 
it is not likely that the original form was a question and an answer, but in any case the form is 
cue F related to the enigma. For another example of the same type, of. G19, $14. 

9 In this section the introductory statement (cf. vss. 5. 18, 21, 2%, 29) ig missing, but it is not 
Sallie that the original text contained such a statement, for the vss. do not form sentences in 
themselves, but simply name the four classes of evil- doers, thus falling into the same literary 
mould as the other groups which follow them. A conjectural introduction has therefore been 
supplied above in brackets, following the analogy of 616, 
a 301 Lit., A generation, and so throughout this section. Here, however, as often, the word 
signifies a general class rather than the men living at a particular time. 
b 30" The Heb. word is simply a synonym for teeth. 

$60 Heb. introduces this proverb with a line which no commentator has gee ex- 
plained, and which is therefore omitted from the translation. It reads, lit., The leech has two 
daughters, give, give. It should be noted that this section simply records what a thoughtful man 
has retire it has no moral teaching. 

§ 61 in we find observation rather than moral teaching. Cf. I Kgs. 432-33, The vulture, 
serpent, hen ship follow no roads or paths and leave no trace be ‘ind. Equally mysterious are the 


ways of lovers. 
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19The way of a vulture in the heavens, 
The way of a serpent upon a rock, 
The way of a ship in the heart of the sea, 
And the way of a man with a maid.°* 


§62. Four Things That Are Intolerable, Pr. 307-% 


Pr. 30 “Under three things the earth trembles, 
And under four it cannot bear up: 
22[nder a servant when he becomes king, 
And a fool when he is satisfied with food, 
Under an unpopular? woman when she gets married, 
And a maid who becomes heir to her mistress. 


§ 63. Four Things Which, Though Small, Manifest Great Foresight, Pr. 3074-78 


Pr. 30 “There are four things which are small in the earth 

But wiser than the wise:° 

2>The ants, a people not strong, 
Yet they prepare their food in the summer; 

The badgers, a people not mighty, 
Yet they make their homes in the rocks; 

27The locusts have no king, 
Yet they all go out in companies; 

28The lizard you may seize in your hands, 
Yet she is in royal palaces. 


§ 64. Four Things Which Are Stately in Their Going, Pr. 3079 


Pr. 30 2°There are three things of stately gait, 
And four which are stately in their walking: 
30The lion, mighty among the beasts, 
Who turns his back to® none; 
31The cock, strutting proudly;: the he-goat; 
And the king against whom there is no rising.i 


¢ 3019 The word used here is the one used in Is. 74. It means, lit., a young woman, whether 
Married or unmarried. 

§62 The sage who in these proverbs sings, as it were, his litany has watched the world go 
by and enjoyed the spectacle with a keen but good-natured sense of humor. 

4 30% Lit., hated. 

§63 The joy of observing interesting things is the only motive of these as of the preceding 
vas., though it is easy enough to draw a moral from them. 

e 30% Pointing the Heb. as it was read by the Gk., Syr., and Lat. 

f 3027 Lit., dividing ; t. e., arranging themselves in regular divisions. 

& 3028 I. e., though apparently helpless, the lizard manages to make its way even into the 
closely guarded palace. ; 

§64 Here something of the esthetic interest appears in the pleasure of watching graceful, 
stately motion. 

h 3030 Lit., turns from the face of. 

i 3031 Heb., that which is girded about the loins. VSS., the cock. The word rendered strutting 
proudly is obtained (following Toy) by an emendation of the word for loins. Many other inter- 
pretations have been. offered by ancient and modern commentators. 

1 3031 This reading is very doubtful, but none better has been proposed. The text is un- 
doubtedly corrupt. 


- 
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THE BOOK OF ECCLESIASTES 


I 


KOHELETH’S VAIN QUEST FOR THE REAL VALUES IN LIFE 
§1. The Eternal Wheel of Things, Ecc. 12-4 


Ecce. 1 *Vanity®* of vanities, says Koheleth,» 
Vanity of vanities! All is vanity. 


3What gain has man from all his toil, 

Which he puts forth under the sun ?° 

*The generations come and go, 

But the earth remains forever. 

’The sun rises and the sun sets, 

And comes hastening back to his rising place.4 
6Round to the south and circling to the north, 
Circling, circling goes the wind, 

And on its circuits the wind returns. 

7AIl the streams flow into the sea, 

And yet the sea is not full; 

To the place from which the streams flow, 
From there they flow again. 


8All things are wearied with labor; 

No man is able to describe it; 

The eye is not satisfied with seeing, 

Nor is the ear filled with hearing. 

®*What has been is what shall be, 

And what has been done is what shall be done; 





Koheleth’s Vain Quest for the Real Values in Life.—As has already been stated in the 
Introd., pp. 17-21, the heart of the Book of Ecclesiastes comes from an ancient Jewish sage, who 
calls himself Koheleth. In a series of brilliant gnomic essays he discusses at length the value of 
those things for which men strive and the possibility of attaining happiness: At the very begin- 
ning he states his thesis: Vanity of vanities, all is vanity. To him all human struggle seems unsat- 
isfying and fruitless. The first reason for this pessimistic conclusion is set forth in a weird poem, 
4211, The author then passes over into half prose, half poetry. The whole discussion closes with 
a brilliant poem in which the young are urged to enjoy those pleasures which youth offers before 
palsying old age destroys all possibilities of enjoyment, 11%-12°. 

§1 In this section the reader feels throughout the weakness of old age. The matchless order 
and rhythm of nature, instead of inspiring awe and confidence in the divine Ruler, only ety 
the author’s overpowering ennut. eb. prefixes the title: 17he words of Koheleth, son of David, 
king in Jerusalem (cf. note on § 2 and Introd., 7 7). 

a 12 Lit., breath or nothingness. The word is used forty times by the author. | 

b 12 Possibly the words says Koheleth are secondary, for the author of the original sections 
usually speaks in the first rather than in the third person. i 

¢13 Another characteristic idiom. It is used by Kohbeleth twenty-five times. It refers to 
all terrestrial things. 

415 The sun is thought of as animate and returning at night through the subterranean pas- 
sage to the east, where it rises. For the same idea, of. Vergil, Georg. I, 250. Also ef. II Kgs. 23% 
and Pa, 198, 

113 


Vanity 
of human 
effort 


Nature’s 


cycles 


Nothing 
brings 
lasting 
satisfac- 
tion 


The 
folly of 
man’s 
toil 


, KOHELETH’S VAIN QUEST 


There is nothing new under the sun. 
10Ts there anything of which it may be said, 
‘See, this thing is new’? 
Already it existed in preceding ages.® 
There is no remembrance of those who were earlier; 
Also the men who shall be later 
Shall not be remembered by those still later. 


§2. The Futility of Those Things for Which Men Strive, Ecc. 12-226 


Ece. 1 "I, Koheleth, was king over Israel in Jerusalem. And I applied 
my mind to searching out and exploring by wisdom all that is done under 
heaven. But it is a wretched task that God has given men as their occupa- 
tion. “I have seen everything that is being done under the sun, and it is 
nothing but an illusion‘ and a chasing of the wind.® 

What is crooked cannot be made straight, 
What is lacking can never be supplied. 
¥] said to myself,i “See, I have grown and attained more wisdom than all 
who were before me over Jerusalem, and my mind has gained a large vision 
of wisdom and knowledge.’ When I carefully investigatedi wisdom and 
knowledge, madness and folly,* I learned that this also is a pursuit of wind. 
18For more wisdom brings more trouble, 
And an increase of knowledge an increase of pain. 

2 "I said to myself, ‘Come now, I will make a test of pleasure and of self- 
indulgence;’ but I found that this too was an illusion. 2I said of laughter, 
“It is madness;’ and of pleasure, ‘What does it accomplish?’ °[I found out 
how to stimulate! my body with wine—though my reason was always in 
control™—and how to indulge in folly, until I should discover whether this 
is a good way for men to spend all the days of their life on earth. 4I under- 
took great enterprises; I built houses for myself; I planted vineyards for 
myself; ‘I had gardens and parks laid out, and I planted in them all kinds 
of fruit trees. ‘I had pools of water constructed to irrigate a forest of grow- 
ing trees. “I bought male and female slaves and had others who were born 
in my house. I also had greater possessions of herds and flocks than all 
my predecessors in Jerusalem. *Besides I amassed silver and gold and 


Cannone eee ee 


e110 With certain MSS. slightly correcting the Heb. 

§2 In this section Koheleth cites his more personal experiences to prove that all human 
effort is vain. These experiences he presents under the assumed guise of Solomon, the Magnifi- 
cent, who was also the traditional father of the wisdom school. By bitter experience Koheleth 
has found that all the things which men ordinarily regard as sources of happiness—knowled; e, 
wisdom, gratification of the appetites and passions, the sense of power and achievement, and the 
possession of wealth—utterly fail to give abiding happiness. 

{1% The noun translated illusion here and in the remainder of the book is the one translated 
vanity in 2 (see note 2), 

s14 I, e., utterly futile. The meaning of the Heb. verb is doubtful, as it occurs only in Ecc. 
It may mean feeding or longing for. 

h ju The Heb, must be slightly revised as the context demands. 

i 16 Lit., communed with my soul. 

3117 Lit., I gave my mind to know. 

k 117 Slightly correcting the Heb. 

128 Lit., draw out. * 

™ 25 I.¢., keeping within the bounds of discretion. 
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the treasures of kings and of provinces. I secured for myself male and 


* 


female singers, and all that gives pleasure to men, including many con- 
cubines.” 

*I became far richer than any of my predecessors in Jerusalem; and my 
wisdom, too, remained with me. 1°I withheld from myself nothing that I 
craved; I did not deny myself any pleasure, for I found enjoyment in all 
my toil, and this was the reward for all my effort. “But when I considered 
all that my hands had made, and what by toil I had accomplished, it all 
seemed but an illusion and a chasing of the wind. Nothing under the sun 
was worth while. 

Then I turned to investigate wisdom and madness and folly. For what 
can the man do who comes after the king? What has already been done !® 
And I saw that wisdom is as superior to folly as light to darkness. “The 
wise man’s eyes are in his head,” but the fool walks in darkness; and yet I 
know that the same fate overtakes them all. 

So I said to myself, ‘The fate of the fool will also overtake me. Of what 
advantage then is my superior wisdom?’ So I said to myself, ‘This, too, 
is an illusion. ‘For the wise man is no more remembered forever than the 
fool; for in the days to come everyone will be forgotten. Alas! the wise man 
dies just like the fool!’ "So I hated life, because the work that is done 
under the sun seemed evil to me, for all is illusion and a chasing of the 
wind. 

18Also I hated all that for which I had toiled under the sun, for I must leave 
it to my successor; and who knows whether he will be a wise man or a 
fool? Yet he will control all that for which I have toiled and exercised my 
wisdom under the sun. This also is an illusion. 

20So I gave myself up to despair over all for which I had toiled under the 
sun, “for a man who toils with wisdom and knowledge and success must leave 
his property to one who has not toiled for it. This also is an illusion and a 
great misfortune. For what does a man get for all his labor and his care- 
fully laid plans for which he toils under the sun? *For all his days are full 
of pain’ and his task a vexation, with no rest for his mind even at night. 
This also is an illusion. “There is nothing better for a man than to eat 
and drink and find pleasure® in his toil. This also, I perceive, is the gift of 
God. *For who can eat or who can have enjoyment apart from him ?+ 
*>But this, too, is an illusion and a chasing of the wind." 





n 28 The exact meaning of the Heb. is not clear. Gk. and Theod., male and female cup- 
bearers. The context demands a meaning akin to that given above. 

p _ 2" J.e., the king with royal resources at his command is able to exhaust every possibility 
of pleasure. 

P24 J. e., he can at least see where he is going. 

92 Lit., Why then am I excessively wise ? 

1233 Wit., are pains. 

® 2% Lit., cause himself to see good. As Jastrow has pointed out, this is current slang, exactly 
equivalent to our phrase having a good time. 

t2% Slightly changing the Heb. So Gk., Syr., and Lat., and some Heb. MSS. 

u 2% The first part of this verse reads: For to the man who pleases him he gives wisdom, knowl- 
edge, and joy ; but to the sinner he gives travail, to gather and to heap up, that he may give to him who 
pleases God. This absolutely contradicts the thought of 12417, in which Koheleth maintains that 
a like fate awaits the wise man and the fool. It was evidently added by a later sage who wished 
to correct the author’s false teaching. 
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. KOHELETH’S VAIN QUEST 
§3. Man’s Helplessness Under God’s Fixed Rule, Ecc. 3-15 


Ece. 3 1For everything there is a fixed season, 
And a time for every purpose under heaven: 
2A time to be born and a time to die,’ 
A time to plant and a time to uproot what is planted, 
3A time to kill and a time to heal, 
A time to tear down and a time to build, 
4A time to weep and a time to laugh, 
A time to wail and a time to dance, 
5A time to scatter stones and a time to gather stones, 
A time to embrace and a time to refrain from embracing, 
A time to seek and a time to lose, 
A time to keep and a time to cast away, 
7A time to rend and a time to sew, 
A time to keep silence and a time to speak, 
8A time to love and a time to hate, 
A time of war and a time of peace. 


*What profit has the worker in the fruit of his toil? 1°I have seen the task 
which God has given men to do. "He has made everything beautiful in its 
season, but he has also put ignorance” in men’s minds, ‘so that they cannot 
discover from beginning to end the work that God is doing. I know that 
there is nothing better for them than to rejoice and to do good while they 
live. “Also that every man should eat and drink and have a good time* 
in all his toil is the gift of God. 

“I know, too, that whatever God does is eternal; nothing can be added 
to it nor taken from it; and God has done so that men may revere him. 
What is there that now is? Already it has been, and that which is to be 
already is, and God will seek again that which has been driven away. 


§4. Man’s Lot No Better Than That of the Beast, Ecc. 31° 


Ecc. 3 “Moreover I saw under the sun in the place of justice, crime; 
yes, in the place of righteousness there was wickedness! I said to myself, 
“It is for the sake of mankind, that God may test them, and show them that 
they are beasts.’ 1°For the fate of mankind and of beasts is the same. 


eeeeeeeeeSSSSSSSSSSSSSSSSSSSSSSSSSSsSSssssssee 

§ 3 The author proceeds to illustrate still further the vanity (illusion) of all human endeavor. 
Man is circumscribed on every side by fixed limitations which forbid the realization of his highest 
Lae geben Eating and toil are the only sources of real pleasure left open to man under God's 
iron rule. 

v 32 The author Sood means that the time of a man’s birth and the time of his death are 
both fixed by God. the Moslem believes to-day. 

w 34 Pointing the Heb. as the context demands and translating as the ground root of the 
verb, hidden, implies. 

=x 318 Lit., see good. Cf. note on 2%, 

§ 4 Here Koheleth reveals his Sadducean training. He evidently had in mind Job's bold 
assertion of his belief in oe vindication after the grave, Job 19-37, Possibly he had also come 
into contact with the Platonic teaching regarding individual immortality. Both of these he 
rejects. Into this negative setting a Pharisaic editor has injected in 1” the opposite doctrine: I said 
to myself, God will judge the righteous and the wicked, for he has appointed a time for every matter 
and for every work. The later editor employs the same introductory formula as does Koheleth in 
48, It is clear that 18 was the original sequel of 1, 

y 318 Through a scribal repetition the Heb. text has been expanded. 
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The one dies like the other; and they all have the same spirit. Man has 
no advantage over the beast, for all is but an illusion. 2°All go to the same 
place; all sprang from the dust, and will return to the dust. 2Who knows 
whether the spirit of man goes upward and the spirit of the beast goes down 
to the earth? So I perceived that there is nothing better for man than to 
find pleasure in his activities, for that is his privilege; for who can help him 
to see what shall be after him? 


§5. Human Life Full of Injustice and Disappointment, Ecc. 41-16 


Ecc. 4 ‘Again I considered all the oppressions that are practised under 
the sun, and saw the tears of the oppressed. And they had no one to com- 
fort them; on the side of their oppressors there was power, but they had no 
one to comfort them. 2 Therefore I deemed those who have long been dead 
more fortunate than those who are still alive; and better off than either is 
the one who has not yet been born, who has not seen the evil work that is 
done under the sun. 

‘Then I perceived that all toil and all skilful work is the result of a man’s 
rivalry with his neighbor. This, too, is an illusion and a chasing of the 
wind.? ‘Better is a handful with quiet* than two handfuls with toil and a 
chasing of the wind. 

’Then I again saw an illusion under the sun. ®There is one man alone, 
without a second; he has neither son nor brother; yet there is no end of all 
his toil, and his eye is not satisfied with riches. For whom then do I labor 
and deprive myself of good? ‘This also is an illusion and an evil struggle. 
*Two are better than one, because they have a good reward for their toil; 
1°for if they fall, the one will lift up his fellow, but woe to him® who is alone 
when he falls and has none to lift him up! "Also, if two lie together they 
have warmth; but one alone—how can he be warm? "And if a man? could 
overpower one alone, two could withstand him; and a threefold cord is not 
quickly broken.® 

Better than an old and foolish king, who no longer knows how to receive 
instruction, is a poor but wise youth,‘ “although he came forth from prison® 
to be king, and even though in his kingdom he was born poor. “I saw that 
all the living who walk under the sun were with the youth (the second), 
who stood up in his stead. ‘There was no end of all the people over whom 
I a eS, 


§ 5 In 47-2 Koheleth pours out the bitterness of his soul: isolated, without friend or relative, 
he is compelled in his tottering old age to meet the shocks of life unaided. Vas. %!2 have been 
regarded by scholars as later additions, but they apparently reflect Koheleth’s own bitter experi- 
ence and the sense of utter loneliness which rests like a pall upon his entire philosophy of life. 

* 44 A scribe has added the proverb, *The fool folds his hands and eats his own flesh. It is a 
condensation of Pr. 242-33 and is inconsistent with the context, especially the vs. which follows. 

246 Lit., palm full of rest. Cf. for the same idea Pr. 1517, 

b 48 So Gk., Syr., Targ., and marginal reading of Heb. 

¢ 410 So many MSS. 

4412 J, €., a robber. 

e413 7. e,, three constitute a sure defense. 

418 The allusion is probably to Ptolemy V of Egypt, who succeeded his aged father, Ptol- 
emy IV, at the age of five. If Koheleth had in mind a classic illustration, it was probably that of 
Joseph; the latter, however, did not succeed Pharaoh on the throne of Egypt. ; 

2414 So Gk., Lat., and certain MSS. The traditional Heb. is doubtful. It may be revised 
to read, rebellious house. If so, the reference is probably to the Ptolemaic dynasty. 
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he ruled; yet those who came after could not delight in him. Surely this, 
too, is an illusion and a chasing of the wind. 


§6. Maxims Intended to Deliver from the Vexations of Life, Ecc. 5'-° 


Ece. 5 ‘Be careful what you do when you go to the house of God; and 
go there to listen rather than to have fools offer a sacrifice, for they do not 
know that they are doing wrong. *Do not be rash with your mouth, and 
do not let your mind be hasty to utter a word before God, for God is in 
heaven, and you on earth; therefore let your words be few. *For a dream 
comes through a multitude of business, and a fool’s voice through a multi- 
tude of words. ‘When you vow a vow to God do not delay to pay it, for he 
has no pleasure in fools; pay what you vow. ‘Better is it that you should 
not vow than that you should vow and not pay. ®Do not allow your mouth 
to make your flesh sin, and do not speak in the presence of the angel,® for that 
isa mistake. Why should God be angry at your voice and destroy the work 
of your hands? “But fear God. 

8If you see the oppression of the poor, and the wresting of justice and 
righteousness in a province, do not marvel at the matter, for one high official 
is watching above another, and there are higher ones over them.i °A king 
on the whole is an advantage to a land, at least to a cultivated land.* 


§7. Folly of Expecting More Than Passing Enjoyment from Wealth, 
Eee. 51-20 


Eee. 5 °He who loves money is never satisfied with money, nor he who 
loves a great fortune! with gain. This also is an illusion. “When wealth 
increases, they increase who share it; and what advantage is there to the 
owner except to see it with his eyes? "The sleep of a laborer is sweet, whether 
he eat little or much; but the satiety of the rich does not let him sleep. 

One of the grievous evils which I have seen under the sun is wealth 
hoarded by its owner to his ruin. “When this wealth is lost through a bad 
venture after he has become a father, his son has nothing in hand at all. 
As he came naked from his mother’s womb, so he returns just as he came,” 
and he receives for his toil nothing which he may carry away in his hand. 
This also is a grievous evil, that he must go away just as he came, and what 





§6 The counsel in 5? is an echo from the Book of Job and may be an interpolation, intended 
as a rebuke of Koheleth’s intemperate moods. In fact, the authorship of the entire passage, 5!-7, 
is uncertain. There is nothing in it, however, that could not come from Koheleth. On the whole, 
it is perhaps most satisfactory to regard these maxims as a development of his utilitarian philoso- 
phy: to avoid everything which might offend the Deity, if you would escape disaster. While 
defective in measured beat, the passage is characterized by a certain rhythm of idea. 

4 56 Gk. and Syr., God; this may represent the original meaning. In any case the angel is 
God’s direct representative, as the latter part of the verse makes clear. 

i 57 A scribe who had? in mind has inserted before this clause the awkward and corrupt gloss: 
for in the multitude of dreams there are vanities and in many words. If an original passage lies back 
of these words, it has become hopelessly corrupt. 

e ey A graphic description of the corrupt officialdom that prevailed in ancient Persia and 
BYP. 
k 5° T. e., where the protection of some form of government is necessary: 

§ 7 Here Koheleth discusses in detail the value of wealth which he has already touched upon 
in 28. Again he clearly speaks out of the depths of his own personal experience, 

1510 So Syr. and Targ. (lit., mammon). Heb., multitude. 

m 515 The author here echoes the Book of Job, ‘ef. Job 124 
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WEALTH UNSATISFYING 


advantage is it to him that he toils for the wind, “and spends all his days in 
darkness" and mourning and great vexation and sickness and distress ? 
18This is what I have observed: it is good and proper for one to eat and 
drink and enjoy the fruits of all his toil under the sun during the span of life 
which God has given him; for this is his right. Every man also to whom 
God has given riches and wealth and the power to enjoy them and to take 
up his task° and to be happy in his toil—tiis is the gift of God. %°For he 
should remember that life is short and that God approves of his being happy. 


§ 8. Human Desire Is Insatiable, Ecc. 61-9 


Ecc. 6 There is an evil which I have seen under the sun, and it is heavy? 
upon mankind. *God gives a man® wealth and treasures and honor; he lacks 
nothing of all that he desires; yet God does not enable him to eat any of it, 
but an outsider eats it. This is an illusion, and it is a bad disease. If a 
man has a hundred children and lives many years, yet in spite of the length 
of his life* remains unsatisfied,* and he has not even a grave, I say an abor- 
tion is better off than he is. ‘For in‘ illusion it came and in‘ darkness it 
goes, and in darkness its name is hidden; ‘moreover it did not see the sun 
and did not know anything. It has a better rest than he has. ‘Even if he 
lived a thousand years twice over and did not enjoy himself," do not all go 
to one place? 

7All man’s toil is for his mouth, but even so he” is not filled. *%For what 
advantage has the wise man over the fool? What advantage has a poor 
man who knows how to walk before the living?” °The sight of the eyes is 
better than the wandering of desire. This, too, is an illusion and a chasing 
of the wind. 


§9. The Fruitlessness of Philosophical Speculation, Ecc. 61-2, 1014, 710. 14 


Eee. 6 What has come to be has already been named, and it is known 
what man is. He cannot go to court against one who is more powerful 
than he is. "For there are words a-plenty—increasing the illusion. What 
advantage has man? "For who knows what good man has* in life through- 





2517 So Gk. Heb., in darkness he eats. 

0° 519 Lit., lot. : 

§8 These vss. might serve as a text for the Buddhist contention that the root of all evil is 
desire. 

P 6! Lit., great. ; 

a6? Lit., a man to whom God gives. , 

r 6’ The words thus freely rendered are difficult; probably the text is more or less corrupt. 
The translation is based on the conjecture that the Heb. means, lit., many as are the days of his 
years. ; 
863 Lit., his soul is not satisfied with good. 

t 64 Or, into. 

u66 Lit., see good. 

v 67 Lit., the soul; 7. e., the appetite. The Heb. word is used in many senses, 

w 6? Commentators explain this as referring to a man who has risen from poverty by the 
exercise of prudence. It may mean, however, What is the use of knowing how to behave when 
you are poor ?—~. e., ethics will not make the mare go. 

§9 Ea ooitation regarding man’s nature, the meaning of life, and the future seems to K. 
quite futile. Attempts to find in this book traces of the influence of Greek philosophy have not 
been conspicuously successful, but it is not impossible that in this section we have a negative 
reaction, a deprecation of the fundamental point of view of Greek philosophy. For 71-9, 1-13, gee 
§ 15; cf. also Introd., pp. 20f. : ; : : ¢ 

x 6! Or what is good for man. Is this a reflection upon the philosophers’ discussion of the 
Summum Bonum? 
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out his illusory existence?” He spends it like a shadow. Who will tell 
man what is to be after him under the sun? 10 “Man does not know what 
is to be, and what is to be after him who can tell him?* 7 °Do not say, 
‘How did it come about that the olden days were better than these?’ It 
is not wisdom that makes you ask* about this. “In the day of good fortune 
be of good cheer,” and in the day of misfortune® consider: God has made the 
one corresponding to the other in order that man might not find out anything 
of what is to be after him.4 


§10. Perfection Undesirable and Non-Existent, Ecc. 715-18, 20-28 


Ece. 7 “I have seen everything in the course of my illusory existence.°® 
There is such a thing as a righteous man who perishes by his righteousness, 
and there is such a thing as a wicked man who prolongs his life by his wick- 
edness. %Do not be righteous to excess, and do not make yourself wise 
beyond measure. Why should you destroy yourself? ‘Do not be wicked 
to excess, and do not be a fool. Why should you die before your time? “It 
is well that you take hold of the one, but at the same time do not withhold 
your hand from the other.f ?°For no man on earth is so righteous that he 
does right and does not sin. *Furthermore, do not pay attention to every- 
thing that is said,¢ or you may® hear your servant curse you. “For you 
know in your heart that many times you too have yourself cursed others. 
2A]] this I have tested with wisdom. I said, ‘I will be wise,’ but it was far 
beyond me. “Far away is that which exists, and it is deep, deep—who can 
find it? I bestirred myself mentallyi to search* and seek for wisdom and 
the solution! and to know that wickedness is folly and foolishness madness. 
I found something more bitter than death—a woman whose heart is snares 
and nets and her hands are fetters. Whoever pleases God shall escape her; 
but the sinner shall be taken by her™ See, I have found this, says Koheleth, 
putting two and two together" to find the solution,! **which I have sought 





762 Lit., the number of the days of the life of his illusion. ke: : 

#104 This verse (except the opening clause, And a fool multiplies words) is probably a mis- 
placed fragment from the original work of K., though the passage in which it now occurs, 108-15, 
seems to be the work of a later sage (cf. § 15). It fits the context better here than in that passage, 
which has nothing to do with a knowledge of the future. 

a710 Lit., not out of wisdom have you asked. 

b ky ne white fortune and cheer are implied but not expressed in the Heb. 

e714 Lit., evil. 

4714 J, e,, good and evil are so evenly balanced in life that it is impossible to say which will 
prevail in the future. 

§ 10 Koheleth’s cynical counsel is very different from Aristotle’s doctrine of the Golden Mean 
or Buddha’s Middle Way: it recommends, not a virtuous mean between two vicious extremes, 
but a mean of prudence, avoiding extreme virtue as much as extreme vice. The remarks about 
women (7%-28) are not obviously relevant; they seem to be a spontaneous outburst of bitter mem- 
ory connected with Koheleth’s quest of wisdom through experience (cf. § 2). 

© 715 Lit., the days of my illusion. é 
“s . fae pious scribe has added: For he who fears God will come clear from both of them. For 

, cf. : 

& 721 Lit., all the words that they speak. 

bh 72 Lit., that you may not. 

{72 Lit., your heart (7. e., your conscience) knows. 

mx mad Lit., went about in (or with) my mind, adopting the reading of many MSS. and some of 
e 

k 72% Heb., to know and to search and to seek, but the words to know were probably copied in 
by mistake from the latter part of the vs. 

17%, 27 Lit., accounting or reckoning. 

m 7% On this sentence, cf. Introd., p. 18. . 

2727 Lit., one to one; t, e., one thing to another. 
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PERFECTION NON-EXISTENT 


repeatedly without finding it: one man out of a thousand I have found, but 
& woman among all these I have not found.° 


§11. The Right Attitude Toward Rulers, Ecc. 8%, 10+7, 16, 17, 20 


Ece. 8 *Observe the command of a king;? 

®Do not rashly go out from his presence, 

Do not oppose him in an evil matter,4 

For he does whatever he pleases. 
‘For the word of a king is powerful, 

And who shall say to him, What are you doing? 

*He who keeps the command knows no evil thing; 

And a wise heart knows time and judgment; 

®For every matter has a time and judgment, 

Because the misery of man is great upon him." 

‘For no man knows what shall be, 

For who can tell him how it shall be? 

8No man has power over the wind to retain the wind, 

Neither has anyone power over the day of death. 

There is no discharge in war, 

Neither shall the evil-doer escape the consequences of his deeds.® 
All this have I seen, 

And I have given my attention 

To every work that is done under the sun 

In a time when man has power over another to do him harm. 


10 ‘If the ruler’s anger* rises against you, do not leave your place," for 
conciliation” will allay great sins. *There is an evil which I have seen under 
the sun, an error,” as it were, proceeding from the ruler: ‘the puts fools* in 
many high places, while the richY live in humiliation. 7I have seen slaves 
on horseback and princes walking like slaves on the ground. 


Alas for you, land whose king is a child,? 
And whose princes eat in the morning !# 

Happy are you, land whose king is of the nobility, 
And whose princes eat at the proper time, 





° 728 To this vs. a pious editor adds, 2° Only see, I have found this, that God made mankind up- 
right, but they have sought many devices. 

§ 11 This discussion of despotism has been prefaced by the maxims of a later sage, cf. § 15. 
The sequel of 28 is found in *. Into the heart of this original observation of Koheleth a Pharisaic 
scribe has injected the line, even on account of the oath of God. The reference is probably to the 
oath of allegiance which each subject was supposed to take on the king’s accession. 

P 8? So Gk. and Syr. Through a scribal error the Heb. reads at the beginning of the line 
the pronoun, J. 

2 8 Lit., Do not stand in an evil matter. The exact meaning is obscure, but the context favors 
the above reading, and it is in harmony with K.’s Sadducean opportunism. 

r 85-6 These vss. are by many commentators regarded as the additions of a Pharisaic editor. 

888 Wit., neither shall wickedness effect an escape for its owners. 

104 Lit., spirit. 

2 104 Barton interprets this as pisauing resignation from an official position. 

v 104 Lit., healing. The meaning of the clause is that a conciliatory attitude may appease 
even the 4d aroused by grave offenses, 

w 105 The Heb. word indicates unintentional sin. 

= 10% Heb., folly. VSS., the fool. 

¥ 10° I. e., the landed aristocracy. 

s 108 On the historical background of this passage, cf. Introd., P. legs 

81016 J. ¢., are so given to revelry that they cannot wait until the proper time for their feasts. 
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For strength and not for drinking! 
*0Kven in your thought do not curse a king, 
And in your bed-chamber do not curse a rich man, 
Because a bird of the heavens will carry the sound, 
And a winged creature? will tell a matter. 


§12. Righteous and Wicked Fare Alike, Ecc. 819. 14-16 


Ece. 8 ‘I saw wicked men offering sacrifice;* and they came, and went 
from the holy place, and were praised in the city for doing thus. This also 
is an illusion. There is an illusion which exists on the earth, in that there 
are righteous men to whom it happens according to the work of the wicked, 
and there are wicked men to whom it happens according to the work of the 
righteous; I say that this too is an illusion. Then I commended mirth, 
because a man has nothing better under the sun than to eat and to drink 
and to be joyful, for that will abide with him in his toil all the days of his 
life which God has given him under the sun. 


§13. No Evidence That the World Is Ruled by Divine Justice and Love, 
Ecce. 816-916 


Eee. 8 ®Then I applied my mind to know wisdom, and to see the wearisome 
labor that is done on the earth,—for neither by day nor by night does he? see 
sleep with his eyes. YI also saw all the work of God, that man cannot 
fathom the work that is done under the sun; because however much! a man 
may toil to search it out, he will not fathom it; and even if a wise man thinks 
he can know it, he will not be able to fathom it. 9 !For all this I stored up 
in my mind; and my mind sawé that the righteous and the wise and their 
works are in the hand of God. Whether it be love or hatred, men do not® 
know. All before them is illusion,i 2since to all there is one fate, to the 
righteous and to the wicked, to the good and to the evil,i to the clean and 
to the unclean, to him who sacrifices and to him who does not sacrifice. As 
is the good man, so is the sinner; he who swears is as he who fears an oath. 


b 1020 Lit., an owner of wings. 

§ 12 Koheleth's observation of life has not convinced him that honesty is the best policy. 

¢ 810 This vs. is obscure. The holy place is clearly the temple. The above rendering, sug- 
gested by Prof. C. C. Torrey, is based on a reconstruction of the text. The idea clearly is that 
the wicked often have an honorable funeral. The last part of the vs. may be read, Those who did 
right were forgotten in the city, etc.; t. e., the righteous go down to the grave in obscurity. Heb. 
Treads, forgotten, but many MSS. and several VSS. read, praised. 

4 810 A pious scribe in the next three vas. takes issue with Koheleth: “Because the sentence of 
an evil deed is not promptly executed, men are inclined to do wrong. “But although a sinner does 
wrong persistently and goes on unpunished, I know that good fortune will come to those who revere 

od, who are reverent before him, ¥but good fortune will not come to the wicked, and he will not prolong 
his life like a shadow, because he is not reverent before God. 

§13 Finding no solace in the contemplation of his fellow men and their conduct, K. turns to 
God and seeks in vain for proof that he rewards the good and evil either in this life or in the life 
beyond death. In this section his pessimism reaches its lowest depths, 

¢ 86 J. ¢., man, who toils incessantly, 

817 Slightly correcting the Heb. 

£9! So Gk. and Syr. Heb., and to explore. 

2 ali 4 Heb., man does not, but the change to the plural in the next sentence makes awkward 
nglish. 
_ 19! So VSS. supported by context. Heb. omits illusion, but begins the next vs. with a word 
which may well be due to a misreading of the word wanted here. 
19? So the Gk., Syr., Lat., and the demands of the parallelism, Heb. omits and to the evil, 
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?The worst evil of all that exists under the sun is that there is one fate for all, 
and that the minds of men are full of evil and boastful thoughts while they 
live, and after that they join the dead. ‘Yet, there is hope for all who are 
still alive, for a living dog is better than a dead lion. ‘For the living know 
that they will die, but the dead know absolutely nothing, nor do they have 
any further compensation, for their memory is forgotten. 6Their love, their 
hate, and their jealousy have already vanished, and never more will they 
have a share in anything that is done under the sun. 
7S0 go, eat your food with joy, and drink your wine with a merry heart, Therefore 
for God has already approved your actions.* ®%Let your garments be always peeing: 
white; and let not your head lack oil.! *Enjoy life™ with the woman whom Ea i 
you love all the days of the vain life which God gives you under the sun, for present 
that is your lot in life, the reward of your toil under the sun. ‘Whatever 
your hand finds to do, do it with your might, for there is no work, nor reck- 
oning, nor knowledge, nor wisdom in the abode of the dead to which you 
are going. 
1A gain I saw under the sun that the race is not to the swift, nor the battle lees 
to the strong; the wise have no food, nor men of insight wealth, nor the fin 
learned popular favor; but all alike are the victims of time and chance. For 20t by 
man also knows not his time: like fishes that are taken in an evil net, and put! sa 
like birds caught in a snare, the sons of men are taken at an evil time, when cane 
it falls suddenly upon them. destiny 
13Also this have I seen as a bit of wisdom under the sun, and it seemed Practical 
great to me: “there was a little city, and few men within it, and a great iustra- 
king came against it and besieged it and built great siege-works®" against it. wisdom 


ety is a 5 ° : f i 
Now there was found in it a poor wise man, and by his wisdom he delivered put not” 


the city; yet nobody remembered that poor man. Then I said, ‘Wisdom ewarded 
is better than strength; nevertheless the poor man’s wisdom is despised, 
and his words are not heard.’° 
§14. Making the Most of Life and Youth, Ecc. 111-10, 121-8 
Eee. 11 ‘Cast your bread upon the waters,” Liberal 
And after many days you will find it. aoe 
2Divide it up into seven or eight parts,1 mended 


For you know not what disaster may befall the land. 
3If the clouds are full of rain, 

They empty themselves on the earth. 

If a tree falls to the south or the north, 

In the place where it falls, it lies. 


ee em 

«97 J. ¢., this is the natural and inevitable and therefore the right thing to do in the world 
as God has constituted it. 

198 Cf. Bab. philosophy contained in the Gilgamesh epic (Introd., p. 20). 

m99 Lit., see life. 

294 So the VSS. and a few MSS. 

©0916 This arraignment of wisdom inspired a later sage to add a little poem in praise of wis- 
dom, 917-103, cf. § 15. 4 ‘ 

§14 A poem presenting the practical implications of Koheleth’s view of life. For the literary 
form of Ecc., cf. Introd., p. 19. : 

p11! Probably this refers to liberality, though other interpretations have been advocated; 
e. g., investing freely in maritime enterprises. 


4112 Lit., Give a portion to seven and even to etght. 
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4He who observes the wind does not sow, 

And he who watches the clouds does not reap. 
5As you know not in what way the spirit 
Enters the pregnant womb," 

So you do not know how God works,— 

He who creates the whole. 


®In the morning® sow your seed, 

And let not your hand rest until evening, 
For you do not know which is the better, 
Or whether both are equally good. 


7The light is sweet to the eyes,* 

And it is pleasant to see the sun. 

®Though a man live many years, 

Let him be happy in all of them, 

Yet let him remember the days of darkness, 
For they shall indeed be many. 

All that is coming is vanity. 


°Be happy, young man, in your youth, 
And let your heart make you merry while young. 
Follow your own inclinations, 
And all that appeals to your eyes," 
10Put vexation out of your mind, 
And banish all evil from your body,— 
For childhood and youth are illusions— 
12 Before the evil days come on,¥ 
Or the years draw near when you shall say, 
‘I find no pleasure in them.’ 
2Before the sun is darkened, 
And the light of moon and stars,” 
And the clouds return after the rain;= 
3When the keepers of the houseY tremble, 
The strong men? bow themselves, 
Those who look out of the windows® are dimmed, 
4And the doors to the street? are closed; 
When the sound of the grinding’ is low, 





©115 Translating freely. The Heb. is obscure and uncertain. 
#116 7. e., the morning of life. 
¢117 Slightly rearranging the Heb. on the basis of metre. The meaning is not affected. 
«11° A devout scribe adds, But know that for all these things God will bring you into judgment. 
_ ¥ 121! The scribe gives quite a different turn to Koheleth’s teaching by inserting before this 
line the warning: But remember your Creator in the days of your youth. 
w 12? The world does not look so bright in old age as in youth. 
ae : 12? Times of gloom are not brief and infrequent, as in youth, but follow one another imme- 
ately. 
¥ 123 Probably the hands. 
2123 The legs. 
8 12% The eyes, 
6b 124 Probably the lips. 
© 124 The reference is probably to the toothlessness of old age. 
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MAKING THE MOST OF YOUTH 


And one rises at the voice of a bird,4 
And the daughters of song are all feeble.* 
*Then too one is afraid of a height,‘ 

And the way is full of terrors,# 

The almond tree puts forth its blossoms, 
The grasshopper limps along,' 

And the fire of passion is dead;! 

Before the silver cord is snapped, 

And the golden bowl is broken,* 

The pitcher broken at the fountain, 

And the wheel broken at the cistern;! 
For the man goes to his eternal home, 
And the mourners go about the streets;™ 
7The dust returns to earth as it was, 

And the breath® returns to God who gave it. 
8Vanity of vanities, says Koheleth,° 

All is illusion. 


815. Observations of Later Wise Men, Ecc. 71-9, 1-18, 19, 81, 917-18, 101-8, 8-18, 18, 18-19 


Ece. 7 1A good name is better than good ointment, 
And the day of death than the day of one’s birth. 
21t is better to go to the house of mourning 
Than to go to the house of feasting, 
For that is the common end of man, 
And the living will lay it to heart. 


mT 

4124 The sleep of the aged is brief and easily disturbed. 

¢ 124 This may refer either to the weakness of the voice or to the failure of hearing. 

f 125 Shortness of breath prevents climbing. 

125 Feebleness makes the aged timorous. 

b 125 A striking figure, likening the hoary head to the almond tree with its white blossoms. 

i125 The meaning of this line is quite uncertain. According to the interpretation on which 
the translation is based, the reference is to the halting gait of the aged. 

4125 Lit., the caper-berry (used to stimulate passion) fails. For the rest of this vs., see the 
end of vs. * and note ™. 

k 128 Life is quenched like the light of a lamp when the cord by which it is suspended breaks. 

1126 Another picture of the breaking down of the machinery of the body. No water can be 
drawn when the pitcher and the wheel are broken. 

m 126 This and the preceding line come at the end of vs. 5 in the text, but the order followed 
above seems preferable. 

n 127 Or spirit, the word being the same in Heb. 

© 128 Cf. note > on 1?, § 1. 

Pp 128 Vanity and illusion in the translation represent the same Heb. word. Cf. note ® on 1%, 
§ 1. This verse, the conclusion of the original work of Koheleth, is identical with 12. The book 
begins and ends, therefore, with the same statement, summing up the results of Koheleth’s obser- 
vation of life. A later editor, who regards both Ecc. and Pr. as the work of Solomon, adds this 
appendix: %And in addition to the fact that Koheleth was wise, he still taught the people knowledge, 
and weighed and examined and arranged many proverbs. 10K oheleth sought to find words that were 
pleasing, yet with uprightness he wrote words that were true. uWise men’s words are like goads, but 
like well-driven nails are the parts of collections,—they are given by one shepherd. But beyond these, 
my son, take warning : the making of many books is endless, and much study 18 a weariness of the flesh. 
BT he end of the matter—all has been heard. To this the scribe who has sought by several interpo- 
lations to, tone down Koheleth’s teaching adds a final word: 

Revere God and keep his commands, 
For this is the whole duty of man; 

“For God will bring every deed to the judgment 
That is passed on all secret acts, good or bad. 

§15 These passages differ in form and spirit from the scribal additions noted in the preceding 
sections. They belong to the same category as the Book of Pr., and may well have been added 
under the assumption that such utterances, having come down from Solomon, would be quite in 
place in a book written by him. 
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. KOHELETH’S VAIN QUEST 


3Grief is better than laughter, 

For through sadness? the heart may be made glad. 
‘The mind of the wise is in the house of mourning, 
But the mind of fools is in the house of mirth. 


‘It is better to listen to the rebuke of a wise man 
Than for one to listen to the song of fools. 

®For as the crackling of nettles under kettles, 

So is the laughter of a fool; it is vanity. 


"For oppression makes a fool of a wise man, 
And a gift puts an end to intelligence. 


®Better is the end of a thing than its beginning; 
Better is patience than a haughty spirit. 

*Do not quickly give way to anger; 

Only fools cherish wrath in their hearts.* 


“Wisdom with an inheritance is good 
And advantageous to those who see the sun. 
"For the protection® of wisdom is like the protection of money, 
And the advantage of knowledge is that wisdom gives life to 
those who have it. 


See the work of God, 
For who can straighten what he made crooked ? 


19Wisdom makes the wise man stronger 
Than ten rulerst who are in a city.® 
8 !Who is like the wise man, 
And who knows the interpretation of a thing? 
A man’s wisdom makes his face shine, 
And the hardness’ of his face is changed. 
9 The words of the wise spoken quietly” 
Are more effective than the loud cry of an arch-fool. 
18Wisdom is better than weapons, 
But one sinner destroys much good. 


10 1A dead fly corrupts* the perfumer’s ointment, 
So a little folly destroys precious wisdom. 
ca ae nn eg i a ae ae 


273 Heb., sadness of the face. 

®7° Lit., For anger rests in the bosom of fools. 

8712 Lit., shadow. 

t719 Or perhaps the meaning is that wisdom gives more strength to the wise man than the 
protection of ten rulers would give him. 

«719 Apparently the security afforded by the city walls is in mind. 

v8! Lit., strength. 

w917 Lit., heard in quiet. 

= 10! Correcting the Heb. as suggested by the VSS. 

¥ 10! The Heb. of this line is corrupt, and the original reading can only be conjectured. 


126 


LATER OBSERVATIONS 


. 7A wise man’s mind is at his right hand, 
But a fool’s mind is at his left hand. 
"Moreover, when a fool walks in the way his mind is lacking, 
And he tells every one he? is a fool. 


®He who digs a pit will fall into it, Sundry 
And he who breaks through a wall will be snake-bitten. Proverbs 
*He who quarries stones will be hurt by them, 
And he who hews trees is imperilled by them. 
10In case the tool® is dull, 
And he does not sharpen it, 
Then he must exert more strength; 
But wisdom contributes to success. ° 
"Tf the serpent bites, not being charmed, 
Then the charmer is of no use. 
The words of a wise man’s mouth are gracious, 
But a fool’s own lips will swallow him. 
®The beginning of the words of his mouth is folly, 
And the end of his talk is wicked madness. 
1A fool’s toil exhausts him, 
Because he does not know how to go to town. 


18Through idleness the rafters sink; 
Through not lifting the hands? the house leaks. 


1%For laughter they make bread, 
And wine makes life merry, 
And money answers for everything. 


————— 


2108 The ambiguity exists in the Heb. 

81010 Lit., tron. 

b 101° Lit., its face; i. €., edge. , 

* 10 Lit., is an advantage for giving success; or, following the YSS., an advantage to him who 


eeds, 
41018 Lit., the sinking of hands. 
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THE BOOK OF JOB 





JOB 


A LYRIC DRAMA PRESENTING VARIOUS INTERPRETATIONS 
OF THE MEANING OF SUFFERING 


PROLOGUE 
SUFFERING IS A TEST OF MAN’S PIETY, Job 1-2 


Job 1 ‘In the land of Uz there was a man named Job; and he was 
blameless and upright, one who revered God and avoided evil. %He had 
seven sons and three daughters; and he owned seven thousand sheep, three 
thousand camels, five hundred yoke of oxen, five hundred asses; and he had 
many servants, so that he was the richest man among all the peoples of the 
East.* ‘His sons used to gather and each in turn hold a feast in his own 
house; and they always invited their three sisters to eat and drink with them. 
‘When their round of feasting was over,” it was Job’s custom,° in order to 
absolve them from all possible guilt, to offer burnt-offerings for each of 
them; for he said, ‘Perhaps my sons have sinned and secretly cursed® God.’ 
And this Job never failed to do. 

®Now on a certain day when the Sons of God‘ presented themselves before 
Jehovah, the Adversary® came with them. ‘Jehovah said to the Adversary, 
‘From where do you come?’ The Adversary answered, ‘From going back 
and forth on the earth, and walking up and down on it.’ *And Jehovah 
said to the Adversary, ‘Have you observed my servant Job? For there is 
no man like him on the earth, blameless and upright, who reveres God and 
avoids evil.” °The Adversary replied, ‘But is it for naught that Job fears 
God? ‘Have you not yourself made a hedge all about him, about his 
household, and about all that he has? You have blessed whatever he does, 
and his possessions have vastly increased. “But just put out your hand 
now and touch all his possessions; he certainly will curse‘ you to your face.’ 
Then Jehovah said to the Adversary, ‘See, everything that he possesses is 
in your power; only do not lay hands on Job himself.’ So the Adversary 
left the presence of Jehovah. 





Prologue.—For a discussion of this introductory narrative and its relation to the Lyric Drama, 
ef. Introd., pp. 36-37. 

® 13 Lit., greater than all the sons of the East. 

b 15 Lit., the days of the feast had gone about. / 

©15 Heb., he arose early in the morning and .. . (i. e., did it zealously). : be 5 

415 Lit., Job sent and consecrated them; 7. e., sent for them that they might participate in 
and so profit by the sacrifices for their ceremonial purification; cf, I Sam. 165, Josh. 738, Ex, 1910, 4, 

e15 Lit., blessed, then said good-bye to. Possibly this is a scribe’s softening of the original, 
which may have read lit., cursed. : 

£16 id e., divine beings, just as ‘‘sons of men’”’ are human irre J Ae 

#16 Heb., the satan. So Zech. 31,2, The same word is applied to David is the Philistine 
lords in I Sam. 294, In I Chr. 21! the definite article disappears. On the being here referred to, 
ef. Introd., p. 37. 

b 110 So Gk., Syr., Targ. ABD é ‘ Z 

i411 Lit., bless, but this is clearly used euphemistically to express the opposite meaning, as in 5, 
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PROLOGUE 


‘ 


18Now on a certain day,i as Job’s sons and daughters were eating and 
drinking* in the oldest brother’s house, “a messenger came to Job and said, 
‘The oxen were ploughing and the asses were grazing near them when 
Sabeans! suddenly attacked and seized them; the servants were put to the 
sword, and I alone have escaped to tell you.’ 

16While he was still speaking, another messenger came and said, ‘The fire 
of God™ has fallen from heaven and has completely burned up the sheep 
and the servants, and I alone have escaped to tell you.’ ~ 

“While this man was still speaking, another messenger came and said, 
“The Chaldeans," attacking in three bands,° raided the camels and drove 
them away; the servants were put to the sword, and I alone have escaped 
to tell you.’ 

18While this one was still? speaking, another messenger came and said, 
“Your sons and daughters were eating and drinking? in their oldest brother’s 
house !*when a great wind came from across‘ the wilderness and struck the 
four corners of the house; it fell upon the young men and killed them. I 
alone have escaped to tell you.’ 

Then Job rose, tore his robe, shaved his head, prostrated himself on 
the ground and worshipped, “saying: 


Naked I came* from my mother’s womb, 
And naked shall I return there! 

Jehovah gave, Jehovah has taken away; 
Blessed be the name of Jehovah! 


In all this Job did not sin nor blame* God. 

2 On another day when the Sons of God presented themselves before 
Jehovah, the Adversary came with them." *And Jehovah said to the Ad- 
versary, ‘From where do you come?’ 

The Adversary answered, ‘From going back and forth on the earth, and 
from walking up and down on it.’ ‘Jehovah said to the Adversary, ‘Have 
you observed my servant Job? For there is no man like him in the earth, 
blameless and upright, one who reveres God and avoids evil; he still holds 
fast his integrity, although you incited me to ruin him without cause.’ 

‘The Adversary answered Jehovah, ‘Skin for skin,” yes, a man will give 
all that he has for his life. ‘But just put out your hand now, and touch his 


i118 Lit., and it came to pass on a day. 

k 118 So one Heb. MS., Syr., and the parallel in 4. Heb. here adds wine. 

1118 The Sabeans dwelt in southwestern Arabia and had attained to a high civilization. 
Nowhere else in the O.T. do they figure as robbers. Possibly they represent Arabs in general. 

m 16 Probably, as in I Kgs. 18*8 and II Kgs. 112, a flash of lightning. 

2117 The Chaldeans dwelt in early times in the lower Tigris-Euphrates valley near the Persian 
Gulf, and only in later times conquered Babylonia. They attained their greatest power between 
605 and 538 3.c. 

Mpa cnal re, 80 as to approach the camels from different sides and thus capture them; cf. for 
similar nomadio tactics, the capture of Ai, Gideon’s attack against the Midianite camp, and the 
plan of battle which Joab used effectively against the Ammonites, 

P - gormecting Neat ae the hy of the ae ype in 16, 17, 

q ‘0 two Heb. + Gk., and Syr., and the parallel in 4, Heb. adds wine, as in 18, 

* 11° Lit., from the other side of. Most of the storms in the wilderness are cyclonic in character. 

®12 Following certain Heb. MSS. in correcting the traditional reading. 

*1% The text has evidently been modified here. The Syr., revile, satisfies the context and 
is probably original. 

: a ee cee ro ok before Shor but Gk. omits as in 16, 

. the similar idiom, an eye for an eye and a tooth for a tooth. The implication 
test had not been fundamental, for only external Possessions had been involved. Oe eraue 
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SUFFERING A TEST OF PIETY 


bone and his flesh; he certainly will curse” you to your face.’ *Jehovah 
said to the’Adversary, ‘See, he is in your power; only, spare his life.’ 

"So the Adversary left the presence of Jehovah, and afflicted Job from 
the sole of his foot to the crown of his head with leprosy* so terrible that 
he took a piece of broken pottery with which to scrape himself. 

As he sat among the ashes, *his wife said to him, ‘Are you still holding 
to your piety? Curse” God and die.’ But he said to her, ‘ You speak like 
a senseless woman.’ We accept prosperity from God, shall we not also 
accept misfortune?’ In all this Job said nothing that was wrong. 

“When Job’s three friends heard of all this? misfortune that had befallen 
him, they came each from his own home: Eliphaz the Temanite, Bildad the 
Shuhite, and Zophar the Naamathite, for they had arranged to go together 
and show their sympathy for him and comfort him. "But when they saw 
him in the distance, they did not at first recognize him. Then they all wept 
aloud and tore their robes and threw dust upon their heads.» Then they 
sat down with him on the ground® seven days and seven nights* without 
any one saying a word to him, for they saw that his anguish was intense. 

[Then,* moved at the sight of Job’s affliction, they broke out with loud 
lamentations and withheld not bitter complaints of the injustice of God. 
And Eliphaz the Temanite said, ‘It is useless to serve God. And what gain 
is it to Job that he has kept his charge, and that he has walked blamelessly 
before him? Even now we call the proud happy, and those who work 
iniquity thrive; yea, they tempt God and escape. Why, O Job, do you 
still remain steadfast in your piety? It were better to curse God and die.’ 

But Job was greatly displeased, and spoke to them, saying: 


You speak as men without wisdom, 

In whose heart there is no fear of God. 

Bitter is the pain that wracks me, 

But more bitter are the words which you utter. 
Blessed be Jehovah for that which he gave me; 
And now that I am bereft, blessed be his name. 

I will call to him in my distress and say, 

Show me clearly wherein I have erred, 

And let me not depart under the weight of thine anger; 
For God is good to all who call upon him, 

And he will not suffer the righteous to fall forever.] 





w 25.9 Lit., bless, as in 15 1, : 

x 27 Reference is probably to the loathsome and incurable tubercular leprosy, which takes 
the form of swellings that afflict all parts of the body and break out in festering sores. This diag~ 
nosis is confirmed by the statement, from the sole of his foot to the crown of his head. 

y 210 Slightly correcting the Heb. 

22 Gk. and Lat. omit this. 4 f : 

a2 Lit., sway back and forth, as the Oriental does in expressing grief. 

b 212 Héb. adds toward heaven, but Gk. omits. 

© 218 Gk. omits on the ground and seven nights. 

4 The passage enclosed in brackets is an imaginary reconstruction of what may be supposed 
to have followed in the original story of Job (cf. Introd., p. 36). It forms a bridge between the 
Prologue and the Epilogue quite different from the present poem, showing how the poet, like 
Shakespear, was able to make profound and undying literature out of a simple folk-story. For 
the rest of the story, cf. § 28. 
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THE LYRIC DRAMA OF JOB 


THE LYRIC DRAMA OF JOB 
§1. Job’s Utter Woe, Job 3 


Job 3 ?Then* Job began” to speak and said: 
’Let the day perish which gave me birth, 
And the night when they said, ‘A man child is born!’¢ 
‘Let that day be utter darkness, 
Let God‘ not regard it from above. 
Let no ray of light shine upon it,° 
®May gloom and darkness claim it. 
Let a cloud settle down upon it, 
Let all that make black the day‘ frighten it! 
°That night! Let thick darkness seize it. 
Join it not® to the days of the year, 
From the list of the months exclude it. 
7That night !® let it ever be barren,i 
May no joyful shouti invade it. 
8Let those curse it who curse the day, 
Who are prepared to rouse up leviathan.! 


The Lyric Drama of Job.—The setting of this lyric drama is supplied by the old popular 
prose story of Job found in Job 1-2. The hero, bereft of possessions, of children, and of all that 
contributes to a man’s happiness, sits silently weeping on a refuse heap. Hee cage he is afflicted 
by the loathsome tubercular type of leprosy. He is clad in sackcloth, and in keeping with the 
Oriental method of expressing grief, is casting ashes upon his bowed head. About him, sitting 
for seven days and nights in speechless horror, are his friends. As in the old Greek tragedies, the 
drama is staged out under the blue canopy of heaven. The action is almost wholly subjective. 
Job first speaks, and then in turn each of his friends. The progress is wholly within the mind of 
Job himself. His words and gestures alone reveal the mighty tempests that sweep over his soul. 
As the drama unfolds, his mood becomes calmer, until in chaps. 29-31 he develops a masterly 
résumé of his case. The only objective action in the play is the approach of the great, low-lying 
thunder-cloud, which draws near at the close of the drama. From its depths comes the majestic 
voice of Jehovah. The divine message is not a direct reply to Job’s complaint. Instead, the Al- 
mighty calls upon Job to open his eyes and behold the evidences of divine wisdom and care re- 
vealed in the animate and inanimate world which surrounds him on every side. Before this tran- 
scendent vision of God’s omniscience and goodness Job bows in deepest reverence, forgetting his 
personal sorrows, which a few moments before had completely clouded his vision of the Almighty. 

§1 As Duhm has pointed out (Hiob 17), the author shows great tact in making his hero a5 
what the great prophet Jer. had already done, Jer. 2018, The dependence in language as well as 
in thought upon this earlier passage is clear. Jer.’s words are simpler and more natural. The 
author of Job has heightened the picture at many points. In cursing the day that he was born, 
Job portrays dramatically his overwhelming grief and utter despair. By this impassioned utter- 
ance Job at once assumes a very different réle from the hero of the prose story. His pent-up agony 
and indignation at last find full expression. Above all, he questions by implication God’s justice, 
and thus rouses his friends to turn upon him and voice the suspicions that their silence had implied. 

a 3? Heb. inserts before this (apparently as a title for the chapter), 1After this Job opened his 
mouth and cursed his day (1. e., the day of his birth). 

b 32 The Heb. is usually translated, answered. Probably for this reason the Gk. and Lat. 
omit the word, but it is often used in the sense given above. 

° 38 So practically all the VSS. Heb., the night which said, A man child is conceived. Cf. 
Jer. 205, The traditional Heb. is clearly corrupt. 

4 34 In the poetic sections the word Eloah (God) is put in the mouth of the Edomite hero of 
the drama, not the distinctively Heb. title of the deity, Jehovah. 

e 3¢ J. e., May no sun or star light it up, but may it remain clothed in blackness, the pos- 
session of chaos. : 

f 3° Or the deep gloom of day. The VSS. vary widely in the rendering, and none are satis- 
factory. The reference is probably to an eclipse. 

£ 36 Slightly revising the Heb. with the aid of Sym., Targ., and the demands of the context; 
ef. also Gen. 498, Job would have his birthday erased from the calendar. 

ior fone Heb. MS., Gk., Syr., and Lat. Heb. adds, destroying the regular metre, behold. 

it., stony. 

i 37 I.e., over the birth of a child. 

k 38 T.e., the Magicians and sorcerers who were supposed to be able to arouse the leviathan. 

138 The traditional monster of the great deep that represented chaos and the foes of light. 
It was thought of as capable of causing an eclipse. _ 
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JOB’S UTTER WOE 


*Let the stars of its sunrise be dark, 
Let it wait for light, but have none, 
Let it not see the eyelids of the dawn™ 
1°For it closed not the doors of my mother’s womb, 
Nor hid trouble from my eyes. 
UWhy did I not die at birth,” 
Breathe my last when I came from the womb ?° 
Or? why was I not as a hidden untimely birth, 
As infants that never saw light ? 
Why did the knees receive me, 
Or the breasts, that I should suck? 
®] should then have lain down in quiet, 
Should have slept and been at rest 
“With kings and counsellors of earth 
Who built themselves great pyramids;* 
“With princes rich in gold, 
Who filled their houses with silver. 


UThere the wicked cease from troubling,* 
There the weary are at rest; 

18Captives too at ease together,* 
Hearing not the voice of masters. 

There the small and great are gathered, 
And the slave is free from his master. 

Why is light given" the wretched, 
And life to the bitter in soul, 

*To a man’ whose way is hid, 
To him whom God has hedged in, 

*Those who long for death, but it comes not, 
And dig for it¥ as* for hid treasure. 

*Who are beside themselves with joy, if they discover it, 
And are glad when they find the grave ?¥ 

*4For sighs take the place of my food,? 


m 3° Dawn is here represented as coming like a fair youth or maiden, 

® 311 So Gk. and Lat., lit., in the womb. Heb., from. 

° 31 Heb. idiom, from the womb go forth and expire. 

Pp 3 With Duhm restoring this vs. to the place where it logically belongs. Vs. 17 is the imme- 
diate sequel of 1. : E : : 

43 The reference is to the reception of the new-born child by the father, who in ancient 
times decided whether or not it should be allowed to live. If he turned it over to the mother or 
nurse to keep, its life was preserved. ; j 

1 ®84 So the Arabic and Coptic. Heb., wastes, ironically referring to the desolate remains of 

the once proud palaces. ; 

6317 I. e., from their restless, contentious life. 

¢318 Or as well ; 7. e., they as well as the wicked tyrants have peace and rest., 

«320 So Gk., Syr., Lat., and Targ. Heb., does he give. ; 

v 33 This vs. belongs logically after 2° and probably stood here originally, — i 

w 34 J. ¢., seek it intently, even as the natives of Palestine to-day dig frantically for buried 
treasure. 

= 321 Following the Gk. and Syr. in slightly correcting the Heb. 7 

¥ 32 So Gk., Eth., and Sah. Syr. and one Heb. MS. read, mound. Possibly the idea is that 
they are so eager for death that they contemplate with pleasure their funeral mound, cf. Josh. 

28 329 


*s 34 Heb., for my sighing comes before I eat. The context supports the rendering followed 
above. 
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FIRST CYCLE OF DISCOURSES 


And my groans are poured out like water. 
For the evil I fear* overtakes me, 

And whatever I dread comes upon me. 
*6No peace nor quiet have I, 

No rest, but turmoil comes. 


FIRST CYCLE OF DISCOURSES 


§2. Discourse of Eliphaz: The Impossibility of Any Man’s Being Absolutely 
Righteous, Job 4-5 


Sab Job 4 1Then Eliphaz the Temanite answered: 
eee *If one ventures a word, will it vex you? 
his own But who could refrain from speaking ?* 
teachings 


See! You have instructed many 

And strengthened the drooping hands. 

“Your words have upheld the fallen, 

Giving strength to? tottering knees. 

'But now that it comes to you,° you are impatient, 
Now that it touches you, you are dismayed. 


Calamity 8Is not your religion? your confidence, 
aad Your blameless life® your hope ? 
est "Remember! What innocent man ever perished ? 
of sin Or where were the upright ever destroyed ? 
8As I have observed, those who plough sorrow 
And sow trouble gather the harvest. 
*By the breath of God they perish, 
And by the blast of his anger are consumed. 
10The lion roars and the fierce lion howls,‘ 
Yet the young lions’ teeth are broken.£ 
"The old lion perishes for lack of prey, 
And the whelps of the lioness are scattered. 
In God's “Now a message was secretly brought me, 
Cae And a whisper of it reached my ear, 
absolutely 
free from ® 3% In 2918 Job declares that in the days of his prosperity he had no fear of the future. The 
sin statement in * is evidently general, not specific. 


§ 2 Eliphaz shows great tact. His first object is to encourage Job and to lead him to realize 
that no man can be absolutely sinless. With rare skill the poet portrays the vague terror that 
comes from the consciousness of a divine presence and revelation. The language and atmosphere 
are those of the prophets. The aim is to render more impressive the truth set forth in 417-18, upon 
which Eliphaz’s argument turns: Job is mortal, hence he has sinned. He is now suffering the 
consequences. Let him acknowledge his sin and escape. 

842 Lit., But to hold back with words who is able? 

b 44 Lit., and you have strengthened. 

e 45 Eliphaz here takes up Job’s own words and confession. 

448 Lit., fear, The word is used in a technical sense by Eliphaz, cf. 15¢, 224, and is equivalent 
to piety or religion. 

e468 Lit., the integrity of your ways; 7. e., the rightness of your conduct. 

£410 Lit., the roar of the lion and the voice of the howler! 

& 410 J. ¢., first they roar and beget terror, but suddenly their vower is broken. 

b 413 Lit., @ thing, or word (of God), was brought by stealth, 
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In thoughts from the visions of night, 
When deep sleep falls upon men; 
M4Fear came upon me, and trembling, 
That made my bones all quake. 
Then a spirit passed before me, 
The hair of my flesh stood on end. 
18Tt stood still,: : 
But I could not discern its appearance; 
A form was before my eyes; 
In the silence I heard a voice: 
Can mortal man be just before God? 
Can one be pure before his Maker ? 
18ven his servants he does not trust, 
And his angels he charges with error;* 
19How much more those who dwell in clay houses, 
Whose very foundation is dust,! : 
Who, like the moth, are crushed™ F 
Between morning and evening destroyed, 
Unobserved, they perish forever. 
ITs not their tent-cord plucked up within them ? 
They die, and that without wisdom.’ 


§ 1Call! Is there any who will answer you? 
And to which of the holy ones? will you turn? 
2For vexation kills the fool, 

And envy slays the silly. 

8 have seen the fool taking root, 

But suddenly his habitation rotted down.°® 

‘His children are far from safety, 

Crushed in the gate with no deliverer;? 

'His harvest the hungry eat up, 

And the thirsty are eager for his wealth.4 

®For affliction does not come from the dust, 
And trouble does not spring out of the ground; 
7But man himself begets trouble,* 





i 416 Possibly this incomplete line is secondary, but its very brevity may be a part of the 
oet’s art. 
4 i416 Lit,, Silence, and I heard a voice. 

& 418 The Heb. word occurs nowhere else. 

1419 The reference is clearly to the older account of man’s creation found in Gen. 2. 

m 419 Pe line : doubtful and may be secondary. The reading is based on Gk., Syr., and Sah. 

05! f. e., angels. 

© 58 So Gk., Syr., Sah., and a revised Heb. text. Heb., I cursed, appears to be ciel : 

p 5 I. e., unjust decisions were rendered by the judges, whose court was usually by the city 
gate. In the gate may be a later explanatory gloss, for it makes the line too long. 

255 This vs. has suffered in transmission, as the many variant readings of the VSS. indicate. 
Through confusion an impossible third line has grown up. Deleting it, the original vs. appears. 
Duhm (Hiob 31), following Aquila, Sym., Syr., and Lat. in correcting the Heb., radically revises 
80 “ to read for these two lines, He who is thirsty drains water out of their spring ; 7. e., because it ia 
so des 4 
t 57 Heb., man is born to trouble, but this contradicts *, 
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FIRST CYCLE OF DISCOURSES 


Even as the sparks® fly upward. 
®But as for me, I would seek God 
And to him would commit my cause, 
*Who does things great and unsearchable, 
Marvellous and without number; 
10Who gives rain on the earth, 
And sends waters upon the fields;* 
Who sets" the lowly on high, 
And those who mourn are exalted to safety. 
®He frustrates the plans of the crafty, 
So that their hands cannot achieve success.¥ 
18Hfe takes the wise in their craftiness,¥ 
And the counsel of the wily is overthrown. 
“They meet with darkness in the day-time, 
And grope at noonday as in the night. 
But he saves the poorY from the sword, 
And the needy from the hand of the mighty, 
16So that the poor man has hope, 
And iniquity stops her mouth. 


“Happy” the man whom God corrects; 
Therefore spurn not the Almighty’s chastening. 
18For he causes pain but to comfort, 
And wounds that his hands may heal. 
From countless* troubles he will deliver you, 
Whatever comes,* no evil shall touch you; 
°In famine he will redeem you from death, 
In time of war from the might of the sword. 
*tYou shall be hid from? the scourge of the tongue; 
You shall not fear when destruction comes. 
At ruin and want you shall laugh, 
You shall have no fear of wild beasts, 
You shall be in league with the stones, 
And at peace with the beasts of the field. 
*You shall know that your tent is secure, 


®57 Heb., lit., children of flame. Gk. and Sah., nestlings of the vulture. The exact reading 
and meaning are not clear. If the above translation is followed, the meaning is that man is as 
prone to bring trouble upon himself as the sparks are to fly upward. 

*5!0 Some scholars regard this vs. as secondary because it destroys the close connection be- 
tween 9 and 4, 

«51 So Gk., Lat., and Sah. Heb., In that he sets up. 

v 52 The derivation of this word is not certain, but it occurs again in 618, where it appears to 
mean abiding wisdom. Here it describes the fruits of wisdom. 

w 518 This line is quoted in I Cor. 319, 

x 518 Lit., hastens itself, or is hastened, and so rushes to its downfall. 

¥ 51 Supplying the word demanded by the context. Heb., from their mouth, is clearly a cor- 
Tuption of the original. Gk. and Sah. render, But they perish in war and are unable to escape from 
the conqueror ; but this makes little sense. 

* 517 So five Heb. MSS., Gk., Syr., and Lat. Heb. inserts behold, but this destroys the metre 
and adds nothing to the context, 

bs bs gee . yea, ype es nS 3018, 21, 24, 29, Am, 13, 6 9, 11, 18, 

: 9 ik., Syr., and Lat. Heb., in. The allusion is to slander. Possibly the original read 
pestilence. Cf. for a close parallel, Ezek, 517, 1421, ay ‘ 
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You shall visit your fold, and miss nothing. 
You shall know your descendants® are many, 

And your offspring as grass of the earth. 
You shall die in a ripe old age, 

As a sheaf garnered in its season.4 
Consider this,—we have found it so; 

Hear it, and know it yourself. 


§3. Job’s Reply: The Grounds of His Complaint, Job 6-7 


Job 6 1Then Job answered: 

*Oh, that my grief were carefully weighed; 
All my calamities? laid in the scales ! 
®For they would outweigh the sand of the sea; 
Therefore it is that my words have been rash. 
‘For the arrows of God the Almighty have pierced me,! 
My spirit drinks their deadly poison, 
The terrors of God are arrayed against me. 
’Does the wild ass bray as he munches the grass, 
And over their fodder do oxen low ?2 
6Can a man eat what is tasteless and saltless ? 
Is there any taste in the white of an egg? i 

6 ™My appetite refuses to touch them;3 
They are as loathsome food to me. 


8Oh, that my request might be granted, 

And that God would give me my heart’s desire, 
*Even that he would consent to crush me, 
Would let loose his hand and cut me off! 
°Then this! would be my consolation, 

I would exult™ amid pain unsparing.” 





© 5% Lit., seed. 

4 5% J. e¢., with body still vigorous. 

§3 In the first part of his reply, 618, Job in his anguish and desperation stoutly maintains 
his right to complain. He has been stripped of all that men count worth while, and even death 
is denied him. To make his woe complete, his friends have failed to give him that sympathy in 
his hour of mortal agony which is friendship’s noblest gift, 648°, Instead, they have cruelly 
repeated over him their cold dogmas, which they are more eager to defend than they are to save 
the innocent or succor the perishing. In 711° he pathetically describes the utter tragedy of his 
lot, with no hope in this life nor in the life beyond the grave. In the remainder of the chapter, 
711-21, he frankly gives free rein to his rage. In bitter indignation he turns upon the divine Ruler, 
whom he once regarded as his Friend, and charges him with cruel injustice. For the moment a 
shadow of doubt regarding his true innocence beclouds his vision, 2-1; but even if he has sinned, 
why does his divine persecutor show him no mercy? 

e 62 So the VSS. and the marginal reading of the Heb. 

£64 Lit., are with me, 

& 64 Ror the figure of the terrors of God, cf. Ps. 8817. 

4 6® Cf. the similar type of teaching adopted by Amos in 38, ‘ 

166 So Jewish rabbis; many modern scholars translate, juice of purslain (a plant which pro- 
duces an insipid, slimy substance). _ 

i67 Gk., My wrath cannot be quieted. 

k 67 Gk., as the smell of a lion. ’ 

1610 So three Heb. MSS., Targ., and Lat. Heb., still. 

m 610 Lit., leap in joy. 

» 610 The line that follows in the Heb., For I denied not the words of the Holy One, 1s evidently 
a later scribal addition, It breaks into the course of Job’s thought and is contrary to the facts. 
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‘FIRST CYCLE OF DISCOURSES 


What strength have I, that I should endure? 
And what is my future, that I should be patient ? 
YTs my strength the strength of stones, 
Or is my body made? of brass ? 
18See, I have no help in myself,? 
And the power to succeed is driven from me. 


“A friend should be kind to one fainting, 

Though he lose his faith in the Almighty.4 
My brothers have been as a treacherous brook, 

As streams that overflow their banks, 
1Which are turbid because of the melting ice, 

And the snow that hides itself within them. 
“But when it is warm, they vanish, 

When hot, their channels are dry. 
18Caravans turn their course to them, 

They go up through the waste, and perish. 
The caravans of Tema' looked, 
The companies of Sheba waited for them. 
°They were disappointed* because they hoped;¢ 
They came to them, but were dumbfounded. 
21Even so you have been to me;" 

You see the terror’ and fear. 
"Have I said, ‘Bring me a present,’ 

Or, ‘Give me a gift from your wealth; 
Save me from the hand of a foe; 

From the power of the tyrant redeem me’? 


“Teach me, and I will keep silent. 
Show me how I have erred. 

>How forcible® are upright words! 
What does your reproof reprove ? 

**Do you mean to rebuke mere words ? 
The words of the desperate are as wind. 


SN a Nc PL ee 


° 62 Supplying the verb required by the metre and implied by the context. 
P 618 Following Syr. and Lat. The Heb. is of uncertain Meaning and probably corrupt. 
216% Lit., fear of the Almighty, a term here as elsewhere in Job equivalent to religion and its 

demands. Syr. and Lat. Tead, 

He who refuses kindness to his friend, 
Forsakes the fear of the Almighty. 


Barton (Book of Job 94) suggests the reading, 


To one who is denied kindness from his friend, 
Even he (sic) forsakes the fear of the Almighty. 
619 Tn an oasis in northern Arabia; Sheba was in the south. 
® 60 This verb is usually translated, put to shame, but it expresses both ideas. 
t on ae the hiner menting of the Le and Targ. 
u is vs. is evidently corrupt. The above revision is in part supported by the margi 
reading and one Heb. MS., and by Gk. and Syr. i ick ya erect 
v 621 I. e., my terrible fate. 
w 6% So Targ. and one Heb. MS, 
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~ You would fall* on a blameless man,’ 
And make an assault on? your friend. 
28Now be pleased to look upon me: 
I would surely not lie to your face. 
Turn back, let there be no injustice; 
Turn back, for right is still with me.® 
3°Ts there injustice on my tongue? 
Can I® not discern what is evil? 


7 1Has not man a hard service® on earth, Misery 
Whose days are like those of a hireling ? oe ee 
2As a slave who pants for the shadows,? Heat bis 
As a hireling who looks for his wage,°® life 


3So fruitless months are my lot, 

And wearisome nights are appointed me. 
4Whenever I lie down, I say: 

“When will day come, that I may arise ?’* 
I am full of unrest till the dawn. 


5Worms and clods of dust* clothe my flesh; 

My skin grows hard, then breaks. 

®My days are swifteri than weavers’ thread, 

And are spent without any hope. 

7Oh remember that my life is but a breath; 

My eye shall see happiness no more. 

8The eye of him who sees me shall look on me no more; 
Thine eyes shall be upon me, but I shall not be. 


9As the cloud is consumed and is gone, No 
So he shall never come back aeet 
Who goes down to the home of the dead.! Sheol 


10He shall never return to his house, 
His place shall know him no more. 
USo I will not restrain my mouth; 
T will speak in anguish of spirit, 
I will complain in bitterness of soul. 





= 627 Following Gk. and Lat. Heb., cast lots, 

y 627 Slightly revising as demanded by the context. Heb., over the fatherless. 

3627 So Gk. Heb., make merchandise of. 

= 629 Heb., my righteousness is in it. The above reading is obtained by a slight revision, Or 
we may read, let righteousness come. 

b 630 Lit., my palate. Z . 

c71 Lit., a period of enforced military service, cf. Is. 401. 

a 72 f- e., for the time when he can rest from his labor. 

e72 I. ¢,,in Job’s case death. 

£78 Lit., I am made to inherit; 7. e., without any choice. ‘ 

«74 Slightly correcting the text. Heb., When shall I arise and the night be gone? 

h 75 Of dust is possibly an explanatory gloss, as the line is unusually long. 

i75 TJ. e., with the sores that characterized leprosy. 

i178 Or lighter ; 7. e., they break easily and come to an end. 

k 76 Heb., weaver. Inasmuch as there is no evidence that shuttles were used by the early Heb. 
weavers, it is probable that the author had in mind simply the flying thread. : 

179 As the steel to the magnet, Job constantly reverts to the question of the future life. 
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FIRST CYCLE OF DISCOURSES 


2Am I a sea, or a sea-monster,™ 
That thou settest a watch over me? 
13When I say, ‘My bed shall give comfort, 
My couch shall ease my complaint,’ 
“Then thou frightest me with dreams, 
And terrifiest me through visions, 
So that I myself choose strangling, 
And death rather than my pains.” 


18J loathe? life, I would not go on living, 
Let me be, for my days are but breath; 
i7What is man,? that thou dost exalt him, 
That thou thinkest of him at all, 
18Remembering him each morning, 
And testing him every moment ?4 
19How long’ wilt thou not look away from me 
And let me alone till I swallow my spittle ?* 
20Tf I sin, then how does that harm thee,* 
O Watcher of men? 
Why hast thou made me thy target ? 
Why am I a burden to thee? 
21Why dost thou not pardon my guilt,¥ 
And overlook mine iniquity ? 
For now I shall lie in the dust; 
When thou seekest me, I shall not be! 


§4. Discourse of Bildad: God Always Recompenses According to Man’s 
Deserts, Job 8 


Job 8 !Then Bildad the Shuhite answered: 
2How long will you speak such things, 
And your words be mere blustering wind ?¥ 
3Is God a perverter of justice ? 
Or can the Almighty do wrong? 





m 712 Clearly the poet has in mind the old Semitic myth of the contest of the creating God 
with Tiamat, the great monster that represented primeval chaos. 

2715 Slightly revising the Heb., which reads bones. Possibly the Heb. is original. 

o 716 In 921 the same verb is used with life, which Heb. here omits. 

p 717 A bitter parody of Ps. 8. 

a 718 As one who is ever watching and investigating man’s actions. 

t 719 So the VSS. 

8719 Let me swallow my saliva (meaning Wait a minute) is a common expression among the 
Arabs to-day. 

t 720 Lit., what do I to thee? The preceding words, if I sin, destroy the metrical balance of 
the vs. and may have been inserted by .a scribe who had in mind 2 and did not understand the 
logical development of the thought. 

u 720 So two Heb. MSS., Gk., Syr., Sah., and Eth. Heb., to myself. 

v 73 Here for a moment Job doubts his own innocence. 

§ 4 Bildad is the traditionalist whose outlook is backward and who sees virtue in the past 
alone. He has no regard for the evidence of present experience. Hence there is no place in his 
thought for new truth. Job’s sueoberete words are in Bildad’s mind convincing evidence of 
guilt. His only aim, therefore, is by highly colored and contrasting pictures to point out to Job 
the sudden judgment that awaits wrongdoing and the happy fortune of the righteous. Like every 
traditional dogmatist, he is not always logical. 

w 8 I. e., like a destructive tempest. = 
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‘If your children sinned against him, 

He has let them suffer the penalty; 

*But you should* earnestly seek him, 

And supplicate the Almighty. 

SI you are pure and upright,¥ 

He will now answer your prayer, 

And will prosper your righteous abode. 

7And though your beginning be small, 

Your latter end shall be increasingly glorious. 


*For inquire now of past generations, Con- 
And note what the fathers? have searched out; Heer 
*For we are of yesterday, and know nothing, barge! 
Our days upon earth are like* a shadow.» ee 


0Will they not teach you and’ tell you, 
And speak words that come from their heart ? 


Can papyrus grow up without mire? ae oe 
Can the reed-grass4 thrive without water ? dent apes 

While still green and uncut, pelagic 
Of all herbs, it withers most quickly. the guilty 

18S0 end all who forget their God, Bree a 
So the hope® of the godless man perishes, be ra 


MWhose stupid confidence is shattered,‘ 
And whose trust is a spider’s web. 
18He leans upon his house, but it does not stand, 
He seizes hold of it, but it does not endure. 
18He grows green in the light of* the sun, 
And over his garden shoots go forth. 
MQver the spring: his roots are entwined, 
He looks upon the house of stones.i 
If he is destroyed from his place, 
Then it denies him, saying, ‘I have not seen you.’ 
19So* this is the destruction! of his way, 
And from the dust another springs.” 
20Surely God will not cast out a perfect man, 





= 85 So Gk. Heb., If you would. ; 

¥ 8§ Heb. adds the awkward line, Surely now he will awake for you. The Gk., Sah., and Eth. 
do not have this, but read as above. ; 

2 gs i Gk. and Lat. and the demands of the context. Heb., their fathers. 

= 89 So Syr. 

b 8° It is only the cumulative testimony of the past that counts. 

© 810 So VSS. Heb. has lost the and. 

4 i! This and the word translated papyrus are both Egyptian words. 

©8138 So Gk. Heb., paths. The idea is that his end is sudden destruction. 

£84 The Heb. is probably corrupt, and the translation is doubtful. 

#84 Cf. Koran, 294°, for Mohammed’s use of this same expressive figure. 

b 816 Lit., in the presence of. 

i817 Translating the Heb. as in Sg. of Sgs. 412 and as the context suggests. 

i 8!7 So Heb. The expression house of stones would naturally refer to the spring. Or, slightly 
emending the Heb. as suggested by Gk. and one Heb. MS., we may read, he lives among the stones. 

k 819 Restoring the Heb. by the aid of the Gk., Sah., and Eth. ! : 

1819 Again following the superior Gk. in restoring the Heb., which reads joy, 

m 819 So Gk., Syr., and one Heb, MS. 

143 


Tmpossi- 
ble for a 
mortal 
man to 
prove his 
innocence 
before the 
Omnipo- 
tent 


Though 
innocent, 
he is the 
prey of 
an unjust 
Deity 


FIRST CYCLE OF DISCOURSES 


Nor will he uphold?” evil-doers. 

"He will yet fill? your mouth with laughter, 
And your lips with shouts of joy. 

Your foes shall be clothed with shame, 
And the tent of the wicked shall vanish. 


$5. Job’s Reply: God Condemns the Innocent and Is Pitiless, Job 9-10 


Job 9 1Then Job answered: 

To be sure, I know that it is so; 

But how can a man be just before God ? 

5If he should desire to contend with him, 

Not one charge in a thousand could he answer. 
‘He is wise in mind and mighty in strength,— 

Who has ever defied him and prospered ?>— 
®Him who without effort? moves mountains, 

Overturning them in his anger; 

®Who shakes the earth out of its place, 

So that its pillars tremble; 

™Who commands the sun and it rises not, 

And places a seal on the stars; 

8Who alone stretches out the heavens,? 

And treads on the high waves’ of the sea; 
®Who makes the Bear and Orion, 

The Pleiades and the constellations of the south;t 
10Who does great things past finding out, 

Marvellous things without number !® 
He goes by me, but I do not see him;¥ 

He passes on, but I do not perceive him. 
"When he seizes me, who can prevent him? 

Who will ask, ‘What doest thou ?’ 
God will not withdraw his anger; 

The helpers of Rahab¥ bow beneath him. 


n 820 Lit., hold fast by the hand. 

° 8% Correcting minor errors in the Heb. 

§ 5 In this speech Job’s woe reaches its climax. He admits his friends’ contention that no 
man can be just in the sight of God; but, instead of granting their claim that he is guilty, he main- 
tains that the reason is that no finite man can plead his cause before the Infinite, 91-1, Hence, 
though innocent, he is proved guilty and condemned by his irresponsible Judge, 915-5, In 10 Job 
transfers the charge from himself to God, and challenges him to explain why he treats the creation 
of his hand so cruelly and unjustly. God’s care for man points to a benign purpose in the work 
of creation, and the possibility gives Job a little comfort, even though his present tragic lot seems 
to belie that purpose. 

P98 So Syr., lit., and does not know it; 7. €., without being conscious of it. Heb., and they 
do not know it. 

298 Cf. Is. 44% for this idea. 

798 Lit., high places (cf. Mic. 13). The reference may be to the encircling sea that rested 
upon the firmament. 

899 Cf. Am. 58, 

t9® Some star or group of stars in the southern heavens, possibly the Southern Cross. 

ugl0 A repetition of 59, 

7911 So VSS. Heb, omits him. 

* 98 I. e., the ancient gods and demons who ar® allied with the primeval monster that in 
Semitic mythology represented chaos, the foe of order, cf. Vol. I, Appendix III, 3 
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“How much less can I answer him, 
Choose my words against* him! 
*Though” I were right, I could give him no answer,? 
But would have to beg mercy from my judge. 
16Tf I called to him, he would make no reply,» 
I do not believe he would hear my voice. 
"He who crushes me by a fierce tempest, 
And increases my wounds unjustly, 
18Does not permit me to catch my breath, 
But fills me full of bitterness. 
Is it a question of strength? He is mighty !¢ 
Or of justice, who will arraign me ?4 
Though right, my own mouth would condemn me; 
Though blameless, I would be proved guilty. 


7Blameless Iam! I regard not myself; 
I loathe my life; it is all one to me.® 
Therefore I openly declare: 
He destroys the blameless as well as the wicked. 
*3And when the scourge‘ brings sudden death, 
At the despair of the innocent he mocks. 
**He has given over the earth to the wicked; 
He veils the faces of its judges;¢ 
If it be not he, who then is it? 
**My days? are more swift than a runner,! 
They flee away, bringing no joy, 
**They glide by like ships of papyrus,i 
Like vultures that swoop on their prey. 
77If I resolve to* forget my complaint, 
To cast off my sadness and smile, 
8] shudder at all my pains, 
And know that thou wilt not acquit me, 
*°But that I shall surely be guilty. 


So why should I labor in vain ? 
Oo ee A At ABA AE nes IR LT EI cee 


x94 Heb., with; 7. e., in conflict with. 

y 94 So Gk., Syr. Heb. inserts whom at the beginning of the line. 

»915 Gk., Sah., and Eth., I should not be answered. 

2915 Gk., Sah., and Eth., his judgment. 

6916 So Gk. Heb., and he answered me; possibly this is original, but more probably it is a 
later toning down of Job’s intemperate words. 

¢919 So Gk., Targ., Sah., and Syr. Heb., strength of the mighty, behold. 

4919 So Heb. Gk., Syr., him. The parallelism supports the VSS., but it mae be that the 
question is supposed to be asked by God; in either case the idea is that no mortal dares summon 
God before a tribunal. If Heb. is correct and it is Job who speaks, a contrast must be intended: 
ss will prevail if it is only a matter of strength, but if it is a matter of justice, Job will be vin- 

icated. 
a ¢ 921 The short two-beat measure is well adapted to express Job’s intense feeling (cf. 545 and 
ah. 24). 

£923 A pestilence or natural calamity. “ 

&9% So that they do not see the truth and render just decisions. 

4 92 So certain Heb. MSS., Syr., and Lat. Heb., And my days. 

i9% T.e¢., a royal messenger. Probably the poet had in mind the swift Persian post. 

i9% J. ¢., swiftly like the light Nile boats. : 

* 927 Lit. (correcting the Heb. with aid of the VSS.), If I say I will. 
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‘FIRST CYCLE OF DISCOURSES 


30Though I wash myself with snow,! 
And cleanse my hands with lye, 

3!Thou wouldst plunge me in the mire,™ 
And my own clothes would abhor me. 


2Thou art not a man as I am,” 
That we should come together in judgment. 
33There is no one between us as arbiter® 
To lay his hand on us both. 
#Let him take his rod from off me, 
And let not his terrors seize me; 
35Then would I speak and not fear, 
For I am at heart not afraid. 
10 4In my soul I loathe my life, 
I will let my complaint loose against him;? 
In the bitterness of my soul I will speak,9 
JT will say to God, Do not condemn me; 
Show me why thou contendest against me. 
3Ts it well for thee to oppress, 
To despise the work of thy hands, 
And favor the plan of the wicked ? 
4Hast thou eyes of flesh? 
Or seest thou as a man? 
5Are thy days as the days of a man, 
Or thy years as the life of a mortal, 
®That thou strivest to find out my guilt, 
And searchest after my sin, 
?Though thou knowest that I am not guilty, 
And that from thy hand none can deliver? 


8Thy hands have formed and fashioned me, 
And now wilt thou turn’ and destroy me? 
®*Remember® thou madest me as clay; 
Wilt thou turn me again into dust? 

10H ast thou not poured me out as milk, 
And curdled me like cheese ? 

Thou hast clothed me with skin and flesh, 
And knit me with bones and with sinews. 

Thou hast granted me life and favor, 





1930 Certain of the VSS. read, with waters of snow. 

m 931 So Gk., Lat., Sah., and Eth. Heb., ditch. 
. . * Heb. adds, that I should answer him (i. e., as a defendant in a suit), but this makes the 

ne too long. 

© 983 Or with thirteen Heb. MSS., Gk., and Syr., O that there was an arbiter. Through a 
common scribal error the particle meaning would that has possibly been confused with the very 
similar Heb. word not. 

P10! So Gk. and Sah. 

210! Possibly this line was added from 711, 

* 108 Following the Gk., Ar., Syr., Sah., and Eth. in reconstructing the corrupt Heb. 

*10° So Gk. Heb. adds a word equivalent to our Please, but this disturbs the metre, and 


.was probably added by a later scribe who aimed to heighten the picture. 
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And thy care has guarded my spirit. 
Yet these thou didst hide in thy heart, 
But I know that this was thy plan.t 
“Tf I sin, then thou dost observe me, 
And refuse to acquit me of guilt. 
®Am I wicked? Then woe unto me. 
Am I just? I cannot lift my head, 
Full of shame and drunk with sorrow." 
If I rise,” as a lion thou huntest me, 
Appalling me with fresh marvels, 
"Thou dost call new witnesses against me, 
And makest thy wrath against me still greater, 
And placest anew hard service upon me.” 
'8Why then didst thou bring me forth from the womb? 
I would have expired and no eye had seen me. 
1°T should have been as though I had not been, 
I should have been carried from the womb to the grave. 
*0Are not my days few enough ?= 
Oh leave me to smile’ a little, 
“Ere I go, no more to return, 
To the land of the shadow of death, 
To the land as dark as midnight,? 
Where the very light is darkness! 


§6. Discourse of Zophar: Repentance the Only Means by Which Job May 
Again Win God’s Favor, Job 11 


Job 11. ‘Then Zophar the Naamathite replied: 
*Should a torrent* of words go unanswered ? 
And should a mere boaster® be justified ? 
*Must men hold their tongues while you babble, 
And mock, with no one to curb you?* 
4For you say, ‘My life‘ is pure, 
And I am clean in thine eyes.’ 
5But oh, that God would speak, 
And open his lips against you, 
$$ eee 
#1013 Lit., with thee; t. e., thy secret purpose. : 
2105 Lit., Behold my sorrow! ‘The above reading is secured by a slight emendation. 
¥ 10% So Syr. Heb., If it exalt itself. ps ; 
1017 Following Gk., Sah., Syr., and Eth. Lit., renewest the military service. 
= 100 Reconstructing the corrupt Heb. with the aid of the Gk., Syr., Sah., and Eth. 
¥ 102 Lit., brighten up. : y 
* 10% The text is corrupt. Many regard this vs. as secondary. The above is based on Gk. 
Heb., through a scribal error, repeats as blackness. : p 
$6 Zophar, the dogmatist, has no sympathy for Job. Acting on the impulse of his precon- 
ceived ideas, he proceeds to call upon God to rebuke Job and teach him the truth that Zophar 
deems final. Like Eliphaz, at the end he seeks to lure Job on to repentance by picturing glowingly 
the rewards that will follow repentance, : , 
811? So Gk., Syr., Sah., and Eth., supported by parallelism. Heb., the multitude of words. 
b 112 Lit., man of lips. 
©1138 So Gk., Syr., Ar., and Eth. Heb., make you ashamed, 
411¢ So Gk., Lat., Sah., and Ar. Heb., doctrine. 
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®And show you the secrets of wisdom, 

How wonderfully effective they are !¢ 
Then you would know! he exacts from you 
Less than your guilt deserves. 


No guilt 7Can you probe the real nature of God, 
seme Discover the Almighty’s perfection ? 
the Om- 8It is higher than heaven; what can you do? 
tite Deeper than Hades; what can you know? 
*Its measure longer than earth, 
And wider than the sea. 


10Jf he passes by and imprisons 
And calls to trial,® who can stop him? 
For he knows men who are false; 
When he sees iniquity, he does not overlook it.! 
But a senseless man will learn, 
When an ass’s colt is born a man !i 
18Tf you would cleanse* your heart, 
And stretch out your hands to God, 
14And put away sin from your hand, 
And let no wrong dwell in your tent,! 
1You would then™ lift your face without blemish, 
And you would be steadfast and fearless. 
Then you would forget your misery, 
And recall it as floods that have passed. 
And your life" would be brighter than noonday, 
Your darkness° would be like the morning. 
18You would feel secure, for there is hope; 
You would look about you? and rest in safety. 
19You would lie down, with none to frighten you, 
And many would seek to win your favor. 
20But the eyes of the wicked fail, 
And they have no way to flee; 
Their only hope is to expire. 


ee ee ee eee ay ee ee 


e116 Slightly revising the difficult Heb. The meaning is that the effective divine wisdom 
can work wonders. 

£116 So the VSS. Heb., Know, then. Possibly the line is secondary; cf, 91-12, 

118 So Lat. and Aquila. Heb., It is high as heaven. 

51110 Lit., call an assembly ; 2. e., to pronounce judgment. 

i114 So Gk. Heb., he does not consider tt. 

§112 J.e., never. The current translations of the Heb. are impossible. 

k 1133 So Gk., Sah., and Eth. Heb., direct aright. 

111" So certain Heb. MSS. and the VSS. Heb., tents. 

m 1115 So Syr. and Ar. Heb. adds, surely. 

21117 So Gk. Heb. omits your. 

° 1117 So three Heb. MSS., Syr., and Targ. Heb., though it were dark. 

P1118 Even as every Arab searches his tent before retiring; cf. Is. 172. 
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§7. Job’s Reply: He Is Unjustly Condemned by His Friends; God Must 
Vindicate Him, Job 12-14 


Job 12 =! Then Job answered: 

*Verily you are the people, 

And with you wisdom shall die! 

3But I have a mind as well as you, 

And who does not know all this ?4 

‘I am as one who is a laughing-stock to his neighbor,— 

“One who called upon God, and he answered !’* 

The just and perfect man’ is a laughing-stock.* 
’The man at ease mocks at disaster, 

But it is ready for him whose foot slips. 

®It is the tents of robbers that prosper, 

And they who provoke God are secure, 

They who carry their God in their hand.* 

7But ask the beasts, and they will teach you; 

And the birds of the heavens, and they will tell you; 
Or the creatures that crawl on the earth,’ and they will teach 

you; 

The fishes of the sea shall declare to you: 
*Which of them all does not know 

That the hand of the Lord has done this >— 
10Jn whose hand is the life of all that lives 

And the breath of all mankind. 
UDoes not the ear try words, 

As the palate tastes its food ? 
2D)oes wisdom depend upon years,” 

Or insight upon length of life ? 
18With God* is wisdom and might; 

Counsel and insight are his. 
“What he ruins cannot be rebuilt;¥ 

What he imprisons cannot be set free; 
18When he holds back the floods, they dry up; 

When he sends them on earth, they destroy it. 
16With him is strength and wisdom; 

Deceived and deceiver are his.? 





§ 7 In this long speech Job breaks completely with his friends and their narrow theories of 
divine procedure. He faces squarely the many examples of injustice that life presents. With bit- 
ing irony he condemns his friends for trying to misrepresent facts in order to defend God. And 
yet in the end he appeals from the God of appearances to the God of reality, in whom he almost 
disbelieves and yet cannot wholly disbelieve. 

9128 So Gk., Sah., and Eth. Heb., through scribal additions from 13%, has, I am not inferior 
to you, between the two lines given above. 

® 124 The words on the lips of the scornful friends. 

#124 So Gk. Heb. omits and. 

¢ 12410 Duhm and Schmidt regard these vss. as secondary 

‘u 126 Heb. reads, Who brings his God in his hand; 7. e., tees to his God ae ower. But this 
may be, as Siegfried suggests, a corruption for Who lifts up his hand against G 

v¥ 128 Emending the Heb. in accordance with the context. 

w12 Lit., is wisdom with aged men? 

= 1213 Heb., With him; 7. e., God. 

¥124 So Heb. Gk., Syr., Sah., Ar., and Eth., who will build? f 

#1216 Cf. Is.457. The Hebrews believed that God was the author of evil as well as of good. 
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\ FIRST CYCLE OF DISCOURSES 


17f[e makes counsellors walk barefooted, * 
And judges he turns into madmen. 
18He looses the bonds of kings 
And binds their own loins with chains.° 
19He makes priests alsot walk barefooted® 
And overpowers the mighty. 
20He deprives the trusty of speech, 
Takes away the judgment? of elders. 
21He pours contempt upon princes, 
And looses the belt of the strong.‘ 
2He reveals the deep things of darkness, 
Brings out to the light the deep gloom.% 
He makes nations great, then destroys them, 
Expands them, then hems them in. 
*Barth’s chiefs* he deprives of their judgment, 
Makes them wander in trackless wastes, 
25Where they grope in utter darkness, 
And stagger? like drunken men. 


13 My eye has seen all this,i 


My ear has heard and noted it. 
2What you know, I know also; 

I am not at all inferior to* you. 
3But I would address the Almighty, 
And I long to reason with God; 

4For you are but forgers! of lies, 

All of you worthless physicians! 
'Oh, that you were but silent! 

That would be wisdom on your part. 


®Now listen to my argument, 

And heed the plea of my lips. 

7Is it for God you speak falsely, 

For him that you talk deceitfully ? 
8Will you show him partiality, 

Or be special pleaders for God ? 
*Were it well if he searched you out? 





® 1217,19 J. ¢,, leads them captive. 


and Mic. 18. 


The word rendered barefooted occurs 0 
Some commentators hold that 178 has been mistakenly assimilat 


in these two vss. 
to 1% and should 


read (as suggested in part by the Gk.), the counsellors of the land he makes foolish. This would 
make a closer parallel to the next line. 
b 1218 J, ¢., the bonds which they place on their subjects. 
¢ 1218 Slightly correcting the Heb., which reads, a girdle. 
4d 1Q19 Inserting also for the sake of the rhythm. 
©1220 Lit., taste; 4. e., judgment. 


#1221 Slightly revising the Heb. as the context demands. 


8.12% There is nothing in the universe concealed from him. 

bh 12% So Gk. Heb., The chiefs of the people of the land (or earth) 
112% So Gk. Heb., he makes them reel, 

1131 Gk., Sah., and Eth., these things. 

k 13? Lit., fall not before, . 

1134 Lit., plasterers, 
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Can you trick God, as you trick men? 
10For he will surely rebuke you, 
If you secretly show partiality. 
UShall his majesty not overawe you, 
And dread of him fall upon you? 
12Your maxims are proverbs of ashes, 
Your defenses but works of clay. 


Be still that I may speak; Bold 
Let come to me what may, proterie: 
MJ will" take my flesh in my teeth, innocence 


And place my life in my hand. 
He will slay me; I have no hope,° 

But I will defend my acts to his face. 
16This also shall be my salvation, 

That no godless man would approach him.? 
“Give careful heed to my words, 

As I set them forth in your hearing. 
18Now I have prepared my case, 


I know that I am right. 

19Who will contend with me? 
Then would I be silent and die. 

20Only do two things? for me; Appeal to 
Then from thee I will not hide. et 


21Withdraw thy hand far from me, 

And let not thy terror appall me. 
2Then call, and I will answer, 

Or let me speak, and answer me. 
How many are my iniquities? 

Let me know my guilt and my sin. 


*%Oh, why dost thou hide thy face, 
And count me as thine enemy? 
25Wilt thou harry a wind-blown leaf, 
Wilt thou chase the withered stubble, 
*That thou judgest me so harshly,' 
And repayest the sins of my youth? 
2’Thou puttest my feet in the stocks, 





: 


m 1318 So Gk., Lat., Sah., and Eth. Heb. adds, destroying the metre, let me alone. 

213% With Gk. omitting why, which is repeated from the last clause in , the words for to 
me what may and why being almost identical in Heb. s : Aes 

© 1315 The AV translation, Though he slay me, yet will I wait for him, is not supported by the 
Heb. or the context. : ee ; 

p 13% 7. ¢., his readiness to argue his case before the omnipotent and omniscient Judge is 
proof of his innocence. : } 

421320 The two things which Job desires God to do are specified in 21, 

§ 13% Lit., writest bitter things against me. 
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And placest watch over all my paths; 
Thou settest a bound to the soles of my feet.* 


14 'Man that is born of woman 
Is short-lived and full of trouble. 
*He springs up like a flower, then withers;" 
He flees like a shadow and stays not. 
13 *8And” he wastes away as with disease,” 
Like a garment eaten by the moths. 
14 *Dost thou notice such a one, 
And bring him* to judgment before thee ?¥ 
Since his days are determined, 
The number of his months is with thee, 
And thou settest him bounds that he cannot pass. 
®Look away from him, and let him have peace,” 
To enjoy like a hireling his day.* 
"For there is hope for a tree, 
Though cut down, it may sprout again, 
SAnd may not cease sending up shoots. 
Though its root grow old in the earth, 
And its stock be dead in the ground, 
‘It may bud at the scent of water, 
And send up sprouts like a plant. 
10But a strong man dies and lies prostrate; 
Man breathes his last, and where is he?» 
Like waters gone from the sea,° 
Like a river dry and parched, 
He lies down to rise no more, 
Nor awakes? till the heavens vanish, 
Nor is* ever aroused from hisé sleep. 
Oh that in the abode of the dead thou wouldst hide me away, 
Conceal me until thine anger be past, 
In thine own set time remember me! 


———————eeee———— 


* 1377 Some scholars, emending the Heb. and connecting with the next vs., read: 


Thou makest a cut about my root, 
28S0 that it decays like a rotten thing. 
It is more satisfactory to transfer 28 to its natural place after 142, as above. 
*141 Lit., short of days. 
1142 Gk., Sah., and Eth., falls. Cf. Ps. 10315-15, Is, 408-8, and contrast Mt. 628-80, 
v 1328 Transposing this vs., with Barton, to its natural position. 
w 1378 Emending the Heb., which reads, like a rotten thing. Gk., Syr., like a wine-skin. 
x 143 So Gk, Syr., Lat., and Sah. Heb., me. 
y 14° A Heb. scribe has added in the traditional text the unmetrical and illogical line that 


separates § and 5: ‘Oh that a clean thing could come out of an unclean: not one can. One Heb. MS. 
omits, as above. 
2146 Lit., cease. 
® 146 I. e., look away that he may have a little respite from his continuous labor under the 
master’s eye. 
b 1410 §o Heb. One MS., Gk., Syr., Sah., and Eth., he is not. 
, ¢14" This figure is strikingly illustrated by the shallow seas or ponds and the short-lived 
rivers or brooks of Palestine. 
41412 Heb. has the plural. 


* 
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“If a man may die, and live again,° 
I would wait all my days of hard service, 
Until my release should come. 
®Thou wouldst call and I would answer, 
Thou wouldst yearn for the work of thy hands! 
But now thou countest my steps, 
And dost not forgive! my sin; 
™My transgression is sealed in a bag, 
Thou hast kept on record® my guilt. 


*8But the mountain crumbles to pieces, But God 
And the rock is moved from its place; ps Hes 
19The water wears down the stones, beyond 
The floods wash away the soil; beet 
So thou destroyest man’s hope, 
?0And he goes, vanquished by thee, forever; 
With altered mien, thou dost send him away. 
*IHis sons attain honor, unknown to him, 
Or shame, but he does not perceive it. 
“Only his body is wracked, 
And the soul within him mourns. 
SECOND CYCLE OF DISCOURSES 
§8. Eliphaz: Job, Whose Guilt Is Shown by His Words, Should Know 
the Fate of the Wicked, Job 15 
Job 15 = ‘Then Eliphaz the Temanite answered: Job's 
*Should a wise man reply with mere bluster,* proclaim 
18 gul. 


And be full of intemperate speech ? 
3Should he reason with profitless babble, 
Or with speeches of no avail ? 

4See, you are destroying religion,» 
Impairing devout meditation. °¢ 

’For your wickedness prompts your speech, 
And you choose the tongue of the crafty. 
®Your own mouth condemns you, not I, 
And your own lips are witness against you. 





©14™ Heb., shall he live? 

£1416 So Gk. (lit., pass over) and the demands of the context. Heb., watch over. 

& 1417 Lit., glued up, ‘‘for safe keeping against the day of reckoning’ (BDB). 

bh 1421 The poet here, as in 1917, forgets that Job’s children are dead. 

§ 8 Job’s rejection of Eliphaz’s counsels and his intemperate words have convinced this oldest 
and most considerate of the three friends that Job’s affliction is not merely for his chastisement 
but was richly deserved. Hence nothing remains but to point out to him the fate of the wicked 
in the hope that he may be warned and led to repent. i 

915% Lit., knowledge of wind; 7. e¢., windy knowledge. The eastern winds were from the 
desert; 7. e., hot air. 

b 154 Heb., fear, which is here equivalent to religion. 

¢ 154 The term well describes that mystical contemplation which the Oriental regards as the 


essence of religion. 
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‘SECOND CYCLE OF DISCOURSES 


Were you the first man to be born, 
Brought forth before the hills ?¢ 
8Do you hear God’s secret council,® 
And is wisdom revealed to you only? 
9What know you, that we know not? 
What insight have you that we lack? 
10With us are the gray and the aged, 
Men older by far than your father.‘ 


1Do you spurn the divine consolations, 
The words spoken gently to you ?# 

Why do your feelings control you, 
And why do your eyes roll in frenzy,® 

That you set your will against God, 
And let such words escape you? 


14What is man, that he should be clean, 
Or one born of woman, innocent ? 

18f God trusts not even his holy ones, 
And the heavens are unclean in his sight, 

18How much more abhorrent and filthy 
A man who drinks evil like water !i 


VJ will show you, listen to me; 
What I have seen I will tell,— 
18What wise men have made known 
And not hidden, told by! their fathers, 
19To whom alone the land was given, 
When no stranger had come among them. 
*°The wicked man writhes with pain all his days, 
All the years laid up for the tyrant. 
*1In his ears is the sound of terrors, 
In prosperity comes the spoiler, 
“He cannot escape* from the darkness, 
He is destined for the edge of the sword,! 
*8Set aside as food for the vulture™ 
ah RE ee nN ee SA Pha Atm OES ee 


2157 Cf. Pr. 8%, 
158 Or Do you hearken in the council of God? 
£1510 Here the old man speaks; of. 122 and contrast Wiad. Sol. 48-9: 


For honorable old age ts not that which standeth in length of time, 
Nor is its measure given by number of years: 

But understanding is gray hairs unto men, 

And an unspoited life is ripe old age. 


: ie ofa phos 6 wentiee iglakirs ‘ mae x 
e Heb. word occurs nowhere else. erhaps with some commentators, following the 

Gk. and one Heb. MS., we should read, his eyes are lifted up; i. e., he is proud. : 2 

1156 7. ¢., is morally degenerate. 

§ 1518 Lit., from (4. e., having received it from). 

«15% Lit,, will not depart, revising the Heb. with Duhm, who urges strongly that the repetition 
of this line in 8° represents the original. 

115% So Gk. Heb. omits edge. ~ 

™ 158 So Gk., supported by the context and a slight revision of the evidently corrupt Heb. 
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He knows he is doomed to disaster.” 
The day of darkness° “terrifies him; 
Distress and anguish o’erwhelm him, 
As a king prepared for the fray.? 
**For his hand he has raised against God, 
And has even defied? the Almighty. 
**He runs against him insolently® 
With the thick bosses of his bucklers, 
“For he has covered his face with his fat, 
And put folds of fat on his loins;¢ 
*8But he shall dwell in desolate cities, 
In houses uninhabited, 
About to fall into ruin.v 
2°He shall not be rich; his wealth shall not endure; 
On the earth he shall cast no shadow.* 
*°The flame* shall wither his branches, 
And by the wind his fruit shall fall.¥ 
%1Let him not, self-deceived, trust in vanity, 
For vanity shall be his recompense. 
®His pruning?’ shall be accomplished before its time, 
And his branch shall not become green. 
He shall shed, like the vine, his unripe fruit, 
And cast, like the olive-tree, his blossom; 
For the company of the godless is barren; 
Fire consumes the tents of bribery. 
They conceive mischief and bring forth iniquity, 
And their womb matures deceit. 


§9. Job: Even Though Unjustly Afflicted, Man Has a Friend in Heaven, 
Job 16-17 
Job 16 §=!Then Job answered: 
?Many such things have I heard; 
You are all wearisome comforters.*® 
3Ts there no end to vain words ?> 





2 15% So Gk. 

° 15% Connecting the phrase, as does the Gk., with the following verb. : me 

> 15% The meaning of the word must be inferred from the context. Possibly this line should 
come at the end of %. : 

215% Lit., acted like a hero (cp. Goliath). 

® 15% The reference is still to the godless man, 7. e., Job. 

*®15% Heb., with his neck. The above reading is confirmed by the Gk. 

t 1527 J. e., has become gross and insensate to all religious feeling. 

« 15% Slightly revising the Heb. as the context demands, 

v 1528 I e., he defies God by building up towns which shall be destroyed by God because of 
their guilt; cf. Dt. 1312-18, 

w 152° So Gk., Sah., and Eth. The Heb. is obscure and probably corrupt. 

= 15% Heb. inserts before this line, He shall not depart from darkness, probably a gloss from *%, 

¥ 15% So Gk. Heb. is corrupt. 

#1582 So Gk., Old Lat., and Sah. Heb. is corrupt. 2 ray We 

§9 The tone of this speech is very bitter, but more and more, as his friends fail him, Job 
turns in desperation to the very God wno has, as he feels, so unjustly afflicted him. 

® 16? Lit., Comforters of trouble; 7. e., they only add to his trouble. 

> 168 Lit., words of wind; i, ¢., words that lack sense and do not fit Job’s case. 
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SECOND CYCLE OF DISCOURSES 


What provokes you that you answer? 

‘I too could speak like you; 

If you were but in my place, 

I could join words together against you, 

And at you could shake my head. 

5T could® strengthen you with my speech,¢ 
And the solace of my lips could comfort you.°® 


If I speak, my grief is not assuaged; 

If I cease, what relief does it give me ?f 

7But now he has wearied and dazed me.® 

All my misfortune ‘lays hold of me;® 

As a witness it rises against me; 

My leanness testifies to my face. 

°His anger has torn and assailed me, 

He has gnashed on me with his teeth. 

My foes: whet their eyes! upon me;* 
l0They open their mouths! against me; 

They smite my cheek reproachfully; 

They all take sides against me. 


God has given me up to knaves™ 
Cast me into the hands of the wicked. 
LT was at ease, but he shattered me, 
By the neck he seized and crushed me; 
He has set me up as his target, 
18From all sides his arrows assail me.” 
He cleaves my reins and spares not; 
He pours out my gall on the ground. 
“4One breach after another he makes on me; 
He rushes at me like a warrior. 


1] sewed sackcloth upon my skin,° 
And have humbled myself in the dust.” 
6My face is red with weeping, 
a re Sg So ge a 


8 a ~ E.V.V., wrongly, But I would. There is no conjunction or change of construction in 
e Heb. 


416° Lit., mouth; 7. e., mere talk. 

© 165 In the Heb. a scribe has by mistake introduced the verb assuage from the next line. In 
the Gk. and Syr. a different form of the verb is used and the negative is added. The parallelism 
indicates that the original had some such verb as support, encourage, or comfort. 

£168 Lit., What (sc. burden) goes from me? 

£167 Restoring the Heb. by the aid of the Gk. 

4 167, 8 Following Duhm in restoring the corrupt Heb. by the aid of 421, 

116° So Syr., Sym., and Ar. Heb., my adversary. 

116° With this idiom cp. the Eng., look daggers at me. 

k 16° So Syr. and the demands of the context. 

11610 So Syr., Targ., Lat., and nine Heb. MSS. Heb., with their mouths. 
pe é 164 Following the VSS. in correcting the Heb. The reference is probably to Job’s former 
Tiends. 

1 168 God is here pictured as the divine huntsman, and man is his prey. 

© 165 Not merely put it on as in ordinary afflietion, but assumed it as a permanent garb. 

° 16% Heb., laid my horn in the dust. The opposite idiom, exalt one’s horn, means be proud, 
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. Deep darkness is over my eyelids; 
"Although I have done no violence, 
And though my prayer is pure. 
180 earth, cover not my blood,% 

Let my cry find no place to rest. 
Even now is my Witness in heaven, 
He who vouches for me is on high. 

*°My friends pour their scorn upon me, 
But my eye pours out tears to God," 
*That he plead for a man with God 
As a mortal pleads with his neighbor !* 
For when but a few years come, 
I shall go whence I shall not return. 
17 ‘His anger* has ruined my life;" 
The grave is left” for me. 
*Surely mockers” are with me, 
And my eye dwells* on their defiance. 


’Place now my pledge’ beside thee; 

Who is there that will strike hands with me ?? 
°Thou hast? made me a byword of the people, 

And when they see me they spit.» 

™My eye also is dim through sorrow, 

And my limbs are all like a shadow. 

8Upright men are astonished at this,° 

And the guiltless bestirs him against the godless.4 
°The righteous man holds on his way, 

And the man with clean hands grows stronger and stronger.® 
1But as for you all, come on now again !— 

I shall not find a wise man among you. 





41618 The blood represented the life, and the blood of one unjustly slain was supposed to 
cry for vengeance; cf. Gen. 41°, Ezek. 248, 

© 16% Cf. 13)-3, ; 

* 162 So Targ. and Lat.; certain Heb. MSS., And between a man and his neighbor ; standard 
Heb. text, And a son of man with his neighbor. 43 

*171 Slightly correcting the Heb., which reads, my spirit (or anger). 

2171 Lit., days. ‘ : 

7% 17! Again correcting the Heb. in the light of the context. 

172 Lit., mockeries. 

x17? Slightly correcting the Heb. This line is probably corrupt. The Gk. is quite different. 

¥ 173 Slightly correcting the Heb. as suggested by the Syr. 

#178 I. ¢., be surety for me. Here follow vss. 4°, which read: 


‘For thou hast hid their heart from understanding, 
Therefore thalt thou not exalt them. 
5He who denounces his friends for a prey, 

Even the eyes of his children shall fail. 


. 

These two vss. appear to be scribal additions, for (1) they break the close connection between 8 
and §; (2) Job has for the moment turned from his friends (in 1 he addresses them directly); (3) 
these vss. are loosely connected with each other and are proverbs that would naturally be added 
by a thoughtful scribe; (4) there is no antecedent. , 

®17° So Gk. Heb. has the third person under the influence of 4-5, 

6178 Lit., And I am an object of spitting in (their) presence. 

©178 This probably refers to Job’s fate. 

4178 The godless are probably Job’s friends. 

® 178-9 These vss. may be a dislocated section of Bildad’s speech. If so, they fit best after 18¢, 


157 


Spurned 
by man, 
yet cer- 
tain of 
his in- 
nocence 


No hope 
in the 
future 


Job’s 
fury 
rebuked 


Fate 
of the 
wicked 


SECOND CYCLE OF DISCOURSES 


ilMy days are passed in roaring; 

My dearest possessions® are torn away. 
2They* turn the night into day; 

‘Light,’ they say,‘ ‘is close to darkness.’ 
If I look to Sheol as my house, 

Have made my bed in the dark, 
“Have called the pit my father, 

The worm my mother and sister, 
16Where then is my hope, 

And who can discern my advantage ?j 
16Will they go with me* down to Sheol, 

Or to dust shall we go down* together? 


§10. Bildad: Disaster Always Overtakes the Wicked, Job 18 


Job 18 ‘Then Bildad the Shuhite answered: 
2When will you end! mere words? 
Consider, and then we will speak. 
3Why are we counted as beasts, 
And deemed unclean by you? 
“You who tear yourself in your anger, 
Shall the earth be forsaken for you, 
Or the rock be removed from its place? 


’The light of the wicked is quenched, 
And the flame of his fire shines not. 
®The light is dark in his tent, 
And the lamp above him goes out, 
‘His confident strides are shortened, 
And his own counsel proves his ruin, 
8For his foot is thrust™ into a net, 
And he walks straight into the toils, 
°A trap shall catch his heel, 
And a snare shall tightly grip him. 
1A noose is hid for him in the ground, 
And a gin” is set in his way. 
"Terrors on all sides affright him 
And chase after him? at his heels. 





? f Bs So Gk. Heb., my purposes (apparently in apposition with possessions, subject of are 
orn away). 

£171 Lit., the possessions of my heart. Some take this to mean desires. 

4172 TI. e., presumably, Job’s friends, but they are very abruptly introduced. The verse is 
corrupt and may also be misplaced. 

117% Supplying they say, as the context seems to require. The text here is hopelessly corrupt. 

117 Lit., good, emending the Heb. as indicated by the Gk. 

k 1716 Revising the Heb. according to the Gk. 

§10 After an unsympathetic rebuke of Job’s self-importance, Bildad elaborates oetically his 
former theme: a sinner’s prosperity is insecure and brief. This time, however, he does not urge 
repentance and promise restoration. His tone throughout is one of condemnation. 

118? Revising the Heb. according to the Gk. 

™18' So Gk., Syr., Lat., and nine Heb. MSS. Heb., with his foot he is thrust. 

» 1810 The piling up of synonyms in this passage is remarkable. 

© 18 Lit., scatter him. m 
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!Disaster shall hunger for him,? 

And misfortune await his stumbling, 

His skin be consumed by sickness,? 
Death’s first-born? consume his members. 

“Rooted out of his tent, his trusted refuge,® 
He shall be brought to the king of terrors.* 

Lilith" shall dwell in his tent, 
Brimstone be strewed o’er his dwelling. 

18His roots underneath shall dry up, 
And his branch above shall wither. 

His memory shall fade from the land, 
No fame shall he have abroad. 

18Priven from light into darkness, 
From the world shall he be banished. 

19He shall have neither son nor scion among his people, 
Nor any survivor where he sojourned. 

20They who come after shall be astonished at his day,’ 
As those who went before were affrighted.” 

Surely such are the homes of the unrighteous, 
Such the place of one who does not know God. 


§11. Job: The Vision of God and of a Vindication After Death, Job 19 


Job 19 1Then Job answered: 
2How long will you force me to suffer, 
And break me in pieces with words ? 
These many* times you reproach me, 
Yet are not ashamed to attackY me. 
4Tf it even were true that I erred, 
My error is mine alone.? 


P1812 Slightly revising the Heb. 

2188 Slightly revising the Heb. according to the Eastern consonantal text. The allusion is 
probably to Job’s horrible malady. 

188 J. ¢., fatal disease. 

$184 Lit., his tent, his confidence. Gk., healing shall be rooted out of his tent. 

+184 I. e., Death. i 

a 1815 Revising the Heb., which reads, what is not his. Gk., in his night. Lilith was the 
vampire-like night-monster. ; 

Vv 1820 J. e., judgment day, the calamity that overtakes him. Gk., Sah., and Eth. read, at 
him. This may be original. 

w 1820 Lit., laid hold on terror. 4 

§ 11 Job gives up his friends as hopeless. Equally hopeless seems the God of popular tradi- 
tion. Job fares forth a lone pilgrim and exile, forsaken and taunted by kinsmen, friends, and 
apparently God. And yet he is not crushed by his woes. Conscious of his innocence, he faces 
yawning Sheol, and then a miracle takes place. The mists of popular belief that had hitherto 
concealed the nobler realities of the other world roll away, and he sees God vindicated because 
he will yet vindicate his servant. In this passage the author reaches one of his goals. In this 
dramatio'way he sets forth his deep conviction that if God’s justice is not vindicated in the present 
life of a man, it will be in the life that lies beyond the grave. Also he maintains, in words which 
will continue through the ages to comfort those who mourn beside the bier of their dead, that a 
sentient life is still assured to those who pass through the valley of the shadow of death. _ This 
brilliant ray of hope was quickly cut off by the clouds of current belief, but when once it had 
flashed into the eye of man he could not wholly forget it, however deep the encircling gloom. 

= 198 Lit., ten. 

¥ 193 So Gk, Sah., and O.Lat. The exact meaning of the Heb. word is not known. 

2194 Lit., lodges with me. The idea probably is: I alone bear the consequences of my mistake; 
it does not concern nor hurt you (cf. 72°), 
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SECOND CYCLE OF DISCOURSES 


‘If indeed you would rise up against me, 
And charge me with shameful crimes, 
°Then know that God has betrayed me, 
And has spread his net about me. 
"I cry, ‘Wrong!’ but I am not heard; 
I call, but there is no justice. 
®*He has blocked my way completely, 
Has shrouded my path in darkness:°¢ 
*He has stripped me of my glory, 
And taken the crown from my head.4 
*°*He has demolished me completely,® and I am gone; 
And my hope he has uprooted like a tree. 
He kindles his wrath against me, 
And regards me as one of his enemies. 
His troops come on together 
And throw up a rampart‘ against me 
And encamp about my tent. 
My brothers keep far from me, 
My friends are wholly estranged. 
“My neighbors have ceased to know me,? 
The guests in my house have forgotten me.! 
My own maids count me a stranger, 
In their sight I am but an alien. 
*To my servant I call, with no answer; 
With my mouth I must entreat him. 
“My breath is offensivei to my wife, 
And I am loathsome to my mother’s children.* 
18Even young children despise me; 
Whenever I rise, they jeer at me. 
1All my intimate friends! abhor me, 
And they whom I love turn against me. 
*0My skin clings to my bones,™ 
T escape by the skin of my teeth.” 


—— 


® 197 Cf. Jer. 203, 

b 198 Lit., fenced my path so that I cannot pass. 

© 198 Lit., set darkness in my paths. 

4199 J. ¢., his reputation. 

€1910 Lit., broken me down on all sides, 

2 198 eh et: Syr., Sym., Sah 

@ 0 Gk., Aquila, Syr., Sym., Sah., and Eth. Heb., he has rom me, 

b 1914 With Duhm slightly revising the text as the context Sar ties 

; Te Joining the first Hie Aa Ma 16 we ae wr Mobi in 4, 

it., strange; 7. e., bale ecause of his loathsome leprosy. The Heb. 

from a root which in Ar. means, smell bad. The parallelism Pipers this ‘aeaning. a Se 

k 1917 Lit., thesons of my (mother’s) womb. 

vise nae us men of . peta ee 

* 19% ‘This line is overfull and makes little sense as it reads in the trad. Heb. text. Gk. 
Sah. have: My flesh rots in my skin. If not original, this indicates that my flesh is peabab te 
piditicn of = ‘egies Fak 

ni] e exact meaning of the proverbial phrase is not clear. Possibly i thi it i 
equivalent, to nothing at all, for the teeth have no skin. So Barton, Teas 174. "Bickell ont Deke 
would revise it so as to read, my teeth are gone, 
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- “Have pity, have pity, my friends, 
For the hand of God has touched me. 
“Why, like God, do you persecute me, 
Not content with destroying my body? 
2%Oh, that my words were now written, 
That they were inscribed in a book, 
*That with an iron pen and with lead° 
In rock they were graven forever! 
For I know that my Defender? lives, 
That at last he shall stand upon earth;4 
%And after this skin is destroyed, 
Freed from my flesh," I shall see him,* 
27Whom I shall behold for myself; 
My own eyes shall see, and no stranger’s. 
My heart in my breast stands still !¢ 


*8If you say, ‘How can we persecute him 
And find the root of the matter in him?’ 
2°Then dread the sword for yourselves, 
For wrath shall come on the wicked,” 
That you may know there is a judgment. 


§12. Zophar: The Triumph of the Wicked Is Brief, Job 20 


Job 20 1Then Zophar the Naamathite answered: 
2Not so¥ do my thoughts make answer; 
For this reason I hasten to speak.* 
Must I hear your insulting reproof ? 
With senseless bluster” you answer me. 





° 19% Probably the meaning is with an tron pen in lead (and) in rock, or graven in rock with an 
tron pen and (filled in) with lead. The Heb. proposition in also means with. 

P 19% Heb., Goel, the avenger of blood (e. g., Dt. 19%, #2) and the one who espoused the cause 
of the accused. In Ruth 3 the same word (E.V.V., kinsman) is applied to Boaz. 

219% Lit., on the dust; 7. €., on my grave. 

319% Lit., From my flesh; 2. e., without it. aE ‘ 

* 19% Cf. the translation of Enoch and the story of Noah in its old Bab. forms: certain favored 
ones were allowed to enter the presence of the gods and to live immortally. | 

¢ 1927 At the thought of restoration to Jehovah’s favor, Job is on the point of fainting. 

t 1928 So 100 Heb. MSS., Theod., Targ., and Lat. Heb., in me. The idea is, How can we 

rove his guilt? : 
x, x 19% So Gk., Sah., and Eth., and a revised Heb. text. : 

§ 12 Zophar, like the Spanish inquisitors, is enraged by the thought that the object of his 
attack is inspired by a God-given vision of truth, as well as by Job’s bold counter-attack, 1929, 
Zophar’s intemperate words betray nis rage. As has been said, his is the utterance of a partisan, 
who, mistaking the passionate resentment of wounded vanity for the inspiration of true religion, 
zealously magnifies God’s strictness. Like many a theologian, he pictures God as a superman 
with all the unlovable qualities that the dogmatist himself possesses. 

w 20? So Gk. Heb., therefore, but this makes no sense in this context. 

x 202 Lit., On account of my haste in me. Possibly the line should be revised to read, For this 

heart is stirred. 
veaiet 208 Lit., wind out of (without) understanding. So Gk. and a slightly revised Heb. In 8 
and 152 Job’s friends call his words but wind. The above reading (demanded by the sense) requires 
a further minor emendation of the Heb., which reads, the spirit (wind) of my understanding anewers 
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SECOND CYCLE OF DISCOURSES 


‘Know you not? this from of old, 
Since man was placed on the earth: 
’That the joy of the wicked is short, 
The mirth of the godless but momentary ? 
®Though his height be as high as the heavens 
And his head reach up to the clouds, 
7Like his dung he shall perish forever; 
Those who saw him shall say, ‘Where is he ?’ 
8Like a dream®* he shall take wings and vanish;> 
He shall flee* like a vision of night. 
°The eye which beheld him shall see him no more, 
And never again shall his place behold him.4 
10His children® shall seek favor of the poor; 
His descendants! shall give back his wealth. 
His bones, now full of youth, 
With him shall lie in the dust. 
Though evil is sweet in his mouth, 
As he keeps it hid ’neath his tongue, 
Though he spares it and will not let go of it, 
But keeps it still in his mouth, 
14Y et the food in his stomach is turned; 
*Tis the poison of asps within him. 
The wealth he has swallowed he must vomit: 
God will cast it out of him. 
16He has sucked the poison of asps; 
The tongue of the viper shall slay him. 
17No rivers of oil shall he see, 
No streams of honey and butter. 
i8He must restore and not swallow his gains; 
Ini the wealth from his trading no joy has he. 
19Having crushed and forsaken the poor 
And robbed a house not of his building,i 
20No security shall he have with his possessions,* 
Nor safety with that which delights him. 
*ANaught is left that he has not devoured; 
Therefore his prosperity is not lasting. 
2In the fulness of plenty he shall be in straits; 





% 204 So Gk., one Heb. MS., and demands of context. Heb. omits not. 

8 208 Cf. for the same figure Ps. 7329, Is. 297. 

6b 208 Lit., not be found, 

© 208 So the VSS. Heb., be chased away. 

4 20° These two lines are virtually a repetition of 73.10, but they fit the parallelism and there 
is no sufficient reason for regarding them as secondary. 

©2010 Heb., hands, but this reading is inconsistent with %-10, 

£2010 This reading is obtained by adding one consonant, as suggested by Budde. Possibly 
these lines are but marginal notes on 18-19, 

& 204 Youth represents full vigor. 

h 2017 Revising the Heb. Gk., milking of flocks. 

12018 So about fifty MSS. and Sh Heb., according to. 

i 2019 Correcting the Heb. according to the Lat. « 

k 2020 Following the Gk. Heb., for he knows no quietness within him. 
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Every distress! shall assail him. 
*3When he is about to fill his belly, 
God® will let loose his hot wrath against him, 
And rain down terrors" upon him.° 
24As he flees from the weapon of iron, 
The bronze bow pierces him; 
2°The missile comes out of his body,? 
And the glittering point from his gall.9 
Terrors keep coming upon him; 
**Utter darkness is stored up for him.* 
A fire not blown by man shall devour him 
And consume what is left in his tent. 
2'The heavens shall bring to light his guilt, 
And the earth shall rise in protest against him. 
*8Destruction shall sweep away his house*® 
Like driftwoodt in the day of his wrath. 
2°Such is the wicked man’s portion from God, 
The divine retribution for all his iniquity. 


§13. Job: The Grim Facts of Life Belie the Traditional Explanation of 
Suffering, Job 21 


Job 21 ?Then Job answered: 
Listen attentively to my speech, 
And let this be your consolation: 
3Bear with me now while I speak, 
And when I have spoken, mock on." 
4Is it of man I complain Pv 
And why should I not be impatient ? 


5Look at me and be filled with amazement, 
And lay your hand on your mouth.” 
6When I remember I am dismayed 

And shuddering seizes my flesh. 





1202 So Gk. and Lat. Heb., hand of one in trouble. 
m 20% The subject is not expressed in the Heb. 

n 20% Heb., with his food (object not expressed). The above reading involves only a slight 
emendation and is supported by the Gk. ; 

© 20% This doubtful vs. may be a scribal addition. 

Pp 20% Following the Gk., Old Lat., Sah., and Hth. in revising the Heb., which reads, he uraws 
at forth and it comes out of his body. 

9 208 Cf, 161218, , 

r 20% So Gk., Old Lat., and Sah. MHeb., for his treasures. 

22078 So Gk. Heb., The increase of his house shall depart. 

¢ 2028 The Heb. word is uncertain, but seems to mean things swept away. 

§ 13 In this section Job weighs carefully the evidence that gives the lie to the sweeping asser- 
tions of his friends. He dwells at length upon the moral disorder of the world. ‘The vital question 
at issue is not Job’s but God’s justice. Here we find a philosopher’s scientific analysis of the 
phenomena of life. The old dogma of proportionate rewards is torn to tatters. The Gk. omits 
28-83, and * is closely connected with 2’, so that the intermediate vss. are not essential to the context. 
On the other hand, they fit logically in Job’s speech and probably were omitted by the Gk. trans- 
lators because they considered them, as they are in fact, a repetition of the thought of 16-2, 

u 218 Gk. inserts not, but the above is more consistent with the action of the friends. 

v 214 7, e., not against man but God. 

w 218 J. ¢,, in surprise and wonderment. 
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SECOND CYCLE OF DISCOURSES 


TWhy do the wicked live on, 

Grow old, and attain great power? 

8Their children are settled about them,* 

And their offspring before their eyes. 

®Their households are safe¥ from fear, 

No rod of God? falls upon them. 
10Their® bulls gender and fail not; 

Their cows never lose their calves. 
UThey send out their young like a flock, 

And their children dance for joy; 
They sing? to the timbrel® and harp, 

And rejoice at the sound of the pipe. 
They complete? their days in prosperity, 

And in a moment? go down to Sheol. 
“Yet they say to God, ‘Depart from us; 

We have no desire to know thy ways. 
Who is the Almighty, that we should serve him? 

What advantage have we, if we pray to him?’ 
Behold! Their fortune is in their own hands. 

Little does God heed the counsel of sinners.‘ 


How oft is the lamp of the wicked put out? 
How oft does calamity fall upon them ? 
18How often are they as straw before the wind 
And as chaff that the storm carries off ? 
19God stores up guilt for his children;— 
Let him punish the man himself, that he may know it !« 
20Let his own eyes see his destruction, 
Let him drink of the wrath of the Almighty! 
21What cares he for his house after him, 
When the number of his months is cut short ? 
Shall any teach knowledge to God, 
Who judges those on high ? 
*8One dies with his strength unimpaired, 
Wholly at ease and prosperous; 
*4His pails are full of milk, 
In his bones the marrow is moist. 





x 218 So Gk. and Syr. Heb. adds with them, but this phrase destroys the metre and adds 
nothing to the sense. 

¥ 21° So Gk., Lat., and corrected Heb. 

£21° J. e., divine judgment. 

& 2110 So Gk. and Lat. Heb., his, 

b 2112 Lit., lift up (sc. the voice). 

© 212 So VSS. and many MSS. The standard text reads, according to the timbrel. 

42113 So variant readings and VSS. Trad. Heb., wear out. 

oh a = son asad in old age is Hee epee as a blessing. 

io Gk, € meaning seems to be that God apparently cares nothi: bout st 

of the wicked; cf. Mal. 313-5, ie’ Pai boned 

€ 2119 J. e., if God were just he would make every sinner pay the penalty of his own sins and 
not let the consequences fall on the children of the wrong-doer. The current translation, which 
supplies you say, is not impossible, but when the author a little later (28) wishes to express this idea, 
he supplies the introductory words. bn 
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But another dies embittered, 
With never a taste of prosperity, 
In the dust they lie down together, 
And the worm covers them both. 


"Indeed, I know your thoughts, 

And the devices by which you would wrong me. 
For you say, ‘Where is the house of the tyrant, 
And where are the dwellings® of the wicked ?? 
**Have you not asked those who travel ? 

And do you not know their proofs, 
That the wicked is kept from disaster, 
Is saved? in the day of wrath? 
31Who declares his acts to his face, 
Or repays him for what he has done? 
And yet he is borne to the grave, 
And watch is kept over his tomb, 
Sweet to him are the clods of the valley;i 
After him all men follow,* 
As innumerable have before !! 
**Why do you give me vain comfort, 
And make answers bereft of all truth? 


THIRD CYCLE OF DISCOURSES 
§14. Eliphaz: Job’s Guilt Fully Explains His Affliction, Job 22 


Job 22 *Then Eliphaz the Temanite answered: 
*Can a man be of service to God ? 
For a wise man serves only himself. 


*Is the Almighty pleased by your righteousness ? 
Does your blameless life® bring him profit ? 
“For your piety» would he reprove you, 

Or prefer a charge against you? 


‘Is not your wickedness great ? 
Is there no end to your crimes? 
*For you take pledges wrongly from kinsmen,° 


b 2128 So one MS, and Lat. Heb. adds, tent. 

i 2130 Revising the Heb. as the context requires. Heb., they are led away. 

i 21% Even after death he shall sleep peacefully amidst pleasing environment, 

k 2133 Lit., draw after him. 

121% Possibly this line is secondary. It destroys the regular metre and may have been 
added by a'scribe. The evidence, however, is not decisive. If it is original, the meaning is 
that the prosperous wicked man here pictured is no exception, but is only one of many. 

§ 14 As Job grows calmer his friends become more intemperate. Here the author has faith- 
fully presented the psychology of dogmatism. Eliphaz well illustrates the futility of a priori 
reasoning; Job is afflicted, therefore he must have sinned. His calamity is most crushing, there- 
fore he must have committed the most heinous sins. On this slender basis even the mild Eliphaz 
goes on to recount a long list of hypothetical sins and then charges Job with committing them. 

= 223 Lit., that you make your ways perfect. : : 

b 224 Lit., fear. Again Eliphaz uses the term in the technical sense of religious faith; cf. 48, 

°226 I. ¢., by taking advantage of the needs of the destitute, 
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THIRD CYCLE OF DISCOURSES 


And strip from the naked their clothing.* 
TYou have given no drink to the weary, 
And withheld your food from the hungry. 
8The land is held for him who is strong;* 
The man specially favored! possesses it. 
9Widows you have sent away empty, 
And broken the arms of the fatherless. 
10Therefore snares encircle you, 
And sudden fear confounds you; 
1Your light has gone out in darkness,® 
And the flood of waters engulfs you. 


22Ts not God in the height of heaven,’ 
And does he not seei how high the stars are? 
BYet you say, ‘What does God know about it, 
Can he judge aright through the darkness ? 
“Clouds envelop him, he sees not, 
And he walks on the vault of heaven.’ 
Will you keep to the way of old, 
Which wicked men have trodden, 
16Who were snatched away before their time, 
Whose foundation was poured out like a stream ?* 
19The righteous see it and are glad, 
And the innocent laugh them to scorn, 
20Saying, ‘Surely our adversaries are destroyed, 
And the fire has consumed what is left of them.”! 


"Be friendly with him and at peace, 
For in this way good will come to you. 
22Receive now instruction from his mouth, 
And lay up his words in your mind. 
If you turn humbly™ to the Almighty, 
And banish sin far from your tent, 
And lay your treasure in the dust, 





an _ 22 Taking the outer mantle and even the undergarments as security for loans; cf. Dt. 
© 228 Lit., man of arm. 
£228 Lit., he whose face is lifted up; 7. e., who enjoys royal favor. This vs. interrupts the 
close connection between 7 and 9 and may be secondary. 
£ 229 So the VSS. Heb., are broken. 
b 2211 So Gk. Heb., Or darkness, you do not see. 
i 2212 Syr., Did not God make high the heavens? 
5 om - Gk. Old oe Sah., poe Eth. : : 
gs. 17-18 are made up of extracts from 211-6 and interrupt the close logical connecti 
between 16 and 19. Reconstructed by the aid of the Gk. they nemiet eet to 
17Who said to God, ‘Depart from us;’ 
And, ‘What can the Almighty do for us?’ 
18Vet he filled their houses with good things. 
But the counsel of the wicked is far from me. 
ae 2 . ve he ee eines othe aan were Ges eorey Gen. 18-19. 
m oO ., Sah,, an ‘ eb., you shall de built wp; but this is not in h i 
context and is due to an obvious corruption of the Heb. text. a Aarneny ee 
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The gold of Ophir among? the stones of the brooks, 
**Then the Almighty shall be your treasure, 
And precious? silver shall he be to you. 
*You shall then find delight in the Lord, 
And shall lift up your face to God. 
You shall pray to him, and he will hear you; 
And so you shall pay your vows. 
*8What you decree shall stand, 
And light shall shine on your ways; 
*For he humbles him who speaks proudly,” 
But saves the man who is modest.4 


°°He delivers the man who is innocent;* 
He shall be saved by the cleanness of his* hands. 


§15. Job: If Man Could Find God, His Problem Would Be Solved, Job 23, 


241-18, 21-23, 25 


Job 23 1Then Job answered: 
*Even nowt my complaint must be bitter," 
My affliction exceeds my groaning.” 
30h, that I knew where to find him, 
That I might go straight to his throne! 
‘I would lay my cause before him, 
Filling my mouth with arguments. 
5I would know the reply he would make, 
And understand what he would say. 
®Would he use his great power against me? 
No, he at least would give heed. 
’There the upright might reason with him; 
And my case should be settled forever. 


8I go forward, but he is not there, 

And backward, but cannot perceive him; 
°On the left I seek, but in vain, 

On the right,* but I do not see him. 





n 22% Syr., Theod., and Aram., like. The meaning of the vs. is, Throw aside mere material 
Possessions. 

© 22% The meaning of the Heb. word is unknown; the above rendering is conjectural. 

P 2229 Emending the Heb. as the context demands. 

4 2229 Lit., casts down the eyes. Cf. Lk. 1833. 1 

2230 Again with the aid of the VSS. correcting the Heb., which reads, not innocent. 

5 2230 So Syr. and Lat. Heb., your (sing.), but this is probably due to a scribe who had in 
mind 428, 

§ 15 Henceforth Job ignores his friends. The one supreme question in his mind is whether 
God is just and will vindicate him. Unlike his friends, Job is passionately eager to know God 
face to face and not as a distant abstraction. He has lost his old terror of God. In the fiery 
ordeal through which he is passing he has been convinced of his own essential innocence. His 
faith in God is also struggling for the ascendancy against the grim facts of life. 

* 23? Lit., Also today. 

a 232 So Syr., Targ., Lat., and revised Heb. 4 aed 

¥ 23% Lit., my hand (Gk., Sah., Syr., and Eth., his hand) is heavy upon my sighing. The above 
rendering follows the interpretation of the rabbis. 

w 239 So Syr. Heb. is unintelligible. eae 

= 239 Lit., I turn to the right. So Syr. and Targ. Heb., he turns, but this is not supported 
by the parallelism. 
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10For he knows the way that I take;¥ 
I should come forth as gold, should he test me. 
UMy feet have held to his steps, 
His way have I kept without swerving, 
And obeyed his every command. 
I have treasured his words in my heart, 
BBut when he decides,* who can turn him? 
And what he desires, he does. 
“For he carries out his decree, 
And has many such things in mind.¢ 
lsTherefore his presence confounds me, 
When I think of him, I am afraid. 
16For God has made my heart faint, 
The Almighty has filled me with terror; 
For indeed I am4 cut off by darkness, 
And gloom envelops my face.® 


24 1Why does the Almighty not fix times for judgment, 

And they who best know him not see his great day ? 
?The wicked‘ remove the landmarks, 
They steal the flock with its shepherd, 
’They drive off the ass of the fatherless, 
Take the ox of the widow in pledge. 

“They thrust the needy out of the way, 
And the poor of the land all hide. 

5Like® the wild asses in the desert 
They go forth to their task seeking prey. 
The desert yields food for their children.i 

®They reap by nighti in the field; 
And they despoil the vines of the rich.* 

7All night they! lie naked, without clothing, 
With nothing to keep out the cold. 

®They are wet with the showers of the hills 
And cling to the rocks for shelter. 

*They™ tear the fatherless from the breast, 
Take the poor man’s babe in pledge.” 

They! go about naked without clothing 


y 2310 J. e., my habitual way. 

2 2312 So Gk. and Lat. and demands of the context. 

8 2313 Slightly revising the corrupt Heb. 

b 234 So Syr. and Lat. Heb., my decree; ¢. e., what is appointed for me. 

© 234 Lit., many such things are with him. 

4 2317 Following one MS. in deleting the negative. 

© 2317 Deleting from, which makes no sense. 

£242 So Gk., Sah., Eth., and the demands of the metre and context. Cf. Dt. 1914, 2717, 


8 242 So Gk., Sah., and Eth. Heb., and feed them. 


h 245 The VSS. omit Behold, found in the Heb. 

i245 The text and meaning of this line are somewhat uncertain. 
i 246 Slightly revising the corrupt Heb. by the aid of Gk. 

k 246 Heb., wicked. 

124710, T. e,, the victims of the oppression just described. 


m 24° Here the wicked oppressors must be meant. The perplexing change of subject may be 


due to misplacement of some of the vss., yet such ambiguity is not uncommon in Heb. 


n 249 Again revising the Heb., which reads, take the poor in pledge. 
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And are hungry as they carry the sheaves.° 
UBetween the olive-rows they make oil; 

They tread the winepresses, yet are thirsty. 
From the city the dying? groan, 

And the souls of the wounded? cry out; 

Yet God does not hear their prayer." 


®These® are of those who resent the light; 
They know not its ways, 
Nor dwell® in its paths. 
“The murderer rises in the dark,” 
To kill the poor and the needy, 
And the thief stalks abroad” at night. 
Putting a mask on his face,* 
The adulterer watches for the twilight, 
Saying, ‘No eye can see me.’ 
1€In the dark he breaks into houses, 
But he shuts himself up by day. 
All these know not the light, 
“For morning is to them as the shadow of death; 
1’They go swiftly? on the face of the waters. * 
*lThere are those> who devour the childless 
And show no kindness to the widow. 
*™They drag off the powerless® by their might; 
When they rise, none is sure of his life. 
Yet het grants them security, and they rest, 
Though he plainly sees their deeds.! 
If this is not so, who will prove me a liar 


And nullify my indictment ? 

eas 

° 2410 The meaning seems to be that the poor, even while laboring to get food for their op- 
pressors, have not enough to eat for themselves. 

P 2412 So Syr. Heb., of men; Gk., and houses. 

a 242 Gk., Old Lat., Sah., and Eth., infants. 

r 2412 So Syr., Aram., and implications of the Gk. Heb., the folly. 

#2418 [. ¢., the classes to be specified in the following vss. 

t 2413 Lit., rebel against. 

u 2418 Gk., Old Lat., Syr., Eth., walk. This may be original. 

v 2414 Slightly revising the Heb., which reads, at light. 

w 24144 Himending the Heb., which is clearly the result of a mistake in copying. 

x 2415 Transposing the line as the meaning requires, 

¥ 2417 The complement of 174 is found in 188, Vg, 17b, For they know the terrors of the thick 
darkness, was probably added by a scribe, and 18b-20 are either scribal additions or a part of Bildad’s 
speech. Vs. 18bc reads: 

Their portion is cursed in the earth; 
; He turns not the way of vineyards. 


For 19-20, cf. § 16. : 
2 2418 Slightly revising the Heb. ; 
8 2418 J. e., disappear as swiftly and silently as chips on a swift current. 
b 2421 Lit., there 1s one. The collective singular is used throughout 2-22, but in 2 the plural 


appears. ‘ K 
¢ 24% So Gk., Sah., and Eth. Heb., mighty. 
424% JT. e., God. 


e 24% Slightly correcting the Heb. 
£24% Lit., his eyes are upon their ways. For %, cf, $16. 
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THIRD CYCLE OF DISCOURSES 


§16. Bildad: It Is Impossible for Man to Be Perfect in God’s Sight, Job 25, 
2419-20, 24 


Job 25 1Then Bildad the Shuhite answered: 
?Dominion and fear are with God; 
He makes peace in the heights of heaven. 
’Has he not innumerable armies ? 
And on whom does his light not arise ? 
“How can man then be just before God ? 
And one born of a woman be pure? 
"See, even the moon has no brightness, 
And the stars are not pure in his sight;i 
®How much less is man, a mere worm, 
And the son of man but a maggot! 


24 1°Droughti and heat consume the snow waters; 

So Sheol the man who has sinned. 

20The womb shall forget him; 
The worm shall feed sweetly on him. 
He shall be no more remembered; 
He shall be uprooted like a rotten tree.* 

**He is exalted a little while and is gone; 
Like the mallow he is laid low and shrivels,} 
Cut off like the top of an ear of grain. 


§17. Job: Guilt Does Not Explain All Suffering, Job 26-275. 2 


Job 26 1Then Job answered: 
*How well you have helped the weak, 
Relieved the arm of the powerless, 
3Counselled the man with no wisdom, 
Poured forth in abundance sound knowledge! 
“By whose help have you uttered these words, 
And whose spirit inspired your speech ? 


eee hv 


§ 16 Bildad’s speech is exceedingly brief. Apparently a later editor has taken one section of 
it and used it to tone down Job’s arraignment of Jehovah’s justice as revealed in the world. Re- 
storing 2419-20, 4 to their logical position, this much-disarranged part of the book presents a clear 
sequence of thought. Some scholars would go further and also transfer to Bildad’s speech 245-8, 
303-8, and 2417-18, 

& 25? I. e., he establishes peace, not disorder. 

h 255 Gk., Sah., and Eth., He commands the moon and it shines not ; but the Heb. gives the more 
perfect parallelism. 

i255 Repeated very effectively from 15%. 

eh i 241° As explained above, the position of these vss. in the present text is probably due to an 
editor. 
& 2420 Following Duhm in restoring the impossible Heb. 

124% Restoring the corrupt Heb. with the aid of the VSS. 

§17 For the last time Job reproaches his friends for their perfidy in not giving him help when 
he most needed it. He admits all their claims regarding God’s invincible might, but this omnipo- 
tence only makes God’s treatment of the innocent Job seem the more cruel and unjust. Yet de- 
spite the condemnation of his friends and seemingly of God himself, Job protests his innocence, 
In the Gk. 265-1 is omitted, but this was probably because the translator thought that it was a 
repetition of Job’s words in 9} #, 9 
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- ‘Before him in pain writhe the Rephaim,™ 
~ Whose dwellings" are beneath the waters. 
SSheol is naked before him, 
And the lower world lies uncovered. 
7He stretches out the north® over chaos, 
And hangs the earth upon nothing. 
*He binds up the waters in his clouds, 
Yet the clouds are not torn with the weight. 
*He sets firm the pillars of his throne,? 
And over it spreads his cloud. 
10He drew a circle? o’er the face of the waters 
To the confines of light and darkness. 
UThe pillars of heaven rock 
And are filled with consternation at his rebuke.* 
By his power he stilled® the sea, 
And by his understanding he smote through Rahab.* 
By his breath the heavens are made fair," 
His hand pierced the fleeing serpent. 
See, these are but the fringes of his ways; 
How small a whisper do we hear of him ! 
But who can understand his mighty thunder? 


27 2As God lives,” who has robbed me of justice, 
The Almighty, who makes me bitter 
3(For my life is still intact, 
And the spirit of God fills my nostrils), 
4T swear that my lips speak no falsehood, 
My tongue does not utter deceit. 
5Far be it from me to admit you are right; 
Till I die, I will never disclaim innocence. 
®My innocence I hold fast and will not give it up; 
My heart does not reproach me for any of my acts.” 
2You* have all seen it with your own eyes; 
Why then this inane folly ? 





m 265 I. ¢., the Shades, the fallen giants who, like the Titans of Greek thought, were believed 
to inhabit the realm of the dead whither they had been banished. 

n 265 Slightly revising the Heb. 

© 267 The north probably represents the earth. 

p 269 Slightly revising the Heb., which reads, he takes firm hold of the face of the throne. 

a 2610 J, e., the horizon. 

26 J. ¢., the roll of his thunder. 

8262 So Gk., Sah., and Eth. The Heb. word means both disturb and be still. 

#2612 Rahab is evidently the Heb. equivalent of the Bab. Tiamat. The reference is to the 
conflict with Tiamat, or personified chaos, which is recounted in the old Bab. account of the creation 
(cf. Vol. I, Appendix III). , ‘ 

u 2618 J. ¢., cleared of clouds. Gk., The bars of heaven fear him. 

v 272 Vs.1 reads, And Job again took up his parable and said, but this is evidently a scribal 
addition modelled after 291, for 27! is the direct continuation of 26. : 

w 278 Lit., days. The next vss. (7-1) seem to be misplaced, for they are much more in accord 
with Zophar’s point of view than with Job’s (cf. § 18). 

x 2711 This vs. is the logical sequel of ® and finds no place in its present context, which, as 

remarked above, probably belongs to Zophar's speech (§ 18). 
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§18. Zophar: The Pitiable Fate of the Wicked, Job 277-11, 18-28 
Job 27 [Then Zophar the Naamathite answered :] 


Fate of Let my enemy be like the wicked, 
ae My adversary like the unrighteous. 


*For what is the hope of a godless man, 
When God requires his soul ?¥ 
*Will God give heed to his cry 
When trouble comes upon him? 
10Will the Almighty then be his delight, 
And if he calls upon God, will he hear him ?2 
"J will teach you about the hand of God, 
And I will not conceal the way of the Almighty. 
This is the wicked man’s portion from God, c 
And what an oppressor® receives from the Almighty: 
“If his children are many, the sword claims them, 
And his descendants are not satisfied with food. 
The remnant of them shall be buried by death,» 
And their widows shall make no lament. 
**Though he heap up silver like dust 
And prepare clothing like the clay, 
He may prepare it, but the just shall put it on, 
And the innocent shall divide the silver. 
18Like a spider’s® is the house that he builds, 
Like a booth4 which the vine-keeper makes. 
19He lies down rich, but does so no more;® 
He opens his eyes, and he is not.! 
*°Terrors overtake him like floods; 
A tempest steals him away in the night. 
The east wind lifts him up, and he departs; 
It sweeps him out of his place. 
“It smites him without mercy; 
He would gladly escape from its power. 
Men shall clap their hands at him 
And hiss him out of his place. 


rh a oi ee eee 


§18 In the editorial Tevision of 24-27 not only was a secondary title added in 271, but the 
original title introducing Zophar’s speech, which in the logical order concluded the last cycle, has 
been omitted. Possibly this was done intentionally, in order that Job might end with an orthodox 
confession of faith. 

y¥ 278 Revising the Heb. with the aid of the Gk. and Syr. and deleting the phrase though he 
get gain, which makes little sense, destroys the metre of the vs., and is probably a duplicate of the 
last line. Cf. Lk. 1220, 

# 2710 Following the Gk., Old Lat., Sah., and Eth., which are strongly supported by the context. 

8 2713 Heb., oppressors, but the context, ™, calls for the singular. 

b 2716 T.e., cut down by pestilence they shall be left where they fall. 

© 2718 So Syr., Old Lat., Sah., and one version of the Gk. Heb., moth, 

4 2718 T. e., temporary, perishable, 

© 2719 Following the Gk. and Syr, in interpreting the Heb. 

£2719 I. e., probably, not rich, though death may be meant. 
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$19. . Job: To Lose the Consciousness of Fellowship with God Is the 
Supreme Misfortune, Job 29-30 


Job 29 1Job again took up his discourse and said:# 

Oh, to be as in months of old, 

As in days when God guarded my steps, 
%When his lamp shone above my head, 

And I walked by his light through the darkness; 
4As I was in my prosperous days,» 

When God protected: my tent; 

’When still the Almighty was with me, 

And my children were all about me;i 

®When peace and plenty attended me, 

And the rock* poured me streams of oil! 
*When I went to the gate of the city,! 

And took my seat in the open, 

®The youths, when they saw me, retired, 

And the aged rose up and stood; 

*The princes refrained from talking, 

And laid their hands on their mouths; 
10The voices of nobles were hushed, 

And their tongues stuck fast to their palates, 


He™ who heard of me called me happy, 
He who saw me bore me witness, 

For I saved the poor who cried,” 
And the orphan with none to help him. 

The perishing gave me their blessing, 
And I made the widow’s heart sing. 

“J put on the garment of righteousness, 
And justice® as robe and turban. 

18K yes I was to the blind, 
Feet I was to the lame, 

16And a father to those who were needy. 
I espoused the cause of the stranger, 





§19 With 27 the discussion between Job and his friends ceased; now he is left alone with his 
own thoughts. In 29 he reviews his happy and honorable past. This retrospect yields him mingled 
joy and sorrow, but on the whole the sad lyric note predominates, for the joyous background only 
brings out in clearer relief the woes of the present. By some the section 303-8 is regarded as a dis- 
jected member of Bildad’s speech, but it is not inappropriate in its present setting, for it heightens 
the tragic picture of Job in his hour of mental distress, the object of derision even to the offscourings 
of humanity. 

£291 Possibly the editor who introduced 28 has added this verse. 

bh 294 Lit., days of my autumn; 7. e., when I was at my best. 

; i294 Following the Gk., Sym., and Syr. in slightly revising the text as the context requires; 
cf, 11°, 

i295 The loss of God’s friendship is too painful a theme to be expanded. t : 

k 296 Gk., Syr., Eth., and Sah. read, my hills; 7. ¢., the hills planted with vineyards. This 
Treading may be original. 

1297 J. e., the place of public meeting. : r 

m 2911 For was probably introduced by a scribe to connect 1° and 4, Restoring the logical 

order of the passage makes it superfluous. 3 A 3 ae a 

n 29% Gk., Syr., Sah., and Eth., from the oppressor. Possibly this is original. 

0294 Heb., my justice, but VSS. omit my. 
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VJ shattered the jaws of the wicked, 
And wrested the prey from his teeth. 


18So I thought, ‘I shall die in my nest; 
My days shall be as many as the sand;# 

WMy root is spread out to the waters; 
All night the dew lies on my branches; 

*0My strength is refreshed within me, 
And my bow is renewed in my hand.’ 


*1Men listened to me expectantly, 
And in silence awaited my counsel. 
*After my words they spoke not, 
And my speech fell as rain-drops upon them. 
They waited for me as for the rain, 
Open-mouthed as for the latter rain. 
*4T smiled on them, when they had no confidence; 
The light of my countenance cheered the sorrowful. 
*T chose the way for them, and sat as chief, 
I was enthroned as a king in the army. 


30 *But now men younger than I deride me, 
Whose fathers I refused to set with the dogs of my flock !* 
*The strength of their hands is nothing to me—* 
Men in whom all vigor has perished. 
*They are gaunt from want and famine; 
They gnaw the dry ground‘ amid waste and desolation. 
‘They pull up the shoots of salt-wort,’ 
And the roots of the broom are their food. 
®*They are driven forth from the midst of men, 
Who cry after them as after a thief,” 
‘So that they live in dreadful valleys, 
In holes of the earth and rocks. 
"From among the bushes they cry out; 
Under the nettles they are gathered together. = 
*They are the children of fools and ignoble men; 
They are scourged out of the land. 
*But they sing of me now in derision, 
And my name is a by-word among them. 


nena nen nent isp al 


p 2918 Gk., Sah., and Eth., my youth shall grow old. 
92918 Gk. and Lat., like the palm tree, which may be original, for the palm-tree lives to a very 
old age and retains its beauty and vigor. 
® 30! This vs, has apparently been expanded by a later scribe. 
* 302 Duhm (Hiob 140-141) emends the text so that it reads, fails. 
¢ 303 Gk., Sah., and Eth., They flee to the wilderness, 
® 303 Following a revised text. 
Vv 30! Lit., salt-wort by the bushes (or shoots). 
w 30° I. e,, men warn them to depart whenever they appear near settled towns, 
_* 307 The VSS. have a variety of renderings: Gk, live; Eth., hide. There are two Heb. words 
having the same root; one has the meaning given above, the other would mean were begotten (cf. 8). 
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10In horror they stand aloof from me, 

And do not refrain from spitting at the sight of me. 
UFor he has loosed my bow-stringY and afflicted, 
And they have? cast off the bridle* before me. 

2On my right hand rise the rabble; 
They cast up against me their deadly ramparts; 
They break up my paths;° 
They set forward my calamity;4 
They hurl their darts against me,° 
MAs through a wide breach they come, 
Rolling on in the midst of ruin. 
Terrors are turned upon me; 
My honor is driven away‘ as the wind, 
And my welfare has passed like a cloud. 


16And now my life is poured out within me; Now 
Days of affliction have taken hold of me. Bho 

i7The night bores into my bones, and per- 
And my gnawing pains never cease. by Ged 


1With great force my garment clings to me; 

It binds me about as the collar of my coat. 
19Godi has cast me into the mire, 

And I have become like dust and ashes. 
20T cry to thee, but thou makest no answer, 

I stand up before thee, but thou dost not heed.i 
21Thou hast become a merciless tyrant; 

With the might of thy hand thou scourgest* me. 
22Thou liftest me up to ride on the wind, 

And dissolvest me in the roaring storm.! 


For I know that thou wilt bring me to death, 
To the house where all living assemble. 


*Yet a falling man stretches forth his hand, Verhe 
And in his calamity cries for help.™ re 
Did I not weep for the one in trouble? as 





y 30" So Syr. and Targ. Heb., his cord; 7. ¢., his support. 

s 30" Theod., Eth., and Lat., he has, but Heb. is probably original. 

e304 F.e., all restraint. 

b 30 Through an inaccurate scribal repetition of 1! the Heb. adds, they cast off my feet; but 
this makes no sense. 

¢ 3013 So 3 MSS., Theod., Syr., Lat., Targ. Heb., path. ‘ 

4 3018 This seems to be the meaning of the Heb., but the text is doubtful. 

e 3018 Revising the Heb. with the aid of the Gk. 

£3048 So Gk. Heb., they drive away. 

#3017 So Gk. Heb. adds, from upon me. : 

b 3018 Revising the corrupt Heb. as suggested by Gk., Sah., and Eth. The meaning is that 
his festering sores have produced this effect. 

i301 Supplying the subject implied in the Heb. 

i 3020 So one MS. and Lat. Heb. omits not. 

k 302 So Gk., Sah., and Eth. Heb., persecutest. 

130% The author apparently draws his figures here from the old Bab. account of Marduk’s 
eontest with Tiamat or "Chaos, in which he used the winds as his weapons 

m 30% Slightly revising the Heb. 
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Did not my heart deeply grieve for the needy ?? 
I looked for good, but evil came, 
I hoped for light, but darkness descended. 


§ 20. Job’s Oath of Clearance, Job 31 


1A contract have I made with my eyes; 
How then could I gaze on° a virgin? 
"And what is God’s allotment from above, 
The Almighty’s bequest from on high? 
‘Is it not calamity to the unrighteous 
And disaster to those who do wrong? 
“Does he not see my conduct? 

And number all my steps? 


‘If I have ever indulged in falsehood, 
Or I have been eager to practise deceit, 
°Then let God weigh me on scales that are just, 
And he will acknowledge that I am innocent. 
"If ever my step has swerved from the way, 
Or my heart has followed my own inclination,4 
Or if any spot besmirches my hands, 
®Then let me sow and another eat, 
And let all my produce be rooted up. 
*If I have ever been lured by a woman, 
Or lain in wait at my neighbor’s door, 
Then let my wife grind as a slave for another, 
And let other men bow down upon her; 
"For adultery is a heinous crime, 
A crime indeed that calls for judgment, 
“A fire that eats to the depths of hell, 
And it would completely consume all my increase. 


*If I had spurned the cause of my servant, 
And that of my maid, when they argued against me; 
“What would I do when God takes vengeance ? 
And when he accuses me, what would I answer ? 
Did not he who made me create him also, 
And the same one fashion us each in the womb? 


. 
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2 30% Or following Duhm in reconstructing the Heb. so as to connect this vs. with *; 


§ 20 Just as the rebukes of his friends have grown into definite accusations, 
to a climax his protestations of innocence by denying that he is guilty of this 
which might justly have incurred the divine wrath. In so doing he presents 
standard of personal and social righteousness, 


Or does he not weep who is in trouble ? 
Is not the soul of the needy grieved ? 


80 now Job brings 
or that specific sin 
a remarkably lofty 


° 311 Lit., consider attentively, 
P314 Lit., ways. y 
9317 Lit., walked after my eyes. 
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18from' the days of my youth like a father he reared me, 
And he was my guide from the time I was born. 


16]f I have denied the poor their desire, Neglect 
Or disappointed the hopes® of the widow, pled 


“Or if I have eaten my morsel alone, 
So that the fatherless has not shared it; 
19Tf T have seen any naked and perishing, 
Or anyone needy with nothing to cover him, 
20Tf the loins of such have not blessed my gifts, 
And his body been warmed by a fleece from my sheep; 
21Jf against the just I have raised my hands, 
Because I saw an ally in the court, 
221et my shoulder then fall from its blade, 
And my arm be wrenched from the socket. 
For the fear of God restrains me, 
And his majesty renders me helpless. 


Tf I have put my faith in gold, Trust in 
And have said to fine gold, ‘In you I trust!’ siebce 
2]f I have rejoiced that my wealth is great, 
And because my hand has gained much— 


*If e’er I have seen the light* shining, Idolatry 
Or the moon riding high" in her glory,” 

27And in secret my heart has been lured,” 
And my hand has kissed my mouth,* 

2This too were a crime fit for judgment,” 
For I should have betrayed? God on high. 


2°Tf I have rejoiced at my enemy’s ruin, Venge- 
Or exulted when evil befell him, panes 

30[f I have permitted my mouth to sin 
By demanding his life with a curse— 

31[f the men of my household® have not said, Lack of 
‘Who is not satisfied with his food ?’ sie 


2]f ever a stranger has lodged in the street, 
Or I have not opened my doors to the traveler— 
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r3118 Transposing this verse as required by the sequence of thought. 

83116 Lit., caused the eyes to fail. 

31% J. e¢., the sun. 

u 31% Lit., walking. 

v 31% Lit., as a glorious one. 

w 3127 The same verb used in °. 

x 3127 I. e., I have thrown a kiss, a gesture of worship well known in ancient idolatry. Wor- 
ship of the heavenly bodies is often condemned by the prophets. 

y 3128 Cp.11. The language suggests a parallel between adultery and idolatry, quite in the 
spirit of the prophets. 

8 3128 Lit., deceived or failed. 

8 3131 Lit., tent. 
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“If like Adam I hid my wrong-doing, 
By concealing my guilt in my bosom, 
“Because of my fear of the multitude, 


And my dread of public contempt, 
And kept silent behind closed doors— 


*8If> my land cries out against me, 
And its furrows weep together; 
**If I have eaten its fruits without paying, 
And caused its owners to lose their lives, 
“Let thistles grow instead of wheat, 
And stinking weeds instead of barley. 


Oh, for someone to hear me! 

Behold my defense all signed !° 

Let now the Almighty answer, 

My Adversary write4 the indictment ! 
*®©On my shoulder I would bear it,¢ 

As a crown I would bind it round me; 
*T would tell him my every act; 

Like a prince I would enter his presence! 


REFLECTIONS OF LATER GENERATIONS REGARDING THE 
MEANING OF SUFFERING 
§ 21. Elihu’s Reasons for Speaking, Job 32 


Job 32 'So these three men ceased answering Job, because he was 
righteous in his own eyes. ?Then the wrath of Elihu, the son of Barachel the 


6 3188 Transposing vss. 35-37 to the end, where they clearly belong. 

° 31% Lit., Behold my mark! 

431% So Syr. and Lat. Heb., wrote. Possibly a line has dropped out before this, as the two 
preceding lines of the translation form only one in Heb. 

© 31% I. e., proudly display it. f y 

Reflections of Later Generations Regarding Suffering —The cumulative reasons for regard- 
ing the Elihu speeches as later additions to the original drama of Job have been suggested in the 
Introd., p. 33. The reader misses at every point the majestic style of the master poet. Tiresome 
repetition takes the place of the rapid onward flow of the great poem. These Tepetitions are so 
many and marked that some recent writers (e. g., Barton in his ommentary on Job, 19-29) have 
maintained that two originally independent criticisms of the lyric drama of Job have been com- 
bined. The one is addressed to Job and is found in 321, 6-10, 18-23, 331-33, 352-4, 362-5, 10a, 6, 12, 14, 15, 6b, 
Ta, 18-2, 27a, 28b, 83, 371, Sb, 6a, 7-10, 14-2. the other, addressed to Job’s friends, is found in 32%s, 3a, 17, 
11-16, 342-U4, 28, 27, 3515, 16, 3481-87. While the hypothesis is not impossible, it implies such a complex 
disarrangement of the text that it is highly improbable. The duplicates are more easily explained 
as the repetitions of a verbose writer, exceedingly eager to drive home his doctrines, who addresses 
in turn Job and his friends, condemning the latter because of their fai ure to do justice to the 
orthodox arguments, even more than Job himself. The genuineness of these Elihu speeches has 
been defended by Budde, Cornill, Briggs, and Genung, and while their claims have not gained 
general acceptance, they have served to call attention to the fact that the thought presented in 
these chaps. possesses a, larger intrinsic value than its literary form would suggest. In general 
Elihu expands Eliphaz’s argument that suffering has a character-developing value, These Soy 

e C) 
drama. The literary style and frequent Aramaisms suggest that they were written during the 
early part of the Gk. period and came from the same period, if not the same author, as the noble 
description of wisdom in chap. 28. 

§ 21 The awkward repetitions in the prose introduction (1), which anticipate the direct 
statements of Elihu in %%2, suggest that possibly it was written by a still later © itor or reviser. 
Although Elihu, as presented in this chapter, is not distinguished for his modesty, he is intensely 
in earnest. Through his lips the later poet boldly criticises what seem to him to G the dangerous 
weaknesses in the lyric drama. It is clear that he wrote before the drama had been canonized. 
At the same time he draws most of his ideas from the greater poet whom he censur S 
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Buzite of the family of Ram, was aroused against Job, because he had main- 
tained that he was more just than God. *Also his wrath was aroused against 
his three friends, because they had found no answer and yet had condemned® 
Job. ‘Now Elihu had waited to speak to-Job,® because they were older 
than he. *But when Elihu saw that there was no answer in the mouth of 


these men, his wrath was aroused. ‘So Elihu, the son of Barachel the Buzite, 
spoke up and said, 


SI am but young in years, 

While you are very old, 

And so I held back, and feared 

To tell you my opinion. 

"I felt that days should speak, 

That the mature® should teach wisdom. 


8But there is a spirit in men,? 

The Almighty’s breath gives them insight. 

®°The aged? are not always wise, 

Nor do elders best discern truth. 
10Therefore I urge you to hear me, 

While I, too, state my opinion. 


NT waited‘ while you spoke, 
And listened to your reasoning; 
While you carefully chose your words, 
LJ gave to you close heed. 
But none brought conviction to Job, 
Not one of you refuted his claims. 
8Say not, ‘We have found wisdom; 
God must vanquish him, not man;’ 
“For his words are not directed against me; 
Nor will I give him answers like yours.® 


4 Amazed, they answer no more, 

They have not a word to say. 
16Must I wait because they are silent 

And stand thus, with no further answer? 
UT too will answer my part; 

I too will state my opinion. 





8 328 Syr. and certain Gk. MSS. read, justified; i. e., by their failure to find fitting answers 
had virtually conceded the justice of Job’s position. 

b 324 Or until they had spoken to Job. : 

© 327 Lit., multitude of years; 7. e., those who have had the experience of many years. 

4328 Sym., The spirit of God is in man 

e 329 Sothe VSS. Heb., great. ; 

£3211 Vss. 1-14 are omitted by the Gk. and may be secondary. They really duplicate 17, 
Nichols (AJSL, XXVII, 126 ff.) and Barton regard them as the introduction to the further address 
to the friends in 342. 

£ 3211 Possibly this line originally followed 124. : ; 

h 3218 J, ¢., it is not yet necessary to turn the case over to God, for Job still has Elihu to deal 


with. 
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§ 22 After rebuking Job and his bold appeal directly to the Almighty, 
his chief positive contrib 


REFLECTIONS OF LATER GENERATIONS 


18For full of words am I; 
The spirit within compels me. 
19M y breast is like wine without vent, 
Like new wine-skins ready to burst. 
°T must speak and so find relief, 
I must open my lips and answer. 
"I would show partiality to none, 
Nor give flattering titles to any man. 
For of flattery I know nothing, 
Else soon would my Maker remove me. 


§ 22. The Value of Pain, Job 33 


1So now, Job, hear my speech, 

And listen to all that I say. 

See, I have opened my mouth, 

My tongue has begun to speak. 

3My words shall reveal the uprightness of my heart,! 
And what my lips know they shall speak sincerely, 
*Theni answer me, if you can, 

Stand forth, and debate* with me. 

®In the sight of God I am like you, 

I, too, was formed out of clay.! 

*The spirit of God has made me, 

The Almighty’s breath gives me life. 
"No dread of me need appal you, 

And my hand? shall not rest on you heavily. 


‘Surely you have spoken in my hearing, 
And I have heard the sound of your words: 
*T am clean, without transgression; 
I am innocent, neither is there iniquity in me.° 
10See, he finds occasions against me; 
He counts me as his enemy.? 
“He puts my feet in the stocks; 
He keeps watch over all my paths.’4 


1335 Vas, 4,6 have through a scribal error been transposed. 


k 335 Lit., set in order (sc. your wo: 
eee is translated directed. 
6 


I.e., I am not God, against whom Job had complained in 31% that he must plead 


cause, 


m 337 In 9% and 13% Job had complained that God’s terror overpowered him. 
2 337 So Gk., Sah., and Eth. Heb., urgency. 

° 3839 Cf. 921, 107, 1318, 1617, 237, 10-12, 31. Elihu, however, heightens Job’s assertion. 
P on Ge ae The Heb. text is slightly corrupt. ; 

q . ° 
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‘ c ) the poet develop: 
ution Eliphaz’s teaching that no mortal can be righteous before God ¢ 
and happy is the man whom God corrects (517), Like Eliphaz, he also prep: 
giving to be sung when once Job truly repents. 


1333 Or with Duhm slightly revising the Heb. text so as to read, My mind inspires word: 


ares a song of thai 


rds or arguments). For the full idiom, cf. 324, where 


ELIAU 


F ®How can you say, ‘I cry and he does nou answer; 
God hides himself from men’ ?* 
Why do you strive against God, 
Because he gives you no answer ?° 
“For God has one way of speaking, 
Yes, two, but he does not repeat it: 
*In a dream, in a vision of night, 
When deep sleep falls upon men,¢ 
As they slumber upon their beds, 
Then he opens the ears of men, 
And instructs them by terrible warnings, * 
To turn men aside from wrong-doing,’ 
And to save their bodies from ruin.¥ 
*8To keep them back from the grave, 
And their lives from descending to hell.* 
#On a bed of pain he is chastened, 
And all his bones grow stiff,¥ 
*0He? utterly loathes all bread, 
And abhors the daintiest food. 
*tHis flesh is wasted and lean,* 
And all his bones stick out. 
“His soul draws near to the grave, 
And his life to the angels of death.¢ 


If there be with him an ange., 

An interpreter,4 one of a thousand, 

To make known to man what is right,° 
*Then God will be gracious and say: 

‘Deliver him from the grave; 

I have found for his lifef a ransom.’ 
25His flesh shall be fresh as a child’s, 

And the days of his youth shall return. 
*6He prays to God and finds favor 


t 332 Revising with Duhm by the aid of the Gk. The references are to Job’s words in 916, 
197, 3022, and 13%, 233-9, 2614, : 

8333 Lit., he answers none of his words, but a change in the pronominal suffix from his to your 
gives the original meaning intended. ; 

¢ 33 Evidently Elihu has in mind the impressive opening speech of Eliphaz, 412-13, 

2 3316 So Gk., Old Lat., Sah., and Eth. Heb., and seals their instruction, which is apparently 
due to a corruption of the text and lacks the usual number of measured beats to complete the metre. 

¥ 3317 Following the VSS. in reconstructing the first part of the line. 

w 3317 Again following the VSS. Heb., hide pride from man, but this is exceedingly awkward. 

x 3318 Revising the Heb., which reads, passing away by a missile. 

¥ 3319 That the Heb. is corrupt is indicated by the wide variety of versional readings. The 
rendering given above is based on the Gk. and a revised Heb. text. 

# 33% Lit., his life. j 

» 3371 Making a slight change in the Heb. as required by the context. 

b 3341 The reading of this line is not certain. 

© 33% Lit., the destroyers. The VSS. give various readings. 

4 33%3 Not necessarily an angel. Probably Elihu refers to himself as the wise interpreter and 
mediator between God and Job. 

© 33% Or his righteousness ; i. e., God’s. 

£334 Adding for his life, which has ppperealy fallen out. The ransom that saves the man 
is his recognition that his affliction is sent for his chastisement. 
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REFLECTIONS OF LATER GENERATIONS 


And looks on his face with joy, 
For he restores to the man his integrity, 
77And he sings before men this song: 
“I have sinned and perverted the right, 
But God has not requited my sin.# 
28He has redeemed my soul from the pit, 
That alive I should behold the light.’”® 
2%See, all these things God does 
Twice, yes thrice, with a man, 
3°To bring back his soul from the pit, 
To flood him with the light of life. 
3IMark well, O Job, and hear me: 
Be still, and I will speak.i 
Tf aught you can say, answer me; 
Speak, for I wish to clear you. 
But if not, then you listen to me: 
Be silent, while I teach you wisdom. 


§ 23. The Justice of the Omnipotent God, Job 34 
Job 34 'Moreover Elihu said,i 


*Hear my words, you wise men, 

And give ear to me, you who have knowledge. 
®For the ear is the tester of words, 

As the palate is the taster of food. 

‘Let us choose for us what is right, 
Determine by ourselves what is good. 
5For Job has said, ‘I am right, 

And God has deprived me of justice;* 
®Though right, I am counted a liar; 
Though sinless, my wound! is incurable.’ 
™What man is there like Job, 

Who drinks up scoffing like water 
8Who goes in company with evil-doers, 
And walks with wicked men ?? 
*For he says, ‘A man has no profit 


From winning the favor of God.’° 


——_— ss ee 
£ 3327 T. e., through God’s forgiveness I was not punished as I deserve. 
b 3328 I. e., I shall continue to live in the light. These last two vss. contain the germ of a 
psalm. Duhm has even suggested that the author of the Elihu speeches also wrote temple songs. 
1 3331 I. e., if you make no reply, I will continue speaking. 

_ §23 Elibu in this chap. turns to Job’s friends and apparently addresses the larger class of 
wise men whom they represent. Like the friends, he figures as the champion of God and seeks by 
arguments that are not always logical to defend his justice. Like Job in his quieter moods, Elihu 
feels convinced that justice and love alone explain human life and all the blessings that man enjoys 
from the hand of his Creator. For Job, however, Elihu has only stern denunciation for his pre- 
suming to dictate to the Almighty. 

134! These introductions may be later additions, 

k 345 Cf. 13, 272, 

1346 Heb., arrow ; 7. e., wound made by an arrow. 

m 347 I. ¢., greedily. 

» 348 Of course this charge is not based on facts, but is gratuitous. 
° 349 Cf, 2118, e 
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10So hear me, you men of insight! 
Far be it from God to do wrong, 
And from the Almighty to err, 
"For the work of a man he requites 
And rewards a man’s every act. 
"Surely God will not act wickedly; 
The Almighty will not pervert justice. 
Who placed the earth in his charge? 
Who keeps guard? over the universe ? 
“Tf he should recall his spirit? 
And gather his breath to himself, 
¥AIll flesh would perish together, 
And man would return to dust. 


16Tf you have insight, hear this; 

Hearken to the sound of my words: 
"Could one hating justice govern ? 

Will you condemn the Just and Mighty One, 
18Who says' to a king, ‘You villain !’ 

To nobles, ‘You wicked rascals !’ 
19Who shows no favor to princes 

And regards not rich more than poor, 

For they are all the work of his hands? 
2°In a moment they die—at midnight; 

The rich® are shaken and pass away, 

And the mighty are removed mysteriously.* 


For his eyes are over man’s acts; 
Each one of his deeds he sees. 
There is no darkness nor gloom 
Where the workers of iniquity may hide. 
For he appoints no set time for a man" 
To go before God in judgment. 
**He breaks in pieces mighty men without investigating 
And sets others in their place. 
*°They are crushed’ as a result of their wickedness; 
He strikes them in the sight of others,” 


ee a ee eS ee se ee 

P 3413 Revising the Heb., as required by the sense. 

a 3414 The variant readings show that this obscure vs. is corrupt. In the light of it is possible 
with the aid of the VSS., which omit Heb., his heart, to restore as above. 

3418 Restoring with the aid of the VSS. _ The idea is that God is so much more righteous 
than any human ruler that he can properly call them vile. 

5 3420 Restoring the text, which reads people, so as to conform to 19, A scribe has left out the 
first part of the word, thinking that it was a repetition of the last two letters of the preceding word. 

t 3420 Lit., without a hand. 

u 34% With Wright restoring the Heb. as the context demands, cf. . 

¥ 34% Vs. * is clearly a gloss, for it repeats the ideas in 20-21, It reads: 


Therefore he notes their works 
And overturns by night, and they are crushed. 
The final verb is best taken with %, the metre and logic of which require it, as above. 
w 34% Lit., in the place of beholders. 
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27Because they turned aside from following him 
And did not regard any of his ways, 

28S that* they caused the cry of the poor to come to him, 
And he heard the cry of the afflicted. 

29When he is quiet,” who then can condemn ? 
And when he hides his face, who can behold him ? 
Whether a nation or a man, it is the same, 

30That the godless man may not reign, 
That he may not ensnare the people. 


8!Whenever any man says, 
‘I have borne chastisement, I will not offend again; 
What I cannot see do thou teach me; 
If I have done wrong, I will do it no more;’ 
33Shall he recompense him as you wish? But you refuse it ?* 
For you must choose, and not I: 
Therefore speak what you know. 
#4Vfen of understanding will say to me, 
Every wise man who hears me, 
35° Job speaks without any knowledge, 
And his words are devoid of wisdom.’ 
But now, Job, learn your lesson; 
Do not still reply like the witless.» 
’7For° he adds rebellion to his sin; 
He claps his hands among us 
And multiplies his words against God. 


§ 24. The Impassivity of God, Job 35 


Job 35 ‘Moreover Elihu said, 
2Do you think that it* is right 
(You say, ‘I am more righteous than God’)® 





x 3428-33 These lines are omitted in the earlier Gk. VSS. and the Sah. and may be secondary. 
The evidence, however, is not conclusive. 

y 3429 So Syr. and Aram. and one Heb. MS. 

2 3433 The text and the meaning of this long sentence are somewhat obscure. The translators 
of the VSS. evidently had difficulty with it. The application clearly is to Job, and the question is 
whether or not a man should be allowed to dictate to God the manner of his trial and punishment. 

a 3433 The obscurity of this line is probably due to the loss of a word or two. 

_, > 34% Following the Gk., Old Lat., Sah., and Eth. If this reading is original, it means that 
Elihu has done his duty of Job. Job must, therefore, bear the consequences of his sins. Heb.: 
Would that Job were tried to the end, 
Because of his answering like wicked men. 
If this is original, it may be taken as a continuation of what the wise men say. 

e 3437 Following Heb. Gk. is again quite different. If % be read as above, Elihu now turns 
from Job to the friends; if Heb. is original in both vss., the alleged words of the wise men probably 
include both % and 37, 

§ 24 This section well illustrates the impossible extremes to which a dogmatist will resort in 
order to establish his thesis. Probably without knowing it, the author here makes Elihu deny all 
that Hosea and Israel’s greatest prophets had said regarding God’s deep concern regarding the 
character and acts of each of his children. Here we are introduced to the distant, cold, impassive 
Deity of theological speculation. 

_ 435? Heb. this, but pointing forward to vs. 8» These vss. are rather freely rendered, so as to 
bring out what seems to be the connection between them. 

e352 So Gk., Syr., Targ., Lat., and slightly revised (or freely rendered) Heb. 
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*To ask‘ what advantage you will have? 
(‘What shall I gain by not sinning ?’) 

‘I myself will answer you 

And your companions with you. 

5Look at the heavens and see; 

Observe the skies, high above you. 

‘If you have sinned, how does that affect him ? 
If many your transgressions, what do you to him ? 
“If you are righteous, what do you give him? 
Or what does he receive from your hand ? 
*Your wickedness may hurt a man like yourself, 
And your righteousness help a mere mortal. 


®Men cry out against many oppressors,i 
Cry for help against the arm of the mighty, 
But they* do not say, ‘Where is God our Maker, 
Giver of songs in the night, 
™Who teaches us more than the beasts of the earth 
And makes us wiser than the birds of the heavens ?? 
There they cry, but he does not answer, 
Because of the pride of evil men. 
®Surely God will not hear an empty cry, 
Neither will the Almighty regard it. 
“How much less when you say you do not see him; 
The cause is before him, and you wait for him! 
But now, because he has not visited in his anger, 
And does not greatly regard arrogance, 
Therefore Job opens his mouth in vanity; 
He multiplies words without knowledge. 


§25. The Justice of God’s Rule Revealed Both in Human History and in 
the Natural World, Job 36-37 


Job 36 ‘Elihu said further, 
*Wait for me a little, and I will show you; 
For I have yet words to say on God’s behalf.! 
‘I will bring my knowledge from afar™ 


£353 Lit., That you say. 

#354 Gk., Sah., and Eth. add three. Asa matter of fact Elihu goes on to reiterate the claims 
of Job’s friends, but this fact does not prevent him from condemning them in general. 

bh 358 Cf, 22-3, 

1358 Lit. a son of man. 2 

i359 So Theod., Sym., Syr., Lat., and Targ. Heb., oppressions, 

k 3510 So Syr. and Aram. Heb. he, my. 

§ 25 This section contains a résumé of Elihu’s teachings. The disciplinary meaning of suffer- 
ing presented in 33 is expanded, and in 37 the author anticipates the still nobler description of 
Sehevans majesty and wisdom found in 38-40. The figure of God as the divine Teacher, 36%, is 
well developed, and the description of his might in 37 attains to lofty heights. A large number of 
vss. in 36-37 are omitted in the Gk. Nichols and Barton hold that 362, 27b, 28a, 29-32, 372-5a, 11, 12ab, 18 
were originally an independent per describing a storm, but the evidence is not conclusive, 

1362 Lit., yet words for God. ; i 

m 363 J. ¢., will draw my illustrations from all the universe, 
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REFLECTIONS OF LATER GENERATIONS 


And ascribe righteousness to my Maker. 
‘For truly my words are not false; 
One perfect in knowledge is with you. 
See, God is mighty in strength, 
He despises not the pure in heart.” 
6[e preserves not the life of the wicked, 
But gives justice to the afflicted. 
7He withdraws not his eyes from the righteous, 
But he is with kings on the throne: 
He seats them forever, and they are exalted. 
8And if they are bound in fetters 
And taken in the cords of affliction, 
9Then he shows them their work 
And their transgressions, how they have behaved proudly. 
10Hfe opens their ears to instruction 
And commands that they turn from iniquity. 
uJf they give heed and serve him, 
They complete their days in prosperity 
And their years in pleasantness. 
“Jf they do not hearken, they perish,° 
And they expire without knowledge. 
18For the godless in heart lay up anger; 
They cry not for help when he binds them. 
“They die? when they are still young, 
And their life ends among the depraved 
The sufferer God saves through his suffering, 
And opens his ear by adversity. 
16He would have led* you out of distress, 

To a broad place, where there is no constraint, 
And where your table would be full of fatness. 
But instead the full fate of the wicked is yours, 

Judgment and justice hold you captive. 


18Beware® of wrath lest you be led away by your sufficiency,* 
Neither let the greatness of the ransom turn you aside. 
19Will your cry deliver you from distress," 


a 


2365 Following the reconstruction suggested by Nichols; the Heb. is obviously corrupt. Duhm 
ponotainiee the re and — A foe ‘ ding Bete re the stubborn in heart. 

° eb, adds by a missile, but this makes the line too long and is probably du i 
error. Syr., in Abaddon. Possibly the original read, in Sheol. Ch. 3318, ye ae 

p 364 HER Sent physical a dies. 4 

a364 Heb., holy; t.e., those consecrated to licentiousness as were many devotee f t 
Leese ae cults. Dt. 2317-18 and many other O.T. passages refer to these Siecle peautiigtan be 

oth sexes). 

r 3618 So VSS. Heb., allured. This vs. is not found in the early Gk. and Sah. VSS. 
be the work of a later scribe. The Heb. is obscure at best. ‘ aa 

5 3618 So VSS. Heb. adds, because. * 

t 3618 Slightly revising the Heb. The meaning is, in the time of severe affliction do net let 
your anger and resentment destroy its disciplining effects. : 

u 3619 Following the guidance of the VSS. in revising the Heb. 
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Or all the resources of your might ?” 
Take heed, regard not iniquity; 

For this¥ you have chosen rather than affliction. 
See, God acts loftily in his power. 

Who is a teacher like him ? 
*3Who has assigned him his way? 

Who can say, ‘Thou hast wrought unrighteousness’ ? 


*4*Remember to magnify his work, His 
Concerning which men have sung. ape 

22All men have looked upon it; ee 
Man sees it from afar. and other 

26See, God is greater than we know;* er 
The number of his years is unsearchable. aise 


27For he draws up’ the drops of water,? 
Which distil in rain from his vapor,* 
28Which the skies pour down 
And drop upon multitudes of men. 
229And who? can understand the spreading of the clouds, 
The thunderings of his pavilion? 
30See, he spreads his light around him 
And covers the tops® of the mountains. 
31For by these he fills® the peoples, 
Giving food in abundance. 
He covers his hands with the lightning, 
And commands it to strike the mark. 
37ts noise tells concerning him, 
The cattle also concerning the coming storm. 
37 1Yes, at this my heart trembles 
And is moved out of its place. 
2Hark to the roar of his voice, 
And the sound that goes forth from his mouth. 
3He sends it throughout the heavens, 
To the ends of the earth his lightning. 
4In the wake of it roars his? voice, 
With a voice majestic he thunders, 
And he does not restrain his lightnings, 





v 3619 Vs. 2° is omitted in the early Gk. and Sah, texts; it is hopelessly corrupt and probably 


second: 


ary. 

w 36%! Slightly revising the Heb. 

= 36% Lit., great and we do not know. : 

y 3627 Or restrains. 

a 3627 Or emending, drops from the sea. 

= 3627 Lat., which he pours out as rain. 

b 3629 So Syr. and Ar. 

¢ 3620 Emending the text slightly. 

4 3630 Again making an emendation which the text demands. 

e 3651 Changing the Heb. slightly. The trad. text reads judges. 
{ 3683 The Heb. is clearly corrupt. The rendering is based on a slight emendation of each 


word 


rd. 
« 374 So two Heb. MSS. 
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case 


REFLECTIONS OF LATER GENERATIONS 


Whenever his voice is heard. 
'Great things® he does which we cannot comprehend, 
®For he commands the snow, 
“Fall upon the earth,’ 
Also the rain and mighty storms.‘ 
7On every mani he sets a seal, 
That all men may know his work.* 
®Then the beasts go into coverts, 
And remain in their dens. 
8Out of the chamber comes the storm, 
And cold out of the stormy north.! 
10By the breath of God ice is given; 
And the breadth of the waters is congealed. 
He also loads the thick cloud with moisture: 
He spreads abroad the cloud of his light. 
And it is turned round about by his guidance, 
That it” may do whatever he commands it® 
Upon the face of the habitable world, 
18Whether it is for judgment? on his land 
Or for mercy that he makes it come. 


“Listen to this, O Job; 

Stand still and consider God’s wonders. 
Do you know how God orders his works? 

And makes the light of his cloud shine ? 
16Po you know the balancings of the clouds, 

The wonders of the Perfect in Knowledge;— 
7You whose garments are warm 

When the earth is still because of the south wind ? 
18Can you with him spread out the sky, 

Which is strong as a molten mirror? 
19Teach us what we shall say to him; 

We cannot think clearly? because of darkness. 
20Shall it be told him that I would speak ? 

If a man should speak he would be swallowed up. 
“1As it is men cannot look at the light, 

Bright shining’ in the skies 





As aig Heb. inserts at the beginning of the vs., echoing the idea of ‘, God thunders marvelously 
w ts voice. 

i375 A scribe has repetitiously expanded the Heb. The above rendering is that of the Syr. 
Others would revise to read, To the showers of rain, ‘Be mighty.’ 

1377 Again slightly revising the doubtful Heb. 

k 377 Following a slightly different reading of the Heb. 

137° Lit., the scatterers. The reference is probably to a group of stars on the northern horizon 
which was popularly believed to be the bringer of cold. 

m 374 Or, slightly revising the Heb., hail. 

n 372 Heb., they, them, but the context requires the singular. 

° 3738 Lit., a rod. Heb. inserts another or, probably due to scribal repetition. 

P 3715 So Gk., Sah., and Eth. Heb., enjoins them. 

93719 Lit., set in order (sc. our words or thoughts), as in 33°. 

371 The word rendered Brighi shining is of uncertain meaning, 
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Where the wind passes and clears them. 
Out of the north comes brightness; 

About God is terrible majesty. 
The Almighty,—we cannot find him; 

He abounds in power and justice; 

The thoroughly righteous he harms not.® 
24Therefore mortals fear him; 

He regards no wise-minded man. 


§ 26. A Later Wise Man: The Divine Wisdom That Rules the Universe Is 
Incomprehensible, Job 28 


Job 28 ‘There is a mine for silver, Man is 
And a place where gold is refined. eee 
Tron is taken from ore, make ve 
And copper is melted from rock. the: 
3Man puts an end to darkness,* pat rein 
And explores to the furthest bound earth 


The stones that are buried in darkness. 
4He breaks a shaft through the dust; 
With no foothold, forgotten, they hang, 
Afar from men?" they swing.’ 
5From the face of the earth comes bread, 
But beneath it is melted” by fire. 
®Its stones abound in sapphires, 
And its dust yields grains of gold. 
®*Man* lays his hand on the rock, 
By their roots he overturns mountains. 
10Hfe cuts channels through the rocks, 
And his eye sees each precious thing. 





#372 So Syr. The text and meaning of the Heb. are uncertain. 

§ 26 The editor who added this powerful poem to tne Book of Job evidently felt that it was 
a definite contribution to the discussion of the divine rulership of the world. He accordingly in- 
serted it at the close of the last cycle of speeches. Job in 29-31 entirely ignores it, and it is in 
fact nowhere referred to in the lyric drama. Its calm philosophical atmosphere is alien to the 
tense, heated discussions that precede and follow. The author of the poem has expanded the 
argument of Zophar in 117: 


Can you find out the deep things of God ? 
Can you reach the perfection of the Almighty 2? 


Zophar also discouraged the pursuit of divine wisdom, 118*. Job, however, in the lyric drama 
boldly fares forth to determine the purpose that lies back of the universe and challenges its justice. 
The poem in 28 was, therefore, inserted as a dignified rebuke to Job’s presumption. The aim of 
the poem itself is constructive. While its conclusion is agnostic, it is a reverent agnosticism. The 
writer, like the author of the lyric drama, is ready to trust in the goodness and wisdom of the divine 
plan even though he cannot apprehend it, and he writes in order to inspire others with the same 
calm faith. Wisdom as here defined is so closely akin to what the Greek philosophers called 
Reason, or the plan which lies back of nature and the world of things, that it is probable that the 
poem was not written earlier than the third century B.c., when Hellenic thought was flooding 
southwestern Asia. Like the Wisdom of Solomon, it is one of the few pre-Christian writings in 
which Greek and Hebrew thoughts mingle. 

t 283 I, e., by boring into the earth. : 

u 284 So Gk., Aquila, Sym., and Eth. Heb., Away from where men sojourn, 

v 284 I. e., as they go down into the mine, 

w 285 Lit., turned. ; 3 

x 289 Transposing 7-8 to their logical position in the chap. 
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fe keeps the streams from trickling, 
And brings to light what is hid. 


But no 2But where can wisdom be found ? 


peg And where is the home of understanding ? 
wisdom The way’ to it no man knows, 
fegeane It is not found in the land of the living. 
Cake 7That path? no bird of prey knows, 
Nor has the eye of the falcon seen it. 
8The proud beasts have not trodden it, 
Nor has the fierce lion passed by it. 
“The deep® says, ‘It is not in me’; 
The sea says, ‘It is not with me.’ 
15Tt cannot be purchased with gold, 
Nor will silver be taken in payment. 
16Not in Ophir gold can one value it, 
Nor in precious onyx or sapphire. 
“Gold and glass cannot equal it, 
Jewels of gold are no exchange for it. 
18Crystal and coral are no match for it; 
More precious than rubies is Wisdom. 
19The topaz of Ethiopia is not equal to it, 
Nor can it be valued in pure gold. 
God 2°But Wisdom—from whence does it come? 
eine] Understanding—where is its home? 
dea 4It is hid from the eyes of all living, 
creation Concealed from the birds of the air. 


22Destruction® and Death declare: 
“We have heard but a rumor about it.’ 
23God perceives? the way to it, 
And he alone knows its home; 
*4For he looks to the ends of the earth, 
Seeing everything under the heavens,°® 
25He who fixed the forcef of the wind, 
And by measure allotted the waters. 
?6When he made a law for the rain, 
And a path for the thunder-bolts, 
27Then he saw Wisdom and measured it, 
a ce ee ee 


y 2818 So Gk., Sah., and Eth. Heb., price; but cf. 20, 23, 

r ee These vss. logically follow 43. This is the order assumed in 21, Vs, ® is also the logical 
sequel of 8, 

a 284-19 These vas. are lacking in the Gk. and Sah. texts. Vs. 29 follows logically after 18, so 
that it is possible that 4-19 were not found in the original version of the poem, 

b 2818 Lit., will not be remembered. 

° 28% Lit., Abaddon, the place where the wicked are punished. 

4 28% Gk., Sah., Eth., and five Heb. MSS. read, establishes. 

© 28% So Lat. and Ar. Heb., Seeing under the whole heavens. 

£ 28% Lit., made a weight. So VSS. Heb., Z'o make, etc. 

@ 28% Taken from 38%, = 
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He perfected and tested it. 
28And to man he said, ‘Behold! 

To revere the Lord is wisdom, 

To avoid evil, understanding.’» 


THE VOICE OUT OF THE STORM 


§ 27. The Lord: Finite Man Cannot Grasp and Therefore Cannot Justly 
Criticise the Infinite Plan of the Universe, Job 38-425 


Job 38 '!Then Jehovah answered Job out of the whirlwind: 
2Who is this that obscures my plan 
By words devoid of knowledge? 
3Now gird up your loins like a warrior;* 
Let me ask, and you answer me! 
4Where were you when I founded the earth? 
You have knowledge and insight,» so tell me. 
5You must know!* Who determined its measures? 
Or who measured it off with a line? 
6On what were its pedestals? placed ? 
Or who laid its corner-stone, 
7When the morning stars all sang together, 
And the sons of God shouted for joy ?¢ 


8Who shut up the sea with doors, 

When it broke forth fresh from the womb; 
9When I made the clouds its garments, 

And thick mists its swaddling-band, 
10When I appointed its boundaries, 

And set up its barriers and doors, 


pane De ee ee eee ee ee ee ee 

h 2898 Possibly this vs. is the addition of a later scribe who felt that a moral was needed to 
conclude the chapter. 

§ 27 As has been noted in the Introd., p. 33, 38 ff. is the original sequel to 31. Here Job’s 
intense desire is justified, and God himself speaks to him face to face, not to answer Job’s individual 
questions, but to reveal to his startled eyes the infinite wisdom and majesty of him who rules the 
universe. The long and labored description of the behemoth or hippopotamus and the leviathan 
or crocodile in 405-41 is generally agreed by scholars to be a later addition to the drama. The 
author of this section had evidently been so impressed by the size and irresistible might of these 
huge beasts, which he regarded as the chief of God’s works (401%, 41%), that he felt impelled to 
describe them. Logically the description belongs after 399°. By means of these powerful pictures 
of God, as revealed in the creation and rulership of the world, the author makes clear how impossi- 
ble it is for man with all his limitations to fathom the mysteries of the universe and therefore to 
pass just judgment upon his providences. At the same time these speeches reveal the infinite 
wisdom and suggest the benign plan that lie back of the universe. 

a 383 Or hero. So Syr., Targ., and one Heb. MS. Trad. Heb., a man. 

b 384 Lit., know understanding ; 7. e., know as the result of clear insight. 

© 385 These words are, of course, ironical. 

4386 Lit., sockets, in which the pillars that hold up the earth are set. r 

e 387 In celebrating the laying of the corner-stone as did the old Babylonians and Hebrews in 
connection with the building of their temples, cf. Zech. 47. The figure of stars and angels is evi- 
dently taken from the Bab. account of creation. : easic ; ; 

#389 The likening of the new-born earth to a new-born babe is quite in keeping with the 
matchless art of the poet. ‘ 

¢ 3810 Here again the poet draws his figures from the old Bab. account of Marduk’s conquest 


of Chaos: j 
One half of her he established, 
He roofed over the heavens, 
A bolt he fixed, 
A watchman he set, 
Not to let out his waters he commanded. 
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CC 


h 3811 Slightly correcting the Heb. Gk., Sah., and Eth., the pride of the waves be broken. 
i aw off the coverlet of darkness, revealing the wicked and their deeds. 
1384 J. e., the light of dawn makes objects on the earth stand out as though stamped into a 


138 T. é., dr 


seal. 
k 3815 


THE VOICE OUT OF THE STORM 


Saying, ‘Thus far, but no farther; 
Here shall your proud waves cease’ ?? 
Have you ever commanded the morning, 
Or shown the dawn its place, 
®BTo take hold of the skirts of the earth, 
That the wicked might be shaken out of it? 
14Jt is changed as clay under the seal, 
And the world stands forthi as a garment; 
The wicked are shorn of their light,* 
And the upraised arm is broken. 


16Have you entered the springs of the sea, 
Or walked in the depths of the ocean ? 
Have the gates of death been unveiled to you? 
Have you seen the guardians! of Hades ? 
18Have you grasped the breadth of the earth ? 
If you know all this, declare it. 
i9Where is the dwelling of light, 
And where the abode of darkness ? 
20Can you take it to its border, 
And lead it back" to its home? 
*1You know, for you were born then, 
And your years are so great in number! 


*Have you entered the storehouse of snow, 
Have you looked on the guardian? of hail, 
*8Which I have kept for the time of distress, 
For the day of assault and battle? 
*4In what way are the clouds? divided 
That scatter the showers? on earth ? 
23Who has cleft for the torrents" a channel, 
Or a path for the flash of the lightning,* 
Sending rain on a desolate land, 
On the uninhabited wilderness, 
27To slake waste and desolation, 
To clothe the dry land‘ with verdure ? 


I. e., by the appearance of the light of day. 
13817 So Gk. Heb. repeats gates. Gk. instead of have you seen has have frightened you. 


m 3818 So Heb. Gk., how great it is. 


n 3820 
the paths. 

© 3822 

P 38% 


Following Hoffmann in correcting the text as demanded by the context. Heb., discern 


With Duhm punctuating the Heb. s 

Through the influence of 19 the He’ 

required by the context. 
438% With Duhm sli 
r 38% Thought of as 


coming through an opening in the vault of heaven, 


* 38% Lit., lightning of the thunder. 
¢ 3827 With Wright transforming two Heb. consonants. 
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‘© as to avoid the repetition of the word treasuries. 
b. has light for the very similar word cloud, which is 


ghtly correcting the Heb., which reads east wind. Gk., thick smoke. 


THE LORD 


*8Has the rain a father? 
Who gave birth to the dew-drops? 
29Out of whose womb came the ice? 
And who gave birth to the hoar-frost, 
30So the waters are frozen like stone, 
And the face of the deep is hidden ?" 
31Can you bind the group of the Pleiades,” 
Or loose the bands of Orion? 
32Can you lead forth the stars” in their season, 
Or guide the Bear with her young ?* 
33)o you know the laws of the heavens ?¥ 
Can you set up their rule on the earth? 
34Can you lift up your voice to the clouds, 
That abundance of water may answer? you? 
35Can you send on their missions the lightnings; 
To you do they say, ‘Here we are’? 
36Who has put in the dark clouds? their wisdom, 
Or given the cloud-rack” perception ? 
37Who spreads out® the clouds in wisdom? 
Or who pours out the bottles of heaven, 
38When the dust runs into a mass, 
And the clods stick firmly together ?¢ 


39Can you hunt the prey for the lioness, 
Or fill the mouths of her cubs, 

40When they couch in their dens together, 

Or lie in wait in the thicket ? 

4tWho provides at evening® her prey, 
When her young ones cry to God, 
And wander in search of food ? 


39 ‘Do you know the birth-times of the goats,® 
Or direct the calving of the hinds? 
2Do you number the months they fulfil, 
Or know the time of their bearing ? 


a 


u 3830 Transposing the verbs in the vs. ; ; 

v 3881 Or the chain of Canis Major. The exact meaning of the Heb. is not clear. 

w 3882. Doubtful. Possibly the signs of the zodiac. 

x 38% Popular astrology asserted the influence of the stars upon human events. 

y 3833 Or, revising the Heb., Do you cause the heavens to know laws? The reference, however, 
is probably to the popular belief in the influence of the stars on human affairs. 

z 38% So Gk., Lat., Sah., and Eth. Heb., cover. : 

3839 The meaning of the Heb. is uncertain. In Ps. 51° it is translated inward parts, 

b 3836 Again the Heb. is doubtful; possibly it means the northern lights or a comet. 

ec 3837 Heb., numbers. The emendation followed above involves only a slight correction in 
the Heb. and gives good sense. : é 

d 3838 T. e., the powdered dust becomes a mass of clods as the rain descends upon it. 

e 3841 With Wright pointing the Heb. so as to read as above, and not, as currently translated, 
for the raven. 

£3841 So the Gk. Heb., for the lack of. : : 

z 391 Duhm reconstructs the Heb. to read, Do you teach the wild-goats heat? Possibly this is 


the original, for the present line is repeated in 2b, 
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*They bow and bring forth their young, 
They are quickly over their birth-pangs. 
‘Their young grow strong in the open, 
They go forth and return no more. 


5Who sent out free the wild ass? 

Who loosed the bonds of the swift ass, 
®Whose home I have made the wilderness, 
The salt land his dwelling-place ? 

"He scorns the din of the city, 

He hears not the shouts of the driver; 
8He seeks" the mountains for his pasture, 
After every green thing he searches, 


*Will the wild ox be willing to serve you 
Or spend the night by your crib? 
10Can you bind his neck! with thongs? 
Or will he plow the furrows after you? 
"Will you trust him, his strength being great, 
Or leave him to do your work ? 
Are you sure that he will return 
And gather your seed on your threshing-floor ?i 


®The wings* of the ostrich wave proudly,! 
But are her pinions and feathers kindly ?™ 
M4For she leaves her eggs on the earth 
And warms them in the dust, 
And forgets that the foot may crush them, 
Or that the wild beast may trample them. 
1¢She hardens herself against her young as if they were not hers.® 
Though her labor is in vain, she has no fears.° 
18When she lifts herself up high, 
She scorns the horse and his rider. 


18Do you give the war horse his might, 
Clothe his neck with the quivering mane ?4 


ee eee 


4 398 So Theod., Targ., Lat., Eth., and a slightly revised Heb. text. 
13910 So the VSS. Heb. repeats wild oxen. 
13912 Revising the order of the Heb., as the sense and metre demand. 
k 3918-18 These vss. are lacking in the Gk. and may be later additions, 
ii 13913 Correcting the Heb., as the context requires. Cf. Lam. 48, Cruel like the ostrich in the 
wilderness. 
m 3915 Possibly this word is from an Aram. root. A slight change in the readi ives the mean- 
ing lacking, which may be original, for it fits the context excellently. Ride 
» 3916 As a matter of fact, the ostrich is devoted to its young. 
° 3918 Vs. 17 may be secondary, for it speaks of God in the third person and interrupta the 
logical connection with 1%, It is also lacking in the Gk. It reads: 
Because God has deprived her of wisdom, 
Neither has he imparted to her understanding, 
p 3918 A slight change in the Heb. gives the reading, When the archers come, 
43919 The meaning of the word rendered quivering mane is not certain, 
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20D you make him leap like a locust? 

His majestic snorting strikes terror, 
1He paws’ in the valley, rejoicing; 

In strength he goes forth to the fray, 
2}Te mocks at fear, undismayed, 

He turns not back from the sword. 
*The quiver rattles upon him, 

The spear and the javelin flash. 
*He devours the ground with fierce rage, 

Halting not at the blast of the trumpet. 
25When the bugle sounds, he neighs, 

As he scents the fray from afar, 

The din of commands and the battle cry. 


28Does the hawk soar because of your wisdom, Hawk 
And stretch her wings to the south wind? 
27Does the eagle* mount up at your bidding, And eagle 


And build her nest on high? 
28Qn the cliff she dwells, making her home, 
On the peak of the cliff and the stronghold. 
29F'rom there she spies out her prey; 
From afar her eyes behold it. 
Her young ones also suck blood, 
And where the slain are, there is she.* 


® 39% So VSS. Heb., they paw. 

* 3927 Or vulture. 

+ 3930 Cf, Lk. 1787. Here should follow, logically, the secondary passage concerning the hip- 
popotamus (behemoth) and crocodile (leviathan), which appears in eb. as 40%-41 (cf. introd. 
note to this section). With a number of necessary emendations of the Heb. and a rather free 
rendering in several places it reads: 


4015 See behemoth, which I made with you: 

Grass he eats like an ox. 

18 See, his might is in his loins 
And his strength in his belly muscles. 

17 He bends his tail like a cedar ; 
The sinews of his thighs are knit together 

18 His bones are tubes of bronze; 
His limbs are like bars of iron. 

19° The first of God’s ways is he,— 
Let his Maker bring near his sword! 

20 For the mountains provide for him produce, 
And the beasts of the field all play there. 

21 Beneath the lotus trees lies he, 
Concealed by the reeds and the swamp. 

22 For his shade the lotus trees screen him; 
The poplars of the brook surround him. 

2% Though a river o’erflow, undismayed is he ; 
Calm, though Jordan surge up to his mouth. 

% In his eyes there is none that can take him 

¢ Or pierce his nose by a trap. 


41 1Can you draw out leviathan with a hook 
And press down his tongue with a line? 
2Can you put a cord in his nose 
And pierce his jaw with a hook? 
3 Will he make to you many entreaties 
And speak to you tender words? 
4 Will he make a contract with you, 
That you shall take him for a servant forever ? 
5 Will you play with him as with a bird 
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40 *Will" the fault-finder strive with Almighty ? 
He who argues with God, let him answer. 


®Then Job answered the Lord: 

“How small I am! What can I answer? 
I lay my hand on my mouth. 

*I spoke once, but will do so no more; 
Yes, twice, but will go no further. 


ee ee ees a eM 


And bind him for your maidens? ; 
6 Will the fishermen’s companies trade for him 
And divide him among the merchants ? 
7Can you fill his skin with harpoons 
And his head with fishing spears ? 
8 Lay your hand upon him! 
Remember the battle; repeat it not! 
9 His assailant’s hope is false : 
At the sight of him he is o’erwhelmed. 
10Ts he not cruel? Who will rouse him? 
And who is he that can stand before him? 
1 Who has opposed him successfully ? 
Beneath the whole heavens, who is he? 
UT will not fail to speak of his limbs, 
Of his might and his strong constitution. 
13 Who has stripped off his outer garment ? 
Who can come within his double armor ? 
4 Who has opened the doors of his face? 
Round about his teeth is terror. 
5 Channels of shields guard his back, 
Shut up, a seal tightly pressed, 
16 One closely joined to the other 
So that not a breath comes in between them, 
1 Each holding fast to its neighbor, 
Closely united, inseparable. 
18 Light flashes forth when he sneezes. 
Like the eyelids of Dawn are his eyes. 
19 Out of his mouth issue torches i. 
Sparks of fire, as it were, escape. 
20 From his nostrils comes forth smoke, 
As from a pot blown upon and boiling. 
1 His breath sets coals afire, 
And a flame comes out of his mouth. 
22 In his neck lodges strength. 
Consternation dances before him. 
3 The folds of his flesh hold together ; 
They are solid upon him, immovable. 
% His heart is solid as a rock, 
Solid as the nether millstone, 
When he rises, the mighty are horrified, 
Beside themselves with terror. 
% The sword will not stick though it reach him ° 
No more will the spear, dart, or javelin. 
27 Tron he regards as straw 
And bronze as rotten wood. 
°8 The arrow cannot put him to flight ; 
For him slingstones are turned into stubble, 
29 A club is to him like a reed, 
And he laughs at the shaking of the javelin. 
80 17is belly scales are sharp potsherds ; 
He spreads a threshing-drag on the mud. 
31 He makes the depths boil like a cauldron ; 
The sea he sets boiling like perfume. 
82 Behind him he leaves a bright pathway : 
One would think that the deep had grown hoary! 
38 There is nothing on earth that is like him, 
Made as he is without fear. 
3 All that is high he sees; 
He is king over all the proud. 


« 402 Before this vs. Heb. inserts, 14nd Jehovah answered Job and said. 


original, for vs. 2 is not the beginning but the conclusion of Jehovah’s reply. 


196 


This can hardly be 


THE LORD 


°Then Jehovah answered Job out of the whirlwind: 
™Now gird up your loins like a warrior; 

Let me ask, and you answer me!” 

8Will you set aside my judgment, 

And condemn me, that you may be justified ? 
°Or have you an arm like God, 

With a voice like his can you thunder ? 
10Peck yourself with pride and dignity, 

Clothe yourself with glory and splendor, 
Pour forth the floods of your anger, 

And abase all those who are proud. 
Tread down” in their tracks the wicked, 
13Bury them all in the dust, 

Shut them up in the hidden place; 
“Then will I sing your praise, 

Because your right hand can save you !* 


42 1Then Job answered the Lord: 
2T know that thou canst do all things, 
And that nothing with thee is impossible. 
3] spoke, therefore, without sense, 
Of wonders beyond my knowledge. 
5[. had heard of thee but by hearsay, 
But now my eye has seen thee; 
®Therefore I loathe my words,? 
And repent in dust and ashes. 


EPILOGUE 
$28. The Reward of Job’s Fidelity, Job 427-"” 


[Then Jehovah answered Job out of the storm: See, you have spoken words 
of truth and have been found blameless in my sight. There is none like you 
a a per 


v 407 These two vss. repeat 38'. In view of this repetition, the insertion of 4015-41, the brevity 
of Job’s first reply, and the strangeness of his making two such replies, it may be that 4084 should 
immediately follow vs. 2, that vss. °° should precede 422, and that 4087 and 421 should be regarded 
as editorial insertions necessitated by the rearrangement of the material. On the other hand, it 
is quite possible that the present order and the repetition of 38! in 408’ are original. 

w 402 Omitting 2 as a mere repetition of lb, 

x 404 For 405-41, see note on 39%, 

y 423 Before these two lines Heb. inserts a line (or defective couplet) repeating 38? almost 
verbatim, and between 3 and ° is inserted vs. 4, which reads: 


Hear, prithee, and I will speak ; 
Let me ask, and you answer me. 


This is obviously based upon 38% (= 407), If rightly included among the words of Job, these lines 
can be explained only as a meditative appropriation and application to himself of what Jehovah 
has said, of (more fancifully) as momentary interruptions by the last distant rumblings of the 
thunder-storm in which Jehovah had spoken (ef. R. G. Moulton: The Modern Reader's Bible, in loc.). 
Modern critics are inclined to regard them as glosses. J 

24268 The object of the verb is omitted by the Heb., probably through a scribal error. 

§ 28 Evidently in the original prose story, to which this concluding section belongs, Jehovah’s 
words to Job were very different from those found in the lyric poem (38-404). The passage 
printed above in brackets attempts with the aid of the context to supply these words and thus to 
restore the general outlines of the original story. | By reading 1-2 with the passage in brackets 
following 2'8, and continuing immediately with this section, a clear idea of the probable contents 


of the folk-tale may be obtained. 
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Final 
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Job’s 
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humilia- 
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tion of 
Job and 
condem- 
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of his 
friends 


Reward 
of his 
stead- 
fastness 
and piety 


‘ EPILOGUE 


on the earth, for you are a perfect and upright man who fears me and turns 
away from evil, and you have remained steadfast in your piety, although 
without cause you have been sorely afflicted.] 

Job 42 “Now after the Lord had spoken these words to Job, the Lord 
said to Eliphaz the Temanite, ‘My wrath is kindled against you and your 
two friends, for you have not spoken of me the thing that is right, as my 
servant Job has. *®Now, therefore, take seven bullocks and seven rams, and 
go to my servant Job, and offer up for yourselves a burnt-offering; and my 
servant Job shall pray for you, for I will accept him, in order that I may 
not deal with you according to your folly, for you have not spoken of me the 
thing that is right, as my servant Job has.’ °%So Eliphaz the T*manite, Bil- 
dad the Shuhite, and Zophar the Naamathite went and did as the Lord 
commanded them. And the Lord accepted Job. 

10Moreover the Lord made Job great,* when he prayed for his friends, and 
gave him twice as much as he had before. "Then his brothers and all his 
sisters and all who had known him before came and ate and drank? with 
him in his house. And they mourned with him and comforted him for all 
the misfortunes that the Lord had brought upon him. Each man also gave 
him a piece of money.* "So the Lord blessed Job’s latter end more than his 
beginning, and he had fourteen thousand sheep, six thousand camels, a thou- 
sand yoke of oxen, and a thousand female asses. ‘He also had seven sons 
and three daughters; “the first daughter he named Jemimah, the second 
Keziah, and the third Keran-Happuch.? In all the land no women were 
found so fair as the daughters of Job. And their father gave them an inheri- 
tance together with their brothers.° 1After this Job lived a hundred and 
forty years and saw his sons and his grandsons, four generations. ™”Then 
Job died, old and satisfied with living.£ 





8 4210 Heb., turned the captivity of Job. This is an idiom that reveals the influence of the 
exile and was probably later substituted for the reading of the VSS., which has been followed above. 

b42U So Gk. Heb. adds bread, and leaves out and drank. 

¢42 Lit., Kesitah, cf. Gen. 321%, The exact value is not known. 

4424 Jemimah probably means dove; Keziah means cassia; and Keran-Happuch, horn of 
antimony—antimony being used by Oriental women to add to their beauty. Tiese names were 
clearly intended to suggest the surpassing beauty of Job’s daughters. 

e 4215 Ordinarily daughters inherited property only when there were no sons. Cf. Num. 271-11, 

£4216 Gk., 170 years; in all 240 years. This suggests that in the original story Job, like the 
antediluvians, was represented as living far back near the beginning of human history. 

/ a set itunes with days. Itis a phrase used elsewhere in the O.T. by the priestly writers; 
of, Gen, 258, : 
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